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Editor‟s note 
 

 

 

 

Arvanites – The Founders of Modern Greece has a comprehensive 

historic, political and social approach. The various references, comparative 

approaches, clear synthesis, and in-depth analysis make this a special book. 

Actually, this book rebuts the myths of Greece using the tragic fate of the 

Arvanites as a powerful scientific argument. The multiple historical, 

geographical, linguistic, cultural, topographic, literary, and political data, 

etc., are sui generis arguments. 

First, the book about the Arvanites is an intact issue in this manner, 

as it has been treated and constructed herein, in its historical, scientific, 

political, diplomatic and national entirety.  

Second, the book is characterized by many facts (evidence, quotes, 

books, manuscripts, reports, statements, etc.), just as the science of history 

requires by devising both a clear and a painful mosaic about the tragic reality 

of this part of our population.  

Third, in addition to many facts, the book is also distinguished by its 

analytical approach, i.e. their interpretation with scientific, philosophical and 

political logic creating a clear image of the context in time and space. This 

means that on the one hand we are dealing with history as a scientific 

concept, and on the other hand with history as a political concept.  

Fourth, the book is in fact a demystification of official and nationalist 

history; provides the necessary alternative of reading and perceiving the 

truth. Thus, a peaceful and humane book emerges, which does not incite 

hatred, but invites to the table of historical truth to dispel dilemmas, lies and 

political manipulations. 

 

 

Ahmet SELMANI 
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FOREWORD 
 

 

 

In early 1993, during my stay in Greece, I had the opportunity to 

study the history of the Arvanites. In fact, the first trip I made was in March 

1991, when on the way to Igoumenitsa, I happened to meet several "Greeks" 

who spoke Albanian very well, but I stayed there for only a week. I spent the 

Easter of 1993 in Konitsa where I stayed for about a month. There I met 

many Greeks, who were of Albanian descent, and some of them even 

belonged to the Islamic faith. I also met the descendants of the reputable 

Gjirokastra family of Cherchiz Topuli. This Albanian family of Islamic faith 

owned a cafe in downtown Konitsa. After that, in May of the same year, fate 

took me to Thessaloniki, where I spent several years of my life, until 2004. I 

was always on the move in search of the Albanians of Greece, from Tiqero 

on the border with Turkey, to Athens, Halkidhe, Kostur, Florina and so on. 

In the summer of 1997 I returned to Epirus, the city of Ioannina, 

Konitsa, Metsovo and the villages of Souli, Papingo, Zagoria, etc. During 

this time, I talked to many elderly people who spoke Albanian. It is worth 

mentioning that in these people I noticed features, the language and customs 

similar to Albanians. During the conversations with them, I learned that 

many of the villages in Epirus and Chameria had changed their old names 

from their meaning in Albanian into Greek and Orthodox religious names. At 

the same time, I learned the fact that, for economic reasons, many families 

who spoke Albanian at home had emigrated abroad, as well as in the big 

cities of Greece, never returning to their hometowns. 

During my two-month stay in Epirus, I also went to the well-known 

"Burrazani" motel-restaurant, which is located near the Greek-Albanian 

border, in the area of Konitsa with Leskovik. This motel-restaurant was 

owned by a family of Albanian origin. 

Following my research in Epirus, I went to the most populated areas 

with Arvanites, such as Thiva, Chalkida, and Athens. I got to know the 

members of the leadership of the League of the Arvanites of Greece as well 

as the researcher Aristeidis Kollias, the pedagogue Gieorgios Mihas, the 

lawyer George Korizis, George Gerou, the singer Thanasis Moraitis, the 

actress Keti Papanika, Tasos Karandi, the archbishop Ioannis Pavlos 

Apostolopulos and many other Arvanites. 

These people helped me a lot in my studies, thus creating the opportunity for 

me to collect many historical, linguistic and cultural materials for the 

Albanians of Greece. This was a further impetus for me to continue the path 

of research I had begun, which I considered very important for the Albanian 

nation. 
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During my visit to the Museum of the Greek Uprising of 1821, in the old 

building of the Greek Parliament, I was amazed by the interior of this 

museum and the paintings of the heroes of 1821, which were preserved with 

great dedication. 

In the building of the old Greek Parliament, which has been turned 

into a museum, among the portraits in the paintings of the Arvanite heroes of 

the Greek Uprising of 1821, was the portrait of the Albanian national hero, 

Gjergj Kastrioti Skanderbeg. 

On this occasion, I asked myself the following question: Where do 

the Greeks have their own heroes?! This is because all those paintings 

represented only the figures of the Arvanite heroes, who are still known 

today by their surnames, by the origin of the families they came from, as 

well as by the Albanian costumes. 

A dedicated passion, as well as the discovery of rare historical things 

about the Albanian people, prompted me to travel to the Greek-Turkish 

border, where there were some villages inhabited by Arvanite population. In 

the village of Tiqero in the city of Alexandria, I met some fellow villagers of 

Fan Stilian Noli, who, with great love, began to tell me about their Albanian 

origin, testifying and speaking with a special admiration about the family of 

Fan S. Noli. During the conversation I had with the elderly village people, 

with whom we understood very well in the same language, they were 

persistently saying that if you are from the village of Fan Noli, you must be 

an Albanian. “And there is no doubt in what we say!”-, they said. Realizing 

that I was studying the Arvanites of Greece, they asked me to write a special 

book about them. Thus, they also provided me with historical documents 

about Noli's family, about the Arvanite villages that stretched around their 

village of Tiqero, which were recognized by the Greek state as an Albanian 

minority in Greece with the right to learn the Albanian language in schools. 

However, these rights remain known only on paper in the Lausanne 

Agreement. 

Knowing the Greek politics very well, I do not expect any improvements in 

the implementation of this agreement. However, we hope that the agreement 

in question will fall on the ears of the Albanian state government to take 

action for its implementation. 

Following all that research, I began to have an inner feeling that led 

me to those places where the Arvanites were. Thus, I finally decided to stay 

in Greece, actually in Thessaloniki, where I rolled up my sleeves and worked 

intensively, particularly looking through archives to discover documents 

related to the history of the activity of prominent Albanian patriots. 

Thus, in one of the libraries of historical studies in Thessaloniki, I found the 

"New Macedonia" newspaper of August 14, 1933, which described in detail 

the murder of the former Albanian Prime Minister, Hasan Prishtina. The 



13 

 

newspaper article stated that Hasan Prishtina owned a large property in 

Thessaloniki like a large three-story building that is now used as a school for 

the blind and deaf. This building once belonged to his family. 

At the IMXA Institute for Balkan Studies in Thessaloniki I found a 

complete album of photographs of Albanian military companies with their 

captains of the Young Turks (Xhonturqit) Uprising of 1908. Among them, I 

noticed the great photographs of Albanian captains such as: Cherchiz Topuli, 

Adem Emini, Njazi Bey, Enver Bey and their soldiers who took part in this 

uprising. I also found there a picture of Ismail Kjemal Vlora, when he was in 

his forties. 

It is very difficult for non-Greek citizens to enter these libraries or 

archives of their institutes without permission from the authorities, and this 

made me face a great dilemma. These historical documents of such great 

value to a non-Greek nation, are they preserved to be covered in the eternal 

dust of oblivion?! 

In conclusion, all those things that we mentioned above, reinforced 

my opinion that the Greek state has in its possession and preserves, with the 

greatest secrecy, documents of high value related to the bright history of 

Albanians and Albania throughout the centuries. 

In this book, the reader will learn about the prime ministers of Greece 

who were Arvanites; about the builder of the Academy of Athens who was 

an Arvanite from Moscopole, Simon Sinas; about other academicians, about 

the great painters of Greece who came from Arvanite families. 

Also, the reader will read about the rare historical documents that show the 

direct fraternal ties of the Arvanites with the Albanians and today's Albania. 

It should be said that this book does not include all the territories of today's 

Greece inhabited by Arvanites or Greeks with Albanian roots. We have 

neither included the Albanian minority in Epirus-Chameria, Florina, Kostur, 

and Northern Greece, who were officially recognized as an Albanian 

minority. Thus, it is a book that mainly brings information about a part of 

Greeks of Albanian origin, who call themselves lords of Greece, and who 

belong to the Orthodox religion and who fanatically preserve the Greek 

conscience nowadays. This happens for many reasons, such as state racism, 

psychological violence, murder, incarceration, etc. 

The reason I started dealing with the history of the Albanians of 

Greece is my unforgettable friend, Aristeidis Kollias, who gave me a portion 

of his archive shortly before he died. He never hesitated to listen to me every 

time I got on the phone advising me on many things. He had an archive of 

books, magazines, brochures that referred to the history of the Albanians of 

Greece. Had the great Aristeidis Kollias lived for a few more years, we 

would have done a lot of good work to highlight the truth of the Albanians of 

Greece, but also shed light on the myth of the Uprising of 1821. 
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After I got hold of this archive, a valuable advice was given to me by an 

historian from Chameria, Ibrahim Daut Beydeshati-Hodza, who told me: 

“Young man, you can take two paths; the first one is to take it to the Greek 

embassy, and they will reward you with millions of drachmas, but then this 

archive will be buried deep underground, and the second one is to translate 

them and publish them in the Albanian press”. I chose the dangerous path of 

continuing to shed light on the true history of the Albanians of Greece, but I 

am really paying dearly for it. 

Special thanks go to the professor of Albanian language and 

literature, the well-known poet and writer, Foto Malo, who has assisted me 

with the translations at the beginning of the publication of these materials. 

Foto Malo belongs to the Greek minority living in Albania, but he is a fighter 

and an advocate of peace and sincere Greek-Albanian friendship. 

I also want to thank Skender Blakaj, a prominent publicist from Kosova, who 

let me publish these manuscripts, in the period of 2000-2010, in his 

“Exclusive” magazine, and later on in the “Albanica” magazine, which were 

run by him. 

Most of this book has been archived since 2004 as a result of its 

inability to be published, but, as the saying goes, "Better late than never!" 

because in the meantime I enriched it further with relevant data regarding the 

contribution of the Arvanites to the founding of Modern Greece. 

 

 

 

 

The author 
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ABSTRACT 
 

 

 

Most of the pieces that make up this book were written during the 

time I lived in Greece. In fact, the knowledge about the life of Arvanites and 

the works to extract deeper information about them having also their 

assistance contributed profoundly to this book. During my stay in Greece in 

the period 1993-2004, I was given the opportunity to study the history of the 

Arvanites of Greece separately. Undoubtedly, the leaders of the League of 

the Arvanites of Greece, Aristeidis Kollias, Gieorgios Mihas and Kosta 

Kazakis, were the ones who helped me to essentially get to know the 

Arvanite issue. Thus, precisely those Arvanite intellectuals were the ones 

that showed me the places where they lived and how the settlements in 

Greece, where the Greeks with Albanian roots lived, were divided into 

several parts. 1.Arvanites that are known as the founders of Modern Greece, 

2.Albanians of Greek Thrace, most of whom had come as a population 

exchange with the Treaty of Lausanne and were once known as an Albanian 

national minority, 3.Albanians from Kostur of Florina living in the outskirts 

of Thessaloniki; 4.Albanians of Epirus known as Chams and others 

belonging to the Islamic faith who got massacred and persecuted by methods 

of genocide during 1944-45. There are also Albanians of the Islamic, Sunni 

and Bektashi religions in Greece, who are still resisting under the pressure of 

assimilation. These are found in small groups and fortunately Turkey cares 

more than Albania. 

The purpose of this book is to bring about some historical aspects and 

documents in brief about the contribution of the Albanians, known as 

Arvanites, for the establishment of modern Greece. Arvanites helped in all 

areas of life in Greece, since the Uprising of 1821, including heroes like 

Kolokotronis, Botsaris, Tzavelas, Androutsos, Miaoulis, Karaiskakis, etc., 

the presidents and prime ministers such as Ioannis Kapodistrias, Miaoulis, 

Kriezis, Pangalos, Kountouriotis, etc., those who founded the Athens 

Academy of Sciences, those who made the separation of the Greek Orthodox 

Autocephalous Church from the Patriarchate of Istanbul, and world-famous 

painters, Arvanites like Eleni Boukoura, Nikos Hadjikyriakos-Ghikas, Nikos 

Engonopulos, the Nobel prize winner Odysseus Elytis; the world-renowned 

actors of world cinema, Irena Papas, Melina Mercury, Eli Labeti, Haris 

Aleksiu, Keti Papanika, etc., Jean Morea that the French knew as Jean 

Moreas (Joan Papadiamantopoulos) who is the founder of French symbolism 

and the famous director of French cinema, Costa Gavras, etc., who are 

Arvanites. Also, the Archbishop of Greece Christodoulos (1939-2008) with 
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the birth name Kristo Parashqefedis, but also the current Archbishop 

Jeromenos, with the birth name, Joani Liapis, are of an Arvanite family.  

Thus, a good part of this book is a short monograph on heroes, prime 

ministers, academicians, painters, and so on. It is clear that within the 

framework of this book or even ten other books, if we were to write about 

them, the contribution of Arvanites to Greece could not be summarized, 

because their roots are very old and deep. 

Within this book, facts are displayed on how the Albanian language 

was written with letters that today are known as of the Greek language, in the 

publication of Albanian texts, in books, magazines and newspapers of the 

19
th
 century that were published in Greece. This shows that the writing of the 

Albanian language was not unknown to the Arvanites and the Greeks. The 

reader will also be introduced to the Call of the Arvanites of Athens 

addressed to the Arbërs for a union with Greece in 1899 against the Ottoman 

Empire. This call was a knife in the back for the Albanians outside Greece, 

taking into account the Greek actions to make the Megali Idea a dream come 

true to the detriment of the Albanian lands. 

In this book, we have used the publications of the League of the 

Arvanites of Greece, such as the annual calendars, the Besa magazine, 

various books, etc. Most of the bibliography is based on the newspapers, 

magazines and books of Greek authors. In addition, we have selected the 

opinions of many professors of Greek history, who do not support the myths 

taught in Greek schools, but who have expressed their scientific views on the 

legends of 1821, as well as the truth of a 400 year slavery of Greeks under 

Ottoman rule, of legal schools in the Ottoman Empire and the development 

of Greece in this period, of the myth of the National Holiday of March 25, 

the myth of the raising of the Greek flag by the bishop of Patras, Germanos, 

and the truth about who started and who liberated Greece. It was the three 

Great Powers, Russia, Great Britain and France, that provoked the uprising 

of 1821 for their own interests and fought for the independence of Greece. 

Without the financial and military support of the Great Powers, Greece 

would have had a completely different fate, perhaps still part of Turkey, due 

to the strife and civil war for power in the first years of its independence.  

We have also brought some interesting notes from foreign volunteers 

who came to help the uprising, who encountered not the ancient Greeks 

whom they had read about in books, but also the people who spoke only 

Albanian, Romiot and Vlach. These foreigners, through diary entries, tell the 

story of the lives of the inhabitants of Athens, as well as of the many islands 

that were inhabited by Albanians. 

It is simply a book that is not written for political propaganda, or to 

throw mud on the truth of the Uprising of 1821, or against the personalities 
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and institutions of Greece, but utterly to say and defend the truth that 

humanity must learn without emotional influences and political interests. 

The Greek-Albanian relations have experienced sincere friendship 

only when Greece was ruled by the Arvanite President and General, 

Theodoros Pangalos (1925-1926), when all Greek anti-Albanian 

organizations aimed at annexing southern Albania were disbanded. 

In the early 1980s, there were attempts by the Arvanites to build 

bridges of true Greek-Albanian friendship, but these were toppled by Greece 

itself, which still keeps in force the Law of War, since 1940, an absurdity 

when considering that we are in the 21st century and both countries are 

members of NATO. 

The issue of the Arvanites is not simply a historical issue. Greece 

must recognize the Arvanite national minority, just like Italy, which 

recognizes the historical Arbëresh, the Greek minorities, etc., taking care to 

preserve and not to disappear their language, traditions, customs, because if 

that happens, then a part of the glorious history of the Greek people will die. 

All good and bad-doers must understand that no harm comes to 

anyone from self-recognition and legitimate pride in preserving the 

traditional values of the Albanian culture and language of the Arvanites, but 

also of other minorities living “hidden” in Greece. 

It is about time that the historians, especially those who build and 

support myths, in this case the historiography of Greece, to analyze 

misunderstandings and erroneous realities, freeing themselves from a past 

that has many inconsistencies between scientific history and what they teach 

in public schools. 

As it can be seen from the findings of many Greek and foreign 

scholars, historians, publicists, journalists, but also from our findings, most 

of the Greek historiography, in which they see that there is no benefit from 

the ethnic criterion, they just hide it or erase it, in order to build the “national 

narrative” without criteria that no longer serves Greece's long-term future. 

           The Greek and Balkan historiography needs to be revised, not to 

mention rewritten. The book Arvanites - founders of modern Greece comes 

to remind today's Greeks (a population structure of Albanians, Romiots, 

Vlachs, Turks, Roma, Slavs, Jews) that it were precisely the Albanians, their 

bravery and thirst for freedom that brought freedom to Greece. That is why 

Greece cannot be a closed country in terms of human rights. 

The book you are holding in your hands is not a book that has told all 

the things about the Arvanites, but it is a guide to the memory that the 

Arvanites were, are and will be in that part of their ancient land which is 

known as Greece. 

 

 



18 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



19 

 

INTRODUCTION 
 

 

 

Arvanites-Αξβαληη are called the inhabitants of Greece who keep in 

memory the pride of their ancestors who are of Albanian origin, whose 

motherland was called Arbëria, which today is known as Albania, who speak 

the Albanian language at home, and still preserve the customs, traditions, and 

old Albanian songs. 

During the 19th century, but also in the beginning of the 20th 

century, Greek scholars such as A. Miliarakis, M. Lambrinidis, P. 

Koupitoris, DH. Paskalis, but also in official documents, when it comes to 

the Arvanites, they usually use the Albanian - Αιβαλνη term. The term 

Christian Albanians - Υξηζηηαλνί Αιβαλνί is also used. The notions 

Arvanitis-Αξβαλίηεο, Arvanitikos-Αξβαλίηηθνο, Arvanitia-Αξβαληηηά are 

used in the vernacular, as in proverbs, for example, to identify the Arvanites 

of Greece. The term Arvanitis or Albanitis is rarely used in documents of the 

Greek uprising period. 

The terms Turkish-Albanian - Σνπξθαιβαλνί, the Turkish-Albanian- 

Σνπξθ-Aιβαλνί, arvanitikoturkish - Αξβαληηνηνύξθνη were used to describe 

Albanian Muslims living in Albania or taking part in the raids, which were 

followed by Orlofika-Orlov, (Independent Greek Movement), which was 

instigated by the Russians against the Ottomans during the Russian - Turkish 

War (1768-1774), but also later as members of the Ottoman army, of Ali 

Pacha, etc.
1
 

 According to several scholars and historians who have studied this 

issue, Arvanites settled in Greece around the 13th century, migrating from 

Arbëria.  

When did the Arvanites really come to Greece? 

Why are they called Arvanites, but not Hellenic? 

What is their native country? 

Why do they speak a non-Greek language in their families? 

These are some of the questions that torment the heart, soul and mind of 

every Greek Arvanite.
2
 

An exact final answer cannot be given yet to the question of when the 

Arvanites came to Greece. Also, the exact number of today's Greek 

population with Arvanite roots is unknown. However, some Arvanites and 

foreign scholars have written that the number of people with Arvanite roots 

                                                             
1www.cityofnafplio.com, 27 March 2019 
2
Tolkë XHILLARI, Problemi i Ndërgjegjies të Arvanitëve, Athens, 1996, p. 7. 
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in Greece is about three million
3
. A census conducted years ago found that 

the Arvanite element made up 25 percent of all modern-day Greek people
4
 

(the population of Greece is about 11 million). Gieorgios Mihas states that 

Arvanites are over three and a half million in population.
5
 

The first person to undertake a general census of the Arvanite 

settlements was Athanasios S. Cing, but his work remained locked in a 

drawer to be published only half a century after his death in 1991.6  

The second one was Georgios Nakratzas, who summarized all the 

information he had collected on maps, among others, Arvanite villages too7. 

As stated above, according to some foreign and Albanian studies, the 

Arvanites of Greece were known in Greece around the 8
th
 century. However, 

many other historians and scholars do not share this opinion. They are of the 

opinion that the Albanian roots in Greece date since an earlier period, that is, 

since ancient times. Studying the old language of Homer's works, "Iliad" and 

"Odyssey", they will encounter pure Albanian words. For example, the 

names of the Gods of Olympus are explained only in Albanian.  

In their works, Plato and Herodotus mention that the ancient Greeks 

took over their gods from the Pelasgians. According to some scientists, this 

theory is based on the fact that many names of the ancient gods, such as 

Zeus, Nemesis and Rea can be explained by their origin from the words “zë”, 

“nëmë” and “re” ("voice", "mother" and "cloud") of the Albanian language, 

which makes you believe that the Arvanites have always been there in 

ancient Greece.   

The term Arvanite derives from the word arbana, which is derived from ar + 

ban = arberës, a man who cultivates the land. 

Prehistoric Albanians were called Illyrians and, later, Albane by the people 

who studied literature, knowledge and religion. 

Meanwhile, these Illyrians and Albanes call themselves Arbër, Arbanitas, 

Arbëreshë, Albanians, and they called their homeland Arbana, Arbëri, 

Albania. So, they have never called their homeland Iliri and Albani. Claudius 

Ptolemy (90-160 AD), an ancient geographer, called the territory between 

Durres and Debar Albany for the first time, and this population was called 

Albanian by Latin authors of the time
8
. 

The western world continued to use the name ALBANIA, during the 

150-year period of the Crusades 1096-1208, where Durres became the main 
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port and the Ignatia road became the main route through central Albania to 

Istanbul and further east.
9
. 

In the beginning of the 12th century, the Normans in Roland's Song in 

French called the province from Durres to Vlora ALBANA
10

. 

Why then the Arvanites don't call themselves Albanians or Albanë, but call 

themselves Arvanites...!? 

The term Albanian (shqiptar) is known around 1600 AD, and so the 

Arvanites of Greece and Asia Minor have always been called as such by the 

people who wrote history and literature in letters which are known as Greek 

letters. In this context, they were called arnaut, arnavud by the authors of the 

history and literature of the Arab world. All those Albanians who left to live 

in Southern Italy after Skanderbeg's death and onwards call themselves 

Arbëresh! 

Perhaps the name Arbani must be the same as the Alban name, but the 

difference lies in how different people called us. 

If we looked at the old Pelasgian and Illyrian cities, they were built near 

rivers, being close to fertile lands, that is, near fields. Actually, it is a word 

that denotes the people who worked the land, the ar-bërësit (field-doers). 

In Greek, the Arbanas are called Arvanites because the Greeks read the letter 

B of the Latin alphabet as V, that is, a man of the homeland, arvana in 

Greek. The Turks call the Arvanites of Asia Minor arnauts or arnavudes, 

derived from the word Arvanite. And the Orthodox Arvanites of Istanbul and 

Egypt are called Greeks (greçi). 

We have real and living facts that the Arvanites-Arbëresh were also called as 

Greçi as a town inhabited by Arbëresh, Hora e Arbëreshëve in Palermo, is 

called. Many years ago, this town was designated as Piana Dei Greci in the 

official books of the Italian state, but later on it was designated as exactly 

Piana Degli Albanesi. Another town inhabited by Arbëresh in Avello, Italy 

today is known as Greçi. 

There are very few studies of Albanian authors on the Arvanites of 

Greece. Albanian academicians have simply not dealt much with the 

Arvanites, so today we lack documents of great historical value for the 

Albanian nation. Likewise, many scholars of the Institute of Albanology in 

Tirana and Prishtina, have made many historical mistakes or distortions, 

when they have written about the history of the Albanians of Greece, as well 

as about the Albanian-Greek relations. 

In fact, since 1950 until today researchers at the Institute of 

Albanology in Tirana, were influenced by the state politics of the communist 

dictatorship upon writing about the Albanian-Greek relations. While the 
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researchers of the Institute of Albanology in Prishtina, were under the Serb 

pressure and influence not to write the true Albanian-Greek history until year 

2000. Thus, distortions and mistakes have been made to write the true history 

of Albanians in Greece. 

Several Greek, European, and Albanian historians present us with 

many of the prominent, heroic, political, and cultural personalities of 

Arvanites as Greek minorities, or, as the Greeks like to call them, “northern 

Epiriots.” 

First of all, the term Greek has a political meaning because for the 

first time, through the revolution, it becomes the champion of the name of a 

wider group, which seeks its own "roots" in antiquity (in ancient Greece in 

this case), as well as the meaning this term has taken in the Western 

Europe.
11

 

The great European powers took advantage of the Uprising of 1821 

by calling all the insurgents by the common name as Greeks, in order to 

achieve a political Greece. Moreover, all the insurgents of 1821, the 

Arvanites, the Romaikos, the Vlachs, the Bulgarians, the Slavs, etc., 

following the establishment of the Greek kingdom and state, equally received 

the common political and national name as Greeks. 

In the 18
th

 and early 19
th

 centuries, the Greeks themselves preferred 

to be called Romei and their language Romaikis. In his poem “War Song”, 

Rigas Fereos (1757-1798) writes in one of his verses in Greek: Βyιγαξνη, θη 

Αξβαληηηο, Αξκελνο, θη Ρνκην, Αξαπηδεζ
12

 (Bulgarians and Albanians, 

Armenians and Greeks, Arabs). So, in the poem of Rigas Fereos, today's 

Greeks were known as Romei, while Albanians as Arvanites. 

The Orthodox Church, under the jurisdiction of a patriarch and a 

largely Greek clergy, had taken its place on all sides of the Empire. Until the 

late 19
th
 century, in all diplomatic communications and Western newspapers, 

non-Greek speaking Orthodox Christians were referred to as les grecs 

because they identified themselves as members of the Orthodox Church 

rather than a particular national group. What is more important, the local 

Greek speaking people called themselves Christians (Cristianoi, or Romeji 

(Romioi), or Greek (Graikoi). It was not until the end of the 19
th
 century that 

the word Hellenic (Ellhnez) was replaced quickly, as it had not been used in 

practice for a long time.13 

It is true that the Orthodox Arvanites clashed several times with the 

Muslim Arvanites fighting against each other, and this was a religious war 

between them. Unfortunately, the Orthodox Arvanites fought the Muslim 
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Arvanites, as if they were Ottomans and not Arvanites. Conversely, Muslim 

Arvanites fought Orthodox Arvanites, as if they were Greeks and not 

Arvanites.
14

 

The nineteenth-century Orthodox Arvanite politicians thought that 

Arberia and Greece should be united in a Greek-Albanian royal federation. 

They believed in the idea of building on the historical and scientific opinion 

that the Greeks are settlers in the Balkans, and the Arbër language, before it 

was written in Latin letters, was previously written in letters that are now 

known as Greek. 

 There is a lot of scientific evidence for this. The Zagreb mummy is 

worth mentioning in this occasion. A mummy was donated to the National 

Museum in Zagreb in July 1862 by the Croatian heirs of Michael de Baric, 

whose last job was Head of the Royal Chancellery Archive at the Hungarian 

Courtyard. The mummy can be found at the Archaeological Department of 

Egypt; the body of a young woman in her thirties, known in Western 

bibliography as Agramer Mumia, deriving from the old name of that German 

city. The mummified body is Alkmena (to the Greeks), Hercules' mother, 

wrapped in linen bandage.
15

 

Professor Heinrich Karl Brugsch discovered that its inner side was 

marked with an inscription completely unknown to him
16

. However, after 30 

years of study, Nikos Stylos, a Greek scholar of Albanian origin claims that 

the mummy's inscription may be in Albanian with letters known as today‟s 

Greek language. He has also published a scientific book in which he puts 

forward the idea that there are inscriptions in Albanian language 500 years 

before Christ. 

After these revelations and given opinions, we have nothing left but 

to bow before the historical and scientific facts which, undoubtedly and 

clearly prove that in ancient times the Balkan Peninsula was inhabited only 

by Albanians, whereas the others, Greeks and Slavs settled in later. 
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CHAPTER I 
 

ARVANITES - the Albanians of Greece 
 

 

The Arvanites of Greece are not settlers, nor are they a minority. 

They have been and still are in Greece for ages. Other waves of great 

population influxes of Arbans on the way to Greece during the IV-VII, XI-

XII, XIII-XVI centuries and that we know of from some historians, are 

nothing but a displacement of some Arban princes of the north to the south, 

due to the invasion of their lands north of Arbania by the Slavs, and later by 

the Ottomans.  

The first population influx took place around 1350 and 1450, when 

invited by the Byzantine princes and sovereigns, the Catalans, Florentines 

and Venetians settled in the desolate and less populated regions of central 

and southern Greece. Some scholars think it was precisely the composition 

of the military garrisons in the province that contributed to the influx of 

displacement. The latter continued in the Ottoman period not only with 

Christian settlers but also with Muslim ones from the imperial territories. 

This movement would continue throughout the nineteenth century and 

during the first decade of the twentieth century, when a significant number of 

Albanian Christians settled in the Greek state, mainly in provinces where the 

Albanian language was spoken.17  

The Arbans, who left their lands in the north of Arberia, such as in 

Slovenia, Croatia and as far as Kosovo did not face resistance by the 

population there, when they descended in the direction of today's Greece. 

This shows that they descended from north to south to their Arvanite 

brothers, who lived in their millennial lands. By the name Arvanite we mean 

the natives in Greece, who are part of the blood ragged from the Albanian 

trunk. 

From the middle of the 19
th
 century, the presence of the Arvanites 

had become such a serious problem for those who were creating the Greek 

national myth, which Kostandinos Paparigopoulos (1815-1891), described as 

the father of Greek national historiography, after being forced to accept the 

Arvanite reality, in 1854 he advised measures to deal with this: Two tribes 

inhabit Greece, the Greek and the Albanian one. But, is the Albanian tribe a 

separate nation? This tribe has one and only one national element, the 
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language, but even this is gradually losing itself from the invading 

momentum of Hellenization
18

. 

Arvanites were engaged in agriculture and livestock breeding, while 

those who lived on islands such as Aegina, Nafplio, Hydra, Spetses, etc., in 

the islands of the Saronic Gulf (Αξγνζαξωληθνύ) were known for their 

maritime and commercial tradition. They were distinguished for their 

honesty, their loyalty, but also for their stubbornness (Αξβαλίηηθν θεθάιη – 

μεξνθέθαινο) and their sharpness. From the 19th century to the present day, 

the areas with Arvanite population have declined significantly, the language 

spoken is in danger of extinction, and the concentration of population in 

cities has caused many to flee from their villages.
19

 

The book "Chateaubriand's Album" publishes an engraving of an 

Albanian girl with the famous French writer François-René Chateaubriand. 

The engraving illustrates the article entitled "Chateaubriand sick at Albanian 

care" (Chateaubriand malade chez un albanais)20.  

            The author describes how he happened to be there with the Albanian 

girl. Chateaubriand, inter alia, says that one day in August 1806 he had a 

fever and was forced to spend the evening with an Albanian family living on 

the outskirts of Athens. The next morning, when he wakes up, he sees the 

daughter of the Albanian host, a very beautiful girl, who nursed him to 

overcome the fever. This very moment has been perpetuated by the painter 

Steal who made the drawing and Monn who carved the engraving. It is a 

beautiful creation that expresses the respect of the Albanians for the 

outstanding writer and the appreciation of this gesture by the writer himself, 

as well as both French artists. 

The Arvanites born in Greece did not forget the language, or the 

traditions, or their duties to their motherland, Arbëria, but at the same time 

they did their best showing to the Republic of Greece that they were its 

worthy sons. 

Gieorgios Mihas, the President of the League of the Arvanites of 

Greece, would say the following about the arrival of the Arvanites in this 

country: “The Arvanites, we must emphasize this, they were very generous 

and accepted all those who came from other parts of the empire. Those who 

came after, wonder: How did the Arvanites get here? Voices of madness are 

heard in this place. The guest asks the host: how did the latter happen to be 

here!!?”
21

. 

                                                             
18

Κ.Θ. ΓΖΜΑΡΑ, Κωλζηαληίλνο Παπαξξεγόπνπινο/Ζ επνρή ηνπ ε δωή ηνπ ην έξγν ηνπ, 

Αζήλα, 1986, p. 153. 
19

www.offlinepost.gr, 5 December 2019 
20François-René Chateaubriand, Album de Chateaubriand, Paris, 1862, p. 98-99. 
21Newspaper, SOT, Tirana, 9 November 2002, p. 15. 



27 

 

Vangelis Liapis, a scholar and author of several books on the 

Arvanites, would say: “One day at school, in history class, I was courageous 

and asked the teacher why the book does not say that those who brought 

freedom to Greece were Arvanites? The answer I got was two fierce slaps 

followed by silence. This was the second injury that was slowly starting to 

create a wound in my soul”!
22

 

Niko Stylos, a scholar, would write: "Despite the strict demands and 

lectures of various teachers that children should not speak a language other 

than that of school (telling us with contempt that the Vlach and Arvanite 

languages are Roman), nonetheless our parents taught us their language. It 

was interesting that those who spoke Greek did not pay attention to the term 

elinas and elenika (Greek) and instead used the Rom and Roman words, 

while they called us Junan and Junanistan, and said that the Romans were 

Greeks, whereas the Arvanites were Albanians (shqiptaridhë). We were the 

only ones that called them Greeks. But, among them, the Vlachs and the 

Arvanites insisted that they were the most ancient inhabitants of that 

country”.23 

Arvanites are a reality in the Greek state. They fought against the 

Ottomans in the Greek Uprising of 1821 for the establishment of the Greek 

state together with others like the Romiosi, the Vlachs, the Slavs, the British, 

the Russians, the French, the Italians. Arvanites believe they are the lords of 

Greece. Three Arvanites from the village of Arvanitohori: Pano Ioanni, 

Nikola Kristianika, and Ioannakis Adamis were the founders of Greek 

society. The first prime minister of the Greek state was an Arvanite 

originating from Gjirokastra and his name was Ioannis Kapodistrias (1776-

1831) who was adopted in Corfu by the well-known Kapodistrias family. 

Ioannis Kapodistrias himself was the son of Antonio Ghikas from 

Gjirokastra who had migrated to the island of Corfu.
24

 

Arvanites had the highest honor of bringing the crown of Greece to 

its king Otto, because the three members of the committee that were sent 

were the following Arvanites: Andreas Miaoulis, Kostas (Kicho) Botsaris 

and Dimitrios Plapoutas. In 1832, they traveled to Munich, Germany to 

coronate Otto, the second son of the king of Bavaria, Louis I with the crown 

of the Greek Kingdom
25

. 

Today, Arvanites are at the top of the Greek state. Beginning with the 

heroes of the 1821 independence uprising; some 20 Greek prime ministers 

were of Albanian descent; many high-ranking military officers; politicians at 
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other levels, etc., were Arvanites. Being associated with the rest of the 

population, they helped establish and seal the Greek state. The prime 

minister of the 1920s, Elefterios Venizelos was of Arvanite origin, born in 

Lakonia, an Arvanite village.
26

 

Presidents of the Greek Republic such as Pavlos Kountouriotis, Theodoros 

Pangalos, Alexandros Zaimis, etc., also arise from the Arvanite race.  

 Prof. Dr. Maria Efthimiu, a famous Greek historian, writes: 

“Arvanitika was the language spoken by Kountouriotis, the prime minister of 

Greece, Bouboulina, Botsaris, Soulioti, Karaiskakis, Androutsos, Miaoulis, 

Kriezis and many insurgent fighters. Nothing distinguishes us from the 

Greek Arvanites, they were Orthodox and bilingual (they spoke Greek and 

Albanian) and their contribution to the Uprising of 1821 was very 

significant, as the Greek state was founded on a religious basis. "If it had not 

been so, a Greek state would certainly not have been created in 1830...”
27

. 

The Greek Olympic Games were re-launched by Evangelos Zappas, 

an Albanian, who was born in 1800 in the village of Labova in the 

Gjirokastra district. In 1859, Evangelos Zappas, an Albanian from Labova, 

came up with the idea for the Olympic Games and was their sponsor that 

year.
28

 

 Jean Morea, known to the French as Jean Moreas (Joan 

Papadiamantopoulos) and also the founder of French symbolism, was born in 

April 1856 in the Plaka district of Athens. He was of Albanian descent from 

both his mother and father. At the height of his fame in Paris, Moreas said to 

the biographer Byvanck: “I have always been rebellious. Klephty blood runs 

in my veins. In fact, I do not belong to the Greek race and I do not believe 

that there are any more members of our kind. Our noble family is originally 

from Epirus. His name is Papadiamanthopoulos, a comically somewhat 

extended adjective, but I believe it means "diamond" and "pope", i.e. that 

there was a priest in the family, and "pulos" is, as is the suffix "vich" in 

Slavic languages. Before the persecutions of the Ottomans, we emigrated 

from our lands together with other families to the Peloponnese or to Morea, 

as we called it at the beginning of the century. Hence, the name Morea, 

which we adopted! My grandfather and his brother fought in the war for 

independence. I do not want to brag about their deeds, but suffice it to say 

that this family has produced many heroes. "My father lived in Athens, in the 

district of the Bavarian prince, King Otto, who was brought in by the Great 

Powers… And it was at this time that my rebellion began."29 
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There is a lot of information about Jean Morea that shows his 

Albanian origin with his mother being from the island of Hydra and his 

father from Epirus, more precisely with roots originally in Margarit 

(Margëlliç) of Chameria. 

 Ioannis Banka was also an Albanian (1814-1895), a great 

philanthropist who gave Greece a lot of wealth. He was born in 1814 in 

Korca. Jani Banka immigrated to Greece at the age of 19, and further on to 

Cairo, Egypt, where he joined the Albanian colony, which was originally 

from Korca. Ioannis Banka donated Greece the "Banka" Foundation, which 

owns the "Alexander", "Banka" hotels, and many buildings in Omonia 

Square in Athens today, not to mention charitable funding for hospitals and 

schools. Ioannis Banka also funded many activities for his city of Korca, an 

orphanage and the "Banka" gymnasium.
30

 

In 1901, the American newspaper "The Journal Junior Minneapolis", 

wrote in an article that no one knew a single Greek word, but spoke only 

Albanian in the village of Salesi, which was located 12 miles away from 

Athens. Greek language is considered a foreign language to the inhabitants 

of this village. According to the newspaper correspondent, a Greek teacher 

was appointed in this village, but the children did not know a word of Greek 

and the latter sent a letter to the Greek ministry to send an interpreter to help 

him out with the situation.31 The village of Salesi was renamed in 1927 into 

Avlona (Απιωλα).  

Rene Pinon, a french national, in 1913, would write about the heroes 

of the Greek Uprising of 1821: "The Souliots, the Kolokotronis, the 

Kountouriotis, and many others were Albanians"
32

. 

The greatest Greek painter, Niko Hatsikiriakos-Ghikas, an 

academician and a great Greek painter was an Arvanite. Likewise, we have 

high personalities in the political and social life of the Greek state in the 

years 1980-2004 such as the bishop of Corinth, Pandeleimon Karanikolas
33

, 

who declared that he was an Arvanite; the former Minister of Culture, a great 

artist, Merlina Merkuri; then the former Foreign Minister and former 

President of the Hellenic Republic, Karolos Papoulias was of Albanian 

origin. His grandfather's name was Sulejman and he was a Muslim originally 

from Chameria. After converting to Orthodox religion, they moved to 

Voshtina, now called Pogoniani. The former Minister of Foreign Affairs and 

Culture, the former Deputy Prime Minister Theodoros Pangalos, is also an 

Arvanite. He never denied his ethnic background. Also, Dora Bakoyannis, a 
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well-known politician is of Arvanite origin on her mother‟s and father‟s side. 

Her mother's name was Marika Mitsotakis and she was Arvanite from 

Lamia, too, who was also a cousin of Theodoros Pangalos, an Arvanite. 

Marika Mitsotakis
34

 is the wife of the former Greek Prime Minister 

Kostantinos Mitsotakis and the mother of Prime Minister Kiriakos 

Mitsotakis, the grandmother of Athens Mayor, Costa Bakoyannis. Therefore, 

the Greek political dynasty Mitsotakis and Bakoyannis are of Arvanite 

origin. 

The Archbishop of the Greek Orthodox Church, Jeromenos, with a 

born name as Ioannis Liapis, is an Arvanite from Beotia.
35

 And exactly this 

high cleric proudly admits that he is an Arvanite and speaks the Albanian 

language very well. 

One of the well-known monks in Greece, called Elder Nectarios 

(1930-2017), provides interesting data by quite clearly writing that many 

saints who are publicly known as Greeks, are actually Arvanite-Albanians, 

such as the patriarch of Istanbul 1486 -1488, 1497-1498, Saint Nifo B. The 

Archbishop of Athens (1998-2008), Christodhoulos (1939-2008), with a 

birth name Kristo Parashkefedis, is an Arvanite from the village of Megalo 

Zalufi (Μεγάιν Εαινύθη) of Turkish Thrace. They settled in at the Greek 

Thrace in 1923, where they founded the village of Nea Himonio (Νεν 

Υεηκώλην). Elder Nectarios published this information in the orthodox 

quarterly magazine Theodhromia (Θενδξνκία) in October-December 2009.
36

 

Kosta Gavras, a well-known director of the French cinema, is an 

Arvanite, who was born in 1933 in Glika Nero (Γιηθα Νεξα) in Attica. In a 

show broadcast on the state NET channel, on January 3
rd

, 2011, he stated: “I 

think that Greece has always been created by Albanians, Turks and people of 

other countries. I don't think we are pure blood ancient Greeks. It is 

unacceptable to say that!”
37

 

Vasilis Rafailidis (1934-2000), a journalist, writer and 

cinematographer, in one of his articles published in 1987, writes: “Why were 

we not taught in school that Ali Pacha's state was Greek? Why do they hide 

from us that the first and second presidents of the Hellenic Republic (we are 

referring here to the two Kountouriotis) were Arvanites? Why didn't they tell 

us that Miaoulis, Bouboulina and the majority of the heroes of the Greek 

uprising were Arvanites? Why are we so silent about the fact that the group 

of villages called Souli, were Albanian villages and that Botsaris (who of 

course was Arvanite) compiled the Greek-Albanian dictionary? What is the 
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social need to have such a dictionary? Why is it not mentioned in geography 

that Thebes is an almost entirely Arvanite city? And that most of the villages 

of Missolonghi of Attica are Arvanite villages? Why do the Vlachs, the 

Arvanites, the Slavs, the Pomaks, the Turks, the Armenians and the Jews 

who live in this country, continue to feel like foreigners in a country that is 

also theirs? Which wise politician gifted the Turks of Thrace to those of 

Turkey? So, no one ever realized that all the ethnicities that coexisted in the 

Greek state, were only Greeks in essence, fundamentally, and absolutely not 

by agreement and by the granting of citizenship? 

          No logical and scientific answer can be given to the above and similar 

questions. We do not accept that the Greeks were in antiquity and continue to 

be even today - much more today - a multinational people”
38

? 

But, in fact, Arvanites are despised in the official Greek textbooks 

when it is said that they were against the establishment of the Greek state or 

when it is said that they were "Turkish-Alvani"
39

, that they are "quarrelsome" 

and so on. In the official Greek history books, there is no mention at all of 

the fact that the heroes of the Greek Uprising of 1821 were Arvanites, not 

Greeks, as is in fact the true history. 

The irony of fate with these “books” is that they write that Arvanites 

are few, bad, without any contribution to the Greek state, and they finally 

add the following: “Arvanites are Greek”, Arvanites are bilingual, who once 

lived in Albania”, etc. But these are not scientific arguments
40

. 

Arvanites were exalted during the Uprising of 1821. They took up 

arms, gave their lives to bring freedom to Greece, which had been Slavic for 

four hundred years. And in all that was written about them, their Arvanite 

origin was not mentioned anywhere. They simply mention them as generals 

and admirals. They write about Kanaris, Karaiskakis, Miaoulis, Bouboulina, 

Markos Botsaris and many others, but not a single word that would say they 

had Arvanite roots is written, at a time when their mother tongue was 

Arvanitika. Those who had the pen in one hand and the rifle in the other did 

not know how to concede where it was not needed. And all this was not 

enough, but when the country gained its freedom, they created a climate 

which spoke of Arvanites as people of lower classes, dumb and stupid, who 

were only worth as shepherds and laborers.
41

 

Jakob Philipp Fallmerayer writes in 1836: "The revolution for the 

independence of Greece was an Albanian revolution, not a Greek one"42. 
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The truth about Arvanites is different from what is said in the Greek 

textbooks. Today, these Arvanite heroes of the Uprising of 1821 illuminate 

the history of the independence of the Greek state. One can find their names 

everywhere in Greece; streets, schools, squares, etc., bear the names of the 

Arvanite heroes of the Uprising of 1821. “Without Arvanites there is no 

Greece and without Greece there are no Arvanites,” said Aristeidis Kollias.
43

 

 George Marougas in 1979 would write: “The biggest place in the 

pantheon of heroes of the uprising for the independence of our country has 

been taken by the mythical Arvanite personalities. The Suliots, the 

Hydrangeas, the Spetsiots and the Dervenohors are Arvanites. Androutsos 

and his son, the lion Odysseus, from the village of Livandes of Atalantis was 

an Arvanite, too. The Grievs, the Kountouriotis, the Plapoutas, the Guras, the 

Nikitaras were also Arvanites. Arvanites are also Markos Botsaris, the 

Dzevelejtes, Miaoulis, Kriezis, legendary figures from Spetses, our 

Bouboulina. Arvanites were also the great warrior of Hasias, Meleti Vasiliu-

Hatzimeletis, Ioanni Hadzimeletis of Elefsina, the Skurtiotis, the Kriemadis, 

the Kiurkiotis, the Davaritis, Mitro Leka from Menidhi and Ktenadset from 

Agios Anargiris. An Arvanite was also Vaso who came from Montenegro to 

fight for the revolution. Captain Ikonomu who made Hydra, Sahturi, Meksi, 

Botashi, Gjike, Niket and Kriezit rise, was also an Arvanite. No matter how 

hard one tries, it is impossible to complete such a catalog of sacrifices, honor 

and bravery of Arvanites”
44

. 

Nikos Dhimou, a publicist and writer, on the presence of the 

Arvanites and their contribution, will say: “When in the 13
th
 century central 

Greece was depleted of population (due to epidemics, wars, pirates), the 

Albanians (who later were called Arvanites) came and colonized Attica, the 

northern Peloponnese, the islands of the Saronic Gulf, and other parts of 

Greece. 

They fought with us in the Uprising of 1821 and were our bravest 

commanders. Take a trip to the "Pediotou Areos" (a location in Athens, 

intended to honor the heroes of the 1821 Uprising) to see how many heroes 

have Albanian names ... And we may have changed the names of places that 

I learned as a child: Bojati, Kiurka, Lopësi, Kryekuqi (locations inhabited by 

Arvanites), but some places didn‟t change their names: our airport reminds 

us about the great commander-in-chief, the chief general of Venice, Bue 

Shpata.”45 
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I would also like to inform the researchers, the historians and the 

ordinary readers to rectify a major mistake in explaining the word 

ARVANIT. 

By reading various books of researchers, foreign and Albanian writers, I 

have noticed that they are seriously mistaken when they refer to Arvanites in 

the Albanian language as Arvanitas and Arbërorë in their books. My opinion 

is that when speaking and writing books in the Albanian language, the word 

ARVANITE, ARVANITIKA is actually translated into Albanian as 

ALBANIAN and ALBANIAN LANGUAGE.  

In Italian, the word ARVANITE is written as ALBANEZI, and in English it 

is written ALBANIAN. Thus, ARVANITË, ARNAUTË, ARNAVUD, 

ALBANEZI, ALBANIAN is the name of the Albanian people of yesterday 

and today in the books of Greek, Turkish, Italian and English authors.  

Perhaps someone might have the impression that I'm wrong. But my 

opinion is based on the Greek-Albanian and Albanian-Greek dictionaries by 

Greek authors. If one reads the simplest dictionary, they will notice that the 

word Arvanite is translated as Albanian. In the largest Greek-Albanian 

dictionary, compiled by the former professor of Greek language at the 

University of Tirana, Niko Ghinis, we will notice the words: 

 

Greek               Albanian 

arvanitaqi        little Albanian  

arvanitika       Albanian language 

arvaniti          Albanian 

 

One can read the above words in the dictionary of Professor Niko 

Ghinis, University of Ioannina edition.
46

 

Meanwhile, another Greek author, Kostantinos Papafilis, who has 

also produced two large Greek-Albanian and Albanian-Greek dictionaries, 

translates the word ARVANITE in his Greek-Albanian dictionary as 

ARBËRESH.
47

 

The same author translates the word ALBANIAN into Greek as 

ARVANITES in the Albanian-Greek dictionary.
48

 

In the official Italian language, the word ARBËRESH is unknown, but 

today's Arbëresh that we refer to, the Italians rightfully refer to as 

ALBANEZI, which in Albanian translates as ALBANIAN. 

I believe that the mistake that has been made so far by various scholars and 

writers is that Arvanites in the Albanian language are called and written as 
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48Κωλζηαληηλνπ Γ. ΠΑΠΑΦΗΛΖ, ΛΔΞΗΚΟ, ΔΛΛΖΝΟ-ΑΛΒΑΝΗΚΟ, Αζελα, p. 741. 
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ARVANITES and ARBËROR. This was not done intentionally, but in order 

to distinguish as to which part of the Albanian people it refers to. 

For the truth to remain the same, and for history to be called true 

history, the facts of the truth must not be distorted. Now it is time to make 

other important changes to the extensive history of Albanians, so that it 

remains history in the full sense of the word. 

In this book, I am also making this conscious mistake by unjustly referring to 

the Albanians of Greece of previous centuries in Albanian language as 

ARVANITES. Of course, I am doing this with good intentions, so that the 

ordinary reader understands that this book is entirely devoted to the history 

of the Albanians of Greece who are known as ARVANITES, and not to the 

Albanians of Greece who were known as a national minority, as is in 

Northern Greece, from Kostur to Greek Thrace, as well as in Chameria 

where the Muslim population was massacred and expelled in a genocide by 

the EDES Greek army led by Napoleon Zerva in 1944-1945. 

Albanians, Arvanites and Arnauts are the same people. The Albanian 

language was spoken by the race of Albanians, Arvanites and Arnauts, called 

as such for the whole part that covered the provinces of Albania and former 

Macedonia, Illyria and Epirus...49 
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“The Albanian girl and Chateaubriand”, an illustration for the 

“Chateaubriand‟s Album”, Paris, 1862 
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The Importance of Arvanitika - (Albanian language) 
 

 

 

“Only two languages are great and autochthonous: Greek and 

Albanian, the first coming from the Aegean darkness and written on 

parchment and paper, the second riding on the Pelasgian night engraved in 

stone, blood and souls ...”.
50

 

 

 

 

The Arvanite population differs from the other people that make up 

the Greek state. Arvanites differ in how they organize weddings, how a 

person is buried, how women dress, in their special character, in their skirt 

(which the Greeks adopted as their national skirt), in their surnames that 

most Arvanite tribes have in Albanian language. But, nevertheless, the main 

difference remains their language that they speak within their families (at 

home). 

In previous centuries, Arvanitika was not written, and, as such, it did 

not constitute the language of schooling. It implies that it was spoken by 

uneducated people; it was just the language of everyday life. In this context, 

Arvanitika was a popular language and not a literary or religious language. 

Thus, the people of knowledge and literature referred to it as a “barbaric” 

language. All the Arvanites who dealt with writing used the Greek alphabet 

to write in their own language. There are books with religious content in 

Arvanitika in the old monasteries, but in Modern Greek alphabet. 

Since Arvanitika is not a written language, it is an endangered species and 

could be lost over time; especially it could lose its originality and spiritual 

emotions. Hence, this population created lullabies, songs of heroes and 

lamentations. Arvanites have spilt blood in every liberation war in the 

Balkans and beyond.  

One of the ways to preserve Arvanitika is precisely via songs. Many daily 

and historical events were passed on from generation to generation through 

folk song, such as the following song: 
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Meqë nuk dimë të shkruajmë,    [Since we do not know how to write] 

mjaftohemi me të folur,              [suffice it we speak] 

me këngë dhe me vajet-ë            [with songs and lament] 

kujtesa jone kështu ruhet-ë         [our memory is thus preserved] 

Askush nesh nuk dinte të shkruante,   [None of us could write] 

por i bëmë këngë dhe u ruajtën  [but we made songs and preserved it] 

goja-goja deri më sot                  [from mouth to mouth until today] 

kujtesa jonë e gjallë mbet!           [our memories alive remained] 

 

Another song is the following: 

Arvanitasit këndojnë,                     [Arvanites sing] 

gjuhën e tyre mos harrojnë           [their language not to forget]  

shiko atë plakun si këndon           [look at the old man singing] 

edhe gjaku si i qarkullon.            [and how his blood circulates] 

Gojë më gojë ruhet jeta              [Mouth to mouth life is preserved] 

me këngët e vërteta.                   [with true songs] 

Arvanitasi nuk di të shkruaj,     [An Arvanite cannot write] 

por me këngë di t’i ruajë          [but with songs can preserve them] 

 

Also, another Arvanite song, they say: 

Gjuha jonë vetëm thuhet               [Our language is only spoken] 

nuk e lanë që të shkruhet             [was not allowed to be written] 

bëmë këngë këshillat e urta        [made songs our old sayings] 

që të mos harrohet gjuha.              [so the language wouldn’t be forgotten] 

 

Undoubtedly, the verses of the above songs clearly show the pain of 

the Arvanites for their mother tongue, but also how the language was 

somehow preserved.    

In the early years of the establishment of the Greek state, a German, a 

friend of Greece, named Theodor Reinhold, studied Arvanitika, which he 

learned during his many years in Greece
51

. 

Rainhold served in the Greek navy, where he was promoted to the rank of 

chief physician. There he learned Arvanitika, which at that time was the 

language of assemblies in the Greek navy, until the time of the great admiral 

of the Balkan wars, the Arvanite Pavlos Kountouriotis, President of the 

Hellenic Republic in 1923, who spoke only Arvanitika with his close friends. 

The first regulation of the Greek navy was written in Arvanitika. Surely, 

most Greeks do not want to believe this. 
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In his work “The Pelasgians” (Nocetes Pelasgicae), published in 

Athens in 1855, Theodore Rainhold refers to Arvanitika as the “language of 

the fleet” and it is the title of the first chapter of his book.
52

 

Also, the above-mentioned work summarizes a small dictionary, which was 

referred to by almost all European linguists who dealt with the Arvanite-

Albanian language.  

Arvanitika did not have its own special alphabet, but whoever wanted to 

write it had to use the Greek alphabet, as the Kountouriotis and Ali Pacha 

Tepelena did, or Latin, as was the case with the texts of the Catholic clergy 

of northern Albania and Italy. Lord Byron used the English alphabet to write 

three Arvanite songs in his work Childe Harold's
53

. 

In the period before the Uprising of 1821 there were several attempts 

to make the lexicography of Arvanitika: the most important of these efforts 

was that of the hero of the Uprising, Markos Botsaris, who, perhaps 

encouraged by Puckeville, the French consul in Ioannina, compiled the 

Dictionary of Simple Roman (Greek) and Arvanitika (Albanian)”
54

. 

Prior to this dictionary, during the 18th century, the Greek-Aromanian-

Albanian trilingual dictionary which had 1,170 words was published by 

Teodoros Kavaliotis in 1770. This dictionary called "Protopyria" was first 

published in Moscopole in 1760 and in 1770 in Venice.
55

 A few years later 

we have the four-language dictionary of Daniil Mihal Moscopole at the 

beginning of the XIX century including the fourth language, Bulgarian.
56

 

Daniil Mihail Moscopole's dictionary had 1,072 words and was published in 

1802 in Venice, while it was republished three times in eight years.  

These dictionaries may have been used for conversations among members of 

the Balkan people who coexisted in many parts of Northern Greece, whereas 

in Southern Greece, it was not necessary since Greek was called by most 

people as the language of the aristocracy, while Arvanitika as the language of 

the people in everyday use. This is the first reason we have no attempts to 

compile a Greek-Arvanitika dictionary in the years before the 1821 Uprising.  

After this uprising, the efforts of the official Greek state to replace 

Arvanitika with Greek, constitutes another negative reason.  

Assessments of the theorists of the revolution and those of the 

Europeans were that, in the next generation, after the Uprising of 1821, 

Arvanitika would be completely replaced by Greek. Eventually, Arvanitika is 

                                                             
52 Ibid, p. 9-10. 
53

 Ibid, p. 10. 
54

Magazine, EKSKLUZIVE. Prishtina, February 2002, p. 71. 
55

HISTORIA E LETËRSISË SHQIPTARE, “Rilindja” edition, Prishtina, p. 52. 
56

ΚΔΝΣΡΟ ΑΡΒΑΝΗΣΗΚΧΝ ΜΔΛΔΣΧΝ, ΑΡΥΔΗΟ ΑΡΒΑΝΗΣΩΝ ΜΔΛΔΣΩΝ, Αζελα, 

1996, p. 9. 



40 

 

resisting to this day, despite formal and informal efforts to eradicate it by the 

state and the Greek Autocephalous Orthodox Church.   

 With the proclamation of Greece as a kingdom in 1832 under King 

Otto, many foreign scholars came into belief that they would find traces and 

populations of the ancient Greeks, but in fact, they encountered that the vast 

majority of the inhabitants spoke only the Albanian language in every corner 

of the newly proclaimed Greek kingdom. 

Ludwig Ross (1806-1859), a German philological archaeologist who 

came to Greece to take over the management of the archeological service, as 

well as the Department of Greek Archeology at the University of Athens, 

seeing the number and extent of the Arvanite population, noted 

disappointingly in 1832: “Was I really on Greek soil, among Greeks? Not 

really. The bare rock of Hydra (island), the nearby islands such as Spetses 

Poros, Kastri and Kranidhi were occupied by Arvanite Albanians”.57 

 Edmond About (1828-1885), a French archaeologist who lived in 

Greece for two years, wrote in 1855: “Athens itself, when founded, was only 

an Albanian village. Every night when the sun goes down, you meet 

Albanian couples around Athens who return from field work.58 

 George Finlay (1799 -1875), a Scottish historian who spent half of 

his life in Athens and knew this place so much that only few people know it, 

would write in 1861: “Marathon, Plates, Leucter, Salamis, Mandini, Ira and 

Olimbi are no longer inhabited by Greeks, but by Albanians”. Even in 

Athens, which has been the capital of the Kingdom of Greece for a quarter of 

a century, one hears children playing in the streets near Thision and Adrian's 

Gate, speaking in Albanian.”59 

In the period of 1840-1890, the phenomenon of the revolution for the 

viewpoint of Arvanitika is observed. At that time, the most important works 

were written about Arvanitika and the culture that was reflected through it. 

Albanian intellectuals like Timi Mitko, Konstantinos Christoforidis, Jani 

Vreto, the Frasheri brothers, etc., were the initiators, as well as Arvanites like 

Koupitoris, Birbili and the “Helenismos” association group headed by Neokli 

Kazazi. [A work often referred to was the three-volume work "Albanesichce 

Studien" of the German G. Hahn, published in 1854 in Vienna]
60

. In that 

period, the “League of the Arvanites of Athens” was founded, and the 

                                                             
57

ΛνπδνβίθνπΡΟο, Αλακλήζεηο θαη αλαθνηλώζεηο από ηελ Διιάδα 1832-1833, κεηάθξαζε 

Α. πήιηνπ, Αζήλα, 1976, p. 55. 
58

Δληκόλη ΑΜΠΟΤ, Ζ Διιάδα ηνπ Όζωλνο / ε ζύγρξνλε Διιάδα, 1854, κεηάθξαζε Α. 

πήιηνπ, p. 70. 
59

Γεωξγίνπ ΦΗΝΛΔΤ, Ηζηνξία ηεο ειιεληθήο επαλαζηάζεωο, ηόκνο Α, κεηάθξαζε 

Αιέμαλδξνο Παπαδηακάληεο, Αζελα, 2008, p. 46. 
60

ΚΔΝΣΡΟ ΑΡΒΑΝΗΣΗΚΧΝ ΜΔΛΔΣΧΝ, ΑΡΥΔΗΟ ΑΡΒΑΝΗΣΩΝ ΜΔΛΔΣΩΝ, Αζελα, 

1996, p. 11. 



41 

 

"CALL" of 1899 was written for the establishment of a joint Greek-Albanian 

kingdom separated from religion. 

The most important work from the linguistic point of view is the 

Greek-Albanian Dictionary by Konstantinos Christoforidis. This dictionary 

reflects only the linguistic idioms from Epirus to northern Albania. To date, 

we do not have such an Arvanitika dictionary in its true sense, that is, the 

reflection of the language of the inhabitants who lived en masse in southern 

Greece since the thirteenth century according to some studies. The dictionary 

of Panayotis Koupitoris will remain unknown until 2011
61

, when Niko 

Stylos, a Chameria scholar published it. Panayotis Koupitoris was an 

Arvanite from the island of Hydra. He graduated from the University of 

Athens. After graduating, he worked as a teacher of literature at the Athens 

Gymnasium, where he later became its principal. In 1860, Koupitoris 

published the book "the ABC of Arvanitika" and later the Greek-Albanian 

Dictionary, which was bought by the Frenchman A. Dozan in 1882.
62

 In 

1926, the Greek-Albanian Dictionary of Panayotis Koupitoris was rebought 

by the Ethnological Enterprise of Greece. 

 Another Attic Arvanitika dictionary, compiled by Taso Nerukos 

(1826-1892), will remain unknown and elusive. After Neruko's death, his 

widow gave the manuscript to the great German linguist G. Meyer and he 

published it in his work "Albanesich Studien V" pages 67-94, part A to L, as 

Albanian-German.
63

  

Based on the results of archaeological and historical research, foreign 

and Albanian scholars have concluded that there were older writings of the 

Albanian language, but this belongs to the period when intellectuals who 

were familiar with Albanian, which was referred to as colloquial language, 

consequently also "Barbaric", used either Greek or Latin letters. Therefore, 

the possibilities of finding other written evidence are extremely limited.  

In 1998, the Municipality of Livadhia in Greece, which is inhabited 

by an overwhelming majority of Arvanites, in cooperation with the 

organizations of the European Union organized a symposium on 6-7 

November 1998 on "Albanian and Greek, issues of multilingual and 

multicultural communities”(ΑΡΒΑΝΗΣΗΚΑ ΚΑΗ ΔΛΛΖΝΗΚΑ ΕΖΣΖΜΑΣΑ 

ΠΟΛΤΓΛΧΗΚΧΝ ΚΑΗ ΠΟΛΤΠΟΛΗΣΗΜΗΚΧΝ ΚΟΗΝΟΣΖΣΧΝ). 

Many Greek and foreign scholars, including Francesco Altimari, a lecturer at 

the University of Calabria, Brian D. Joseph, a lecturer at Ohio State 
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University, Victor A. Friedman, lecturer at the University of Chicago, etc., 

presented their lectures on Arvanitika. 

Eric Pratt Hamp, a professor of Linguistics at the University of Chicago, in 

his lecture on the importance of Arvanitika, said: “Arvanitika has a unique 

contribution with special richness to many important areas, and Greece is 

very lucky to have this rich source in its own land and among its citizens. 

Evidently, Arvanitika has been historically preserved with great accuracy 

than any other form of the Albanian language, the exact sounds of all the 

syllables that are in the Albanian dictionary of 1500 years ago. This is just 

one example of the way in which Arbërisht has a unique and incomparable 

importance for the Albanian language as a whole. This is how we can 

understand the great Indo-European family, which also includes Greek and 

my English, and, finally, some aspects of humanitarian civilization 

throughout Eurasia.”
64

 

Viktor A.Friedman
65

 compared many words collected in the villages 

of Arkadi (Greece), Ukraine, Mandrica (Bulgaria) that are inhabited by the 

population that speaks the Arbëresh language with today's literary Albanian. 

 

 

Arkadi Ukraine Mandrica Albania                  English 

 

djelë          d‟il          djellë     diell                          [the Sun] 

çili                  cil‟i        çili                   cili                            [Who] 

ni                    n‟i                  ninjë  një                            [One] 

likurë              l‟ikurën            lëkurë           lëkurë                       [Skin] 

çupejtë           shpejt                shpejt               shpejt                       [Fast] 

pëshkëj           pël‟qen             pëlqyen            pëlqej                       [Like] 

pjesi                pjy                   pjosë                 pyesë                       [Ask] 

minges            minges            mëngjes             mëngjes                   [Morning] 

moi                 mui                  muoj                  muaj                        [Month] 

baba                tati                   tate                    baba, tatë                [Dad] 

ljupë                l‟opë                lopë                   lopë                         [Cow] 

ljutë                 l‟ot                  lot                      lot                            [Tears] 

fortë                hortë               hortë                  fortë                         [Strong] 

krie                  kry                  kruve                 krye                          [Head] 

bje                   bi                     bje                     bie                            [Fall] 

vshatë             vshatë              fshat                  fshat                         [Village] 

ga                    ga                    nga                     nga                          [From] 
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As it can be seen from the above words mentioned by the pedagogue 

Viktor A. Fridman, the language spoken by the Arvanites in the village of 

Arkadi (Greece), Ukraine, Mandrica (Bulgaria) and today's Albanian literary 

language have the same root and meaning, despite the fact that hundreds of 

years have passed since they were separated in different parts of the world 

from the mother trunk of the family.  

An important assessment of Arvanitika was made in the presentation 

of the book by the Arvanite singer, musicologist and writer, Thanasis 

Moraitis on October 30, 2002, and Theodoros Pangalos, an Arvanite and an 

MP of the PASOK. Welcoming the participants in the presentation of the 

book “The Anthology of the Arvanite songs in Greece”, among other things, 

he said: 

For those of us who were born in houses where our grandmothers 

spoke Arvanitika, this language which is not what we hear some 

"harebrained" say today, that it is Greek with some other words, but on the 

contrary, it is Albanian, the pure Albanian of the XIV century, and this is 

also confirmed to us by today's Albanian emigrants who are in Missolonghi 

and tell us: "You speak the old Albanian". Therefore, this is very logical 

from the linguistic point of view, as the language of the Albanians, who 

settled here in the XIV century, saw their language evolve into Greek and 

what came to our days were the old idioms of Albanian. To us, the loss of 

Arvanitika is like losing our homeland because it contains a culture which is 

not in conditions of oppression because Arvanites could not be oppressed by 

anyone in Greece; they ruled Greece, they were generals, prime ministers, 

presidents and owners of the capital city, again not under conditions of 

oppression, but they themselves "swallowed" their past because they were 

fanatically convinced that they were Greeks, and with the help of their 

teachers they managed to eradicate Arvanitika, which no one speaks today, 

at least people of my age and younger. Now, thankfully, we still have some 

grandparents who speak it. 

However, it is a pity that this language is lost and I believe that the work 

done by Thanasis Moraitis helps not to make Arvanitika a lost homeland. 

“Language, culture, customs and traditions must come to light, because 

otherwise, if it is left in the dark, it would really be a lost homeland.”
66

 

 

Moreover, as it appears from the speech of the former Minister of 

Foreign Affairs, Theodoros Pangalos, he clearly and precisely states that the 

Arvanites are the sons of mother Albania and speak the same language as the 

Albanians of today.  
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While Aristeidis Kollias, an Arvanite scholar, in his work 

Comparative Dictionary of Arvanitika based on the idioms of Atiko-Boeotia, 

would write: 

 

“Arvanitika in Greece has had a completely opposite fate from its historical 

and linguistic values for the last 50 years. The Arvanites of the twentieth 

century are blamed by history for the loss of their language and the biggest 

culprits are the Arvanite intellectuals, who were not few in number. Many of 

them are included in the list of the most brilliant names that glorified the new 

Greece.”
67

 

 Gieorgios Mihas, President of the League of the Arvanites of Greece, 

said in an interview that Arvanites are not bilingual as they say, but their 

language is only Albanian. - “I ask you truthfully: How is it possible that 

these people, with only one Albanian language, are not Arvanites? In 

Martino, my birthplace, women could not give water to the army because 

they did not know the word "nero". An old woman who died 15 years ago did 

not speak a single word of Greek. My mother started to speak a little Greek 

at the age of 15. So, how can these people be referred to as bilingual? One 

who speaks Greek very well today can be called bilingual.
68

 

 

In order to give an idea of the inequality that arises regarding the use 

of language by provinces, we are taking an example from 1993. While in 

Angelokastro (part of Corinth), most individuals over the age of 30 still 

speak Arvanitika, something quite different happens in Koklas (sub-

prefecture of Trifala); we do not find more than three people over the age of 

70, who speak it. In most cases, upon leaving the village, Arvanitika 

speakers immediately gave up the language, even though the concentration 

of Arvanites in the new place of settlement would be strong. Also, even in 

Thiva (Thebes), only a small number of young people have general 

knowledge of the language. The same thing happens in Livadhi, where 

occasionally people from the neighboring villages settle there, and we are not 

dealing with the relocation of entire villages here, e.g., the village of Mount 

Elikonas, whose inhabitants are entirely settled in Livadhi. Occasionally, we 

find people who speak the language, to cite these examples, in Ataland too, 

in the Phthiotides more than in Desfina and Fosida. It is worth clarifying that 

most of the villages of central and southern Greece are homogeneous.69  
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The villages where Arvanitika was and is still spoken in 

Central Greece and its islands  
 

 
Një mjegull e zez më vu në sy,                    [a black mist caught my eye] 

mu sillnin trut e muar erë gjith ç’ka          [I felt dizzy and everything was taken by the wind] 

Me helm në zemër un erdha në shtëpi       [With poison in my heart I came home] 

si zog i varfër ç’jam pa fole.                      [As a poor bird I am with no nest] 

 

 

Only a few people know the areas in Greece which are inhabited by 

people who speak Arvanitika. In fact, this is the objective of this study, i.e., 

to make known the villages where Arvanitika continues to be spoken by their 

inhabitants until today. However, this does not include the part of Chameria 

as this area stands out for the fact that the Albanians there have always 

declared their nationality, hence the genocide of ethnic cleansing in 1944-45. 

In addition, we have not included about 100 villages of northern Greece from 

Kostur to Greek Thrace to the border with Turkey. 

Arvanites are found in areas where the lands were fertile since ancient times, 

actually where the areas are not muddy, and where mainly ancient cities in 

Greece are. Arvanite population is associated with ancient cities more than 

anything else in the Greek environment. 

           Jakob Philip Fallmerayer (1790-1861) in 1835 wrote that every 

foreigner who visited the country, seeing the number of Arvanites and their 

extent, was surprised to hear the intellectuals of Athens speak proudly of the 

origin of the present Greek population from the ancient Hellenes and drew 

the same conclusion as Fallmerayer. All those places that were once the heart 

and center of the Greeks are the new Albania today.
70

 

Here we will mention the names of many villages, whose names have 

been mostly changed. So, we refer to only the villages whose inhabitants 

were the founders of the New Greek state, i.e., the Greece of 1860. 

The research of various Arbër scholars such as: Antonio Belusci, 

Aristeidis Kollias, Gieorgios Mihas, George Marougas, Athanasio Tsigos, 

Kazakis, Panayotopoulos, etc., discovered that there were 696
71

 villages in 

Greece that were and still are inhabited by a population with Arvanite roots. 

Moreover, it is about central Greece and its islands, predominantly those 

villages that have been inhabited and are still inhabited by the population that 

speaks Arvanitika at home. These are located in the area of Peloponnese 

                                                             
70Ηαθώβνπ Φηιίππνπ ΦΑΛΛΜΔΡΑΤΔΡ, Πεξί θαηαγωγήο ηωλ ζεκεξηλώλ Διιήλωλ, 

κεηάθξαζε Κωλζηαληίλνπ Ρωκαλνύ, Αζήλα 1984, p. 74. 
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Cosenza, 1994, p. 42. 



46 

 

(Morea), Thessaly, Livadhia, in the islands of Corfu, Spetses, Hydra, Psaron, 

Andros, Salamis, Joyt, Thirra (Santorini), Chios, etc. 

In 1987, a delegation of the European Union visited Greece from 4
th

 

to 10
th

 of October, 1987, to conduct a study on the presence of the Arvanite 

element and the preservation of the ethnic origin of the language.
72

 

The trip was organized by the European Bureau for the Study of Lesser Used 

Languages, under the auspices of the European Commission. 

The delegation consisted of the renowned Arbëresh scholar Antonio Belusci 

(Italy), Ricardo Alvares, Colon Anget, Javier Boski, Josepk San Sokasao (all 

Spanish), Onon Falkoma (Dutch), Wolfgang Jeniges (Belgian), Robert 

Martin, Stefan Moal (French) and Col O'Cinseala (Irish).
73

 

The objective of the European representatives was to get in touch with the 

inhabitants of the villages, who spoke Arvanitika during their visit. 

During this visit, the representatives of the European Union faced many 

problems, even injuries. 

The names of the following villages are given exactly as they are 

pronounced in Greek, without translating them into Albanian. The reader can 

easily notice that many of these names have a pure root and meaning in 

Albanian language, which have resisted all the changes to date.  

The words written in capital letters, the root and the meaning clearly indicate 

the origin or meaning in the Albanian language. Many of these village names 

consist of combinations of Greek and Albanian words. However, the names 

listed in brackets are of the villages where Arvanitika is spoken a little and is 

on the verge of extinction. 
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The villages of Central Greece and its Islands 
 

 

 1- Attica County has about 84 villages. Out of which we are mentioning the 

following: Qeratea, Kuvaradhes, Kalivia, Koropi, Kapandhriti, Mazi, Shpata, 

Lopsesi, Marathona, Buja, Menidhi, Shpatanxiq, Gramatiko, Kalamos, 

Markopulo, Markopulu of Orapia, Moilesi, Malakasa, Kakoscik, Salkos, 

(Kukuvanje), Anoljosia, (Katoliosia), Kamatero, Hasi, Aspropirgo, 

(Brahami)
74

. 

 

 2- Megarindhos area - we are mentioning the following: Ambelaqia, 

Elensis, Madra, Magula, Vila, Mazi, Kryekuqi, Salamina. 

The capital of the island of Salamina, Kuluri is inhabited by Arvanites, as 

well as the cities of the island of Muqi and Ambelaqi are inhabited by 

Arvanite population. Tasos Karadi, an Arvanite writer from Salamina, said in 

an interview for an Albanian TV channel that on the island of Salamina there 

are over 40 thousand Arvanites today. 

 

 3- Aegio area has the island of Angistri. 

 

 4-Thebes area - we are mentioning the following villages: Hastia, 

Domvrana, Kokoshi, Xironomi, Karadas, Frimokastro, Paleopanagjia, Vaja, 

Kasnesi, Kaskaveli, today known as Leondaris, Parapungaj, Kapareli, Balca, 

Kokla, Klebocari Pirgo, Lutufi, Ambeloshalësi, (Tahi), (Agjio Theodori), 

Neohori, Darimari, Mustafadhes, Dervenoshalesi, Rapendosa, Kakoniskiri, 

Kavashala, Stefani, Klideti, Shkurta, Vathi, (Krivaci), Muriqi, Shkimetar, 

Spaidhes, Latani, Kardhica, Braci, Koqino, Sirç, Lukisia. 

 

5- Livadhia area - we are mentioning the following: Stiri, Kiruaki, Zeriqi, 

Kukura, Zagara, Mazi, Vrastamites, Kutumula, Luci, Pavlo, Steveniko.  

 

 6- Corinth area consists of the following villages: Agjio Theodori, 

(Lutraqi), Bisha, Klimendi, Balca e Madhe, Balca e Vogel, Lopesi, Dusha, 

Kastanja, Bica, (Kuci), Almiri, Katakali, Bashi, Bica, (Laloti) , Suli, (Ibrahim 

Bej), Macani, Galataqi, Rito, Katakali, Sofikon, Karfos, Angjelokastro, 

Voivoda, Zemeno, Panariti, Mukli, Vasiliko, Vladusa, Velina, Bozika, Atika, 

Kriavrisi, Pala Korinti, (Asos), Xiloqereza , Limohori. 

 

7- Lokridhes area - we are mentioning the following: Livanadhes, Martino, 

Malesina, Proskina, Pirgos, Mazi, Larina, Surpi, Teologos. 
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8- Argos district – we are mentioning the following: Berbati, Limnes, 

(Kucopodhi), (Varduva), (Priftjani), (Pasha), (Honika), (Bundja). 

 

9-Nafplios – we are mentioning the following: Maneshi, Ledra, Pulakidha, 

Merbaka, Plataniti, Heli, Anifi, Dimena, (Gergjesi), (Kofini), Kamari.  

 

10- Trisinias area – we are mentioning the following: (Poros), Valario, 

Methana, Vromolimi, Kosona, Agjio Teodori, Megalo Horio, Megalo 

Potami, Kameni Hora, Ano Fanari, Karadza, Lesia, Bafi, Ortoliti. 

 

11- Ermonidos area consists almost of the islands that are historically 

known as large centers inhabited by Arvanites and where the heroes, the first 

presidents of the Greek state came from. Hidra, (Speca), Furrni, Kranidhi, 

Porto Heli, Ermioni, Sabariza, Iliokastro, Didimi. 

 

12-Mantiniasie consists of Dara. 

 

13- Kalavrita has Lukuria. 

 

14- It is said that the district of Patras the inhabitants spoke mainly 

Arvanitika, and there were women who did not speak Greek at all two 

centuries ago. Today, Arvanitika is auxiliary and is used mainly in the 

assemblies of elders or when the speakers do not want to let others know 

what they talk about among themselves. 

(Suli), (Mira), (Lalikosta), (Mirtiza), (Franga), (Bukura), (Verdoni), 

(Hajkali), (Krali), (Harbilejka), (Lefkopetra,) (Lalikosta), (Nikoreika), 

(Kareika), (Franguleika). 

 

15-In the Ilias Province Arvanitika is almost entirely lost. We are 

mentioning the following villages: (Kumani), (Bendeti), (Kapelitu), (Maliqi), 

(Dorisa), (Nemuta), (Miles), (Kaloleshi), (Agjio Ana), (Psari), Kombothekra. 

 

16- Trifilias Province - we are mentioning the following: Sulima, Lapi, 

Ripesi, Picha, Hiristohori, Psari, Kuvela, Ano Kopanaqi, Agrilia, Varibopi, 

Vidhisova, Klesura, Dredha, Suli, Shirku. Arvanitika is spoken as second 

language in the villages of Sulima and Lapsi. In the villages of Ripes, Picha, 

Kuvela, Agrilia, Psari and Hirisohori predominantly the older men speak 

Arvanitika well.  

 

17- Karistias Province - we are mentioning the following: Kala, Baba, 

Dramesi, Vrestidhe, Prinja, Kalamaqi, Zakaria, Thimi, Kakogjoni, Koqini, 

Figja, Bashaj, Dardani, (Bezhani), Fokej, Melison, Agjio Dimitri, Mbreti, 
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Krieza, Lepura, Lala, Zerbisha, VIRA, Koskina, (Marmari), Mesohoria, 

Nikoleta, Kutumula, Armiropotamos, Hani, Agjio Apotoli, Polipotamos, 

Alonja, Kisuri, Kapsala, Qela
75

. 

 

18-Andrositi Island consists of the following villages: Gavrio, Saint Peter, 

Ateni, Batsi, Remata, Katakilos, Arnas, Vourkoti, Ano Aprovato, Kato 

Aprovato, Gides, Kato Fellos, Epano Fellos, Livadia, Psoriariza, Chalios, 

Saint John, Kalamos, Kalyvari, Chartes, Ano Varidi, Kato Varidi, Koumari, 

Kalokairini, Vitalio, Amolohos, Sidonta
76

. 

 

 
 

An Elefsina Arvanite woman, 19
th
 century. 
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An Arvanite family, 19
th
 century. 
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The Arvanites of the island of ANDROS - ΑΝΔΡΟ 
 

 

 

The island of Andros, whose name must derive from the Albanian 

word ëndërr (dream) is in the shores of the Aegean Sea, and it got its name 

since ancient times. 

This island, like many other Greek islands, has been and is still inhabited by 

a part of Arvanite population. The northwestern province of the island was 

known as Arbëri in the last century.
77

 

The Arvanite population and society residing in Andros was isolated. The 

people were almost unknown to this day as the Arvanite villages developed 

gradually. Like many provinces of Greece inhabited by Arvanites, the case of 

the island of Andros too, part of which is still inhabited by Arvanites, 

illuminates the intercultural reality and brings to light the phenomenon 

related to the Albanian and Greek languages, as well as many other 

historical, folkloric, ethnographic facts, which closely connect the two oldest 

people of Europe.   

 The Venetians conquered Andros in 1207 and remained there until 

1556, when the Ottomans arrived.
78

 However, during the Russian-Ottoman 

wars (1768-1774), the island of Andros was occupied by the Russian army 

from 1770-1774, and later on fell back under Ottoman rule.  

It is not known exactly when Arvanites settled on the island of 

Andros. But, according to some sources, Arvanites may have landed on this 

island in the 15th century. Also, the circumstances in which Arvanites were 

found on this island are not known, especially the majority of them in its 

northern area. Some documents of the Government of Venice state: “Arberit 

came to the island between 1418-1425 from the areas of Evia, Attica and 

Bioti. These Albanians who arrived were good farmers and skilled soldiers. 

Albanians did not come as invaders, but Duke Pietro Zeno (1384-1427) 

invited them to populate and cultivate the desert land of the island ".
79

  

The first settlements created by the Arvanites in Andros were 

Amolohos (Ακνινρν) and Arna (Αξλα). The village of Amolohos was the 

center from which the first Arvanites were scattered throughout the island. 

The villages where the Arvanites have lived and still live today are: Gavro, 

Saint Petro, Ateni, Baci, Remata, Katahalos, Arna, Amolohos, Burkoti, Ano 

Aprovatu, Kato Aprovatu, Gjidhe, Kato Fellos, Pano Fellos, Livadhesa, 
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Psoriareza, Galios, Agini, Kalamos, Kalivari, Hartes, Ano Varidhi, Kato 

Varidhi, Kumari, Kaloqerini, Vitali, Sidhonda. 

The Arvanites of the island of Andros are first mentioned by the seventeenth-

century visitors; the first was Jean de Thevenot (Relation d’un voyage fait au 

Levant, Paris 1664). Jean de Thevenot visited the island in 1655 and on this 

occasion he writes: “On the island of Andros there are 60 villages spread in 

different places, of which Arna and Amolohos are the important centers, with 

a population of 1,200 Arvanites.”Everyone is of the Greek Orthodox religion 

and vary in language and dress. They are stern and completely uneducated 

people.”
80

 

Another visitor, Tournefori, who visited the island in 1700, writes: 

“The villages of Arna and Amolohos are inhabited by Arvanites who still 

wear the dress of their country, they are hospitable, and they live by their 

own customs, without religion and without laws. Arvanite women are 

beautifully arranged with ornaments, dressed in the same clothes as the 

women of Attica. Arvanite women are purer than Greek women.” (M.Ritton 

de Tournefort Relation d’un voyage du Levant, Amsterdam1718).
81

 

The Greek newspaper "Γεληθε Δθεκεξηδαηεο Διιαδνο", in March 

1828, describes Andros as a long and rocky island, consisting of 850 houses 

in the northwest where the Arvanites live with their language and customs.
82

  

The Arvanites of the island of Andros also took part in the Greek 

Uprising of 1821 for the liberation of Greece from the Ottomans. 

            One of the prominent personalities of the 1821 Uprising was Janulis 

Dimitriu (Γηαλλνύιεο Γεκεηξίνπ), an Arvanite from Andros, who was born 

in 1777 in the village of Amolohos. Janulis Dimitriu was a man of authority 

not only in his village, but in the whole island. He was the chieftain of the 

village of Amolohos and the leader of the Arvanites of the island of Andros 

in the 1821 Greek Uprising. He died in 1863.
83

 

Perikles Helmis (Πεξηθιήο Υέικεο, 1818-1888+), a famous painter 

was also from Amoholos who worked and lived in Athens. He graduated 

from the School of Arts in Athens and mostly painted portraits of people and 

historical themes inspired by the 1821 Uprising. In 1862, he was tasked with 

creating a large historical composition for the Library of the Assembly of 

Serbia.84  

Some of the Arvanites who once inhabited the island of Andros are 

found in southern Italy. They left the island after signing an economic 
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agreement in Sicily in 1521 with Baron Alfonso Peralta, in order to allow 

them to settle on his lands in Contessa Entella in western Sicily.
85

 And as it 

turns out, Arvanites did not go to Contessa Entella as a result of Ottoman 

violence, but for economic reasons. 

The village of Contessa Entella was built in 524 AD, and took its name from 

Countess Eleonora d‟Aragona. Since 1875, it was renamed to Contessa 

Entella because it was located near the ancient city of Entella which is about 

80 km near Palermo.
86

 

Thommaso Fazello (1498-1570), a Sicilian geographer, writes: “The 

Albanians who first came to Bisiri were called the greçi. Furthermore, he 

emphasizes that these Albanians called greçiu settled permanently in 

Contessa Entella around 1450.”
87

  

Following the death of the prince of Arberia and Epirus, Gjergj Kastrioti 

Skënderbeu (Skanderbeg), some of his soldiers together with their families, 

settled in Contessa Entella, invited by Alfonsi in 1468-1478.  

In 1520, about 100 Arvanites came from the Peloponnese to Contessa 

Entella.
88

 Thus, the Arvanites of the island of Andros, the Arbers of 

Skanderbeg, and the Arvanites of the Peloponnese who settled in Contessa 

Entella were mistakenly called Greçi until recently. And these Greçi are still 

in Contessa Entella and speak their mother tongue, the Albanian language, 

and are recognized by the Italian state as a historic Albanian national 

minority.  

 A serious study about the language and life of the Arvanites on the 

island of Andros was published years ago by a Greek scholar, writer and 

Head of the Research Institute of the Academy of Athens of Albanian origin 

from Chameria, Titos Johalas. After about 30 years of frequent studies, 

research and travel on the island of Andros, the Greek scholar Titos Johalas 

brings us a book of great scientific and historical value with a title translated 

into Albanian the Andros, Albanian language and Albanians (ΑΝΓΡΟ 

Αξβαληηεο θαη Αξβαληηηθα). Tito Johalas's work reflects the hitherto 

unknown history of the Arvanites who settled on the island of Andros 

centuries ago and their second exile that ended up in a Sicilian village called 

the “Greek-Albanians of the Peloponnese and Andros”. In the book, there are 

many conversations of the author with the elders of the villages on the island 

of Andros in recent years, who still speak Albanian today, as well as many 

verses and songs that the author has collected after 30 years of scientific 

work. The book describes the simple and suffering life of the islanders in 
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previous centuries, being robbed by pirates and Ottoman attacks, exorbitant 

taxes, subjugation, which form the scene of a harsh life of the society settled 

on the island.  

As we already know about the society, the clothing, ornaments of the 

inhabitants, the social life, the constructions, we move on to the knowledge 

of the denomination of the villages by Arvanite names. A good part of the 

study consists of Arvanite texts and songs of the island of Andros and its 

dialect. In closing the book, it is accompanied by many photographs from the 

actual life of the Arvanites on the island of Andros. It should be said that the 

researcher professor Tito Johalas, sometimes refers to the inhabitants of the 

island of Andros as Albanians, and sometimes as Arvanites, but they are the 

same people who speak the Albanian language. 

 

 

 
 

Januli Dimitriu (1777-1857), the Chieftain of Amolohos village 
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The Arvanites of the Island of ΙΟΤ 
 

 

 

The island of Ioy is one of the many islands of Greece that was once 

inhabited by Arvanite population, however, over the years, many families, 

have left this country for various reasons.   

The islands of the Aegean Sea constituted an integral part of the French rule 

in Greece. 

From 1207-1566
89

, the island of Ioy, like the other islands of the Aegean 

Sea, was under the French rule of the Duke, the year when the Ottomans 

completely conquered Greece. 

The island was invaded many times by pirates who plundered and enslaved 

the inhabitants and therefore the locals were forced to leave their island, 

leaving it desolate. This island had fertile land and a beautiful coast which 

the pirates craved for.    

Marko Crispos, the brother of John II Crispo - Duke of Naxos, 

becomes lord of the island of Ioy. In order to develop the deserted island, to 

cultivate fertile lands and protect it, he brings in Arvanites from Morea. 

Thus, Arvanites began to fortify the island, as well as to cultivate its fertile 

lands. P. Robert Sauger, a Jesuit, informs us about the colonization of the 

island of Ioy with an Arvanite population by Marco Crispos, who wrote: 

“Marco Crispo invited several Arvanite families from Morea to cultivate the 

fertile lands of the island of Ioy”. Taurnefort, Paschvon Krienen and Hasluch 

share the same opinion.
90

 

Data about the castle built by Marco Crispos with the Arvanites on 

the island is given by the Italian traveler and cleric Buondelmonti who 

traveled to the Aegean islands in 1416-1420, as well as the Italian monk 

Cosola. According to these, the inhabitants climbed the castle at night from 

the lowlands and fields, where they lived like animals in harsh conditions, 

fearing pirate attacks, the monk Cosola notes.
91

 

The Arvanite inhabitants of the island of Ioy were very much endangered 

and frightened by the pirates so that few old women would be sent to the sea 

every morning to verify that the island was free of pirates and then all the 

other inhabitants would go out.  

From 1420 until 1494, when the island of Ioy fell into the hands of the 

Venetians, there is very little information about the life of the Arvanite 

population on the island. 
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After being taken over by the Venetians in 1494, the island had two 

castles, and together with the other Thirra (Santorini) Island it had 800 

inhabitants in total. But piracy remained both a danger and fear of the people 

of the island.
92

 

In 1517, the ruler of the Ioy Island, Alvaro Posani imposed a tax of 

100 ducats to escape the plunder and slavery of the inhabitants by various 

pirates.
93

 

In 1537-1538, the island of Ioy fell into the hands of the Ottomans; 

they made slaves out of the inhabitants as a trophy, and the whole island was 

plundered by a pirate Hayredin Barbaroza who had the rank of an admiral in 

the Ottoman navy. Thus, the Arvanites who were settled by Marco Crispos 

disappeared around 1558, when 14 pirate ships came to the island and took 

all the Arvanites as slaves, leaving the island desolate for about 20 years.
94

 

In 1579, the Ottomans sent Arvanite population from other islands of 

the Aegean Sea to the Ioy Island, as well as 200 other Arvanites from the 

province of Morea. This data is brought to us by a manuscript of 1579 found 

in the Monastery of Hozoviotios in Amargo, which says that the island of Ioy 

was again populated by Arvanite population by a royal decree of Ali Pacha 

Lucali, under the clergy Pot of Crete. Also, all the names mentioned in the 

book of this monastery of 1579 are in Albanian.
95

  

Populating the island of Ioy and other Aegean islands with Arvanites 

by the Ottomans, must have been intended for the fact that they were brave 

warriors, therefore wanting the Arvanites to be armed guards to protect the 

shores from the attacks of pirates, providing them with sea routes. Arvanites 

were famous for being good farmers, and the Ottomans wanted these good 

farmers to work the desert lands of the islands in Aegean Sea. The Venetians 

did the same with the Arvanite population to populate the deserts. 

Since 1579 onwards we have the reports of various travelers about 

populating the island of Ioy with majority of Arvanite population. 

In 1638, Francesco Lupacoli refers to a manuscript preserved in the 

British Museum, according to which “it has been a few years since the island 

has been inhabited by Arvanites with about 200 houses and that it has 300 

inhabitants”.
96

 In 1650, Francesco Ricardo, a Catholic abbot states that the 

inhabitants of the island of Ioy were of Arvanite descent, describing them as 

valiant defenders of this island against pirates. 
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 In 1655, Thevenot mentions that the Arvanites of the island of Ioy 

are fierce warriors and they guard the coast at night armed. 

In 1670, the Jesuit Robert Sauger says that the only town on the 

island is inhabited by Greeks, Arberesh-speaking Arvanites and pirates of 

various nationalities. At that time, the island of Ioy was a safe haven, had a 

beautiful harbor, where about 20-25 ships stood mainly with French soldiers, 

as well as pirates. That is why the Ottomans called the island of Ioy Little 

Malta.
97

 

In 1673, the island of Ioy had 1,000 inhabitants. Turnefort writes that 

Arvanites were present on the island around 1700s describing them just as 

accurately as the first travelers who had stepped on this island. 

However, in 1779, after visiting the island of Ioy, Sonin does not 

speak of the presence of Arvanites there. Not mentioning the Arvanites by 

Sonin means that they had already abandoned their mother tongue due to 

linguistic absorption and assimilation. The causes of this phenomenon of 

language abandonment are: 

a - The island is continuously populated by Greek inhabitants, who gradually 

become the majority of the inhabitants of the island since the middle of the 

17
th
 century.  

b - Part of the Arvanites also spoke the Greek language because they did not 

come from Albania, but from Morea on the island of Joata.
98

 

To this day, the Joates (Jotet) were called Opingadzins (Albanian leather 

shoes like moccasins) because until recently they wore a sort of flat leather 

shoes. This is proof and remembrance of the Arvanite origin of many 

inhabitants of the island of Ioy.   

In addition to this evidence of the early presence of Arvanites on the island 

of Ioy, their surnames or aliases, several Arvanite toponyms and words 

confirm this, predominantly those preserved in the local dialect of the island 

of Ioy. Thus, we have surnames like: Leka, Lapi, Kola, Koka, Kali, Ghinis, 

Ghikas, Mache, Boti, Bulmeti, Burri, Rushi, Skipi (Albanian), Helmi, etc.
99

 

  The words below are written in an Arvanite dialect of the island of 

Ioy. The meaning in today's language is also given next to them. 

 

  Klifti                             Këllëfi              [Sheath] 

  Kupa                             Kupa                [Cup] 

  Kordha                          Korrdha           [Sword] 

  Korba                            Korba               [Raven] 

  Legeni                           Legeni              [Pelvis] 
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  Liariko                          Larë                 [Wash] 

  Masa                             Masha              [Tongs] 

  Drenia                           Drënjë              [Drenia] 

  Sufra                             Sofra                [Round Dinning table]
100
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CHAPTER II 
 

 

PROMINENT ARVANITE PERSONALITIES 

 
 

The main Arvanite heroes of the 1821 Greek Uprising 
 

 

Kjo gjuha arbërishte              [This Arbërishte language] 

Është gjuhë trimërie             [is a language of courage] 

e fliti Admiral Miauli          [It was spoken by the Admiral Miaoulis] 

Boçari edhe gjithë Suli      [Botsaris and all of Souli] 

 

 

 

Decades ago, there was a belief that the Arvanites of Greece are a 

low race. Even the Arvanites themselves believed this because they did not 

know the history of their ancestors who had contributed to the creation of the 

independent Greek state.    

By denying the contribution of the Arvanites to the creation of the Greek 

state, they first denied the Arvanite race and language, and then threw mud at 

some prominent heroic personalities of the Greek Uprising of 1821, who 

were Arvanites, i.e. Albanians, calling them traitors, imprisoning them and 

even killing many of them in treachery.  

Thus, all those Greek politicians and historians who threw mud at these 

prominent personalities of 1821 intended to pluck out of existence the 

Arvanite roots in Greece. However, they could not achieve this malicious 

goal because the Greek historical life, politics and culture could not make 

sense without the existence of the Arvanite race in Greece. 

The Arvanites of Attica, who some referred to as the Trojan horses of 

modern Greece, and some others as Epiriots, as well as other Albanians who 

came as settlers to Athens in the X-XI centuries A.D., were the ones who 

took up arms in the great war in order to protect their honor and homeland. 

In addition, we are shedding light to these qualities as Koloktronis himself 

shed light onto them in his famous speech in Pnikas: Loyal to the great 

Greek idea, eager for freedom, the Arvanites of Attica, like all the other 

Arvanites of Greece, led the 1821 Uprising and became part of the 
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generation of Greeks who changed the history of the nation forever by 

contributing to independent Greece after four centuries.
101

 

It is an undisputable fact, even though it has been partially hidden so 

far that out of the 100 heroes of the 1821 Greek Uprising, 90 of them were 

Arvanites.
102

 At the beginning of 1822, the orthodox despots came up with 

the idea that the uprising was orthodox-based, therefore Greece belonged 

only to the orthodox believers. Thus, it was an uprising that started with the 

motto "Freedom or death" and ended with the establishment of a fanatical 

state of the Orthodox religion.  

That the Arvanites bore the brunt of the liberation war of 1821, in 

addition to being the vast majority of the Greek population in the periods of 

the uprising, can also be explained by the fact that they were combative 

people whose pride could not tolerate humiliation by slavery. 

The uprising of 1821 was basically the work of predominantly the Arvanites 

of Epirus, Rumelia, Morea and those of the islands of Hydra, Pepe and 

Psaron. 

Arvanites created the komitaji squads under the Ottoman rule, which 

preserved not only the feeling of defiance and freedom, but also their ancient 

traditions and concepts, their music, dances and folk songs. 

In 1674, Jean Giroud, an English consul in Athens said: "The Klephts 

of the field, both here (in Attica) and in Morea, were all Arvanites."
103

. 

The Arbërs, wherever they fought in the Balkans, were honored for 

their heroism as in the Alexander Ipsilant Uprising in Moldavia-Wallachia. 

They fought for the freedom of Crete, where Arvanites like Delvinyoti, 

Hatzimichalis Dalianis, and Mitro Biniari fell fighting for freedom. 

Three centuries ago, Arvanitas fought for the freedom of Cyprus led 

by the Arvanite Manoli Blesi, who was a poet, and in his work, he mentions 

all the other Arvanites who fought in the siege of Lefkosia. There is also 

evidence for the settlement of the Arvanites on the island of Crete up to the 

depths of the island of Cyprus, a document of the Elders of Venice, dated 

April 30, 1541, states: “To dispatch four of our Albanian cavalry units with 

the leading commanders Pavlo Bua, Repush Buziqi, Jorgi Gerbeshi and 

Aleksander Gabriera, and to order our units in Cyprus, Crete, Zanqintho, 

Kefaloni and other islands to assist them with land, property, etc.”
104

 

In 1854, Theodore Grivas, his son Dimiter Grivas, Spiridon 

Karaiskakis, Ioannis Kolokotronis Jr., Kole Plapoutas, the Tzavelis, the 
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Botsaris, the Barnacioti, together with a large group of Arvanites, sons of the 

heroes of the 1821 Uprising, marched to liberate Albania. This movement 

failed with the intensive intervention of France and England
105

. 

A certain number of Arvanites, heroes of the 1821 Uprising were: 

Georgio Kountouriotis, Kitsos Tsavelas, Antonio Kriezis, Teodor 

Kolokotronis, Markos Botsaris, Noti Botsaris, Kitsos Botsaris, Laskarina 

Bouboulina, Anastas Gjirokastra, Georgio Kanulis, Dimitrios Kanulis, 

Andreas Miaoulis, Andrea Zaimi, Theodore Grivas, Dimitrios Plapoutas, 

Nikolaos Kriezotis, Athanasio Skurtanioti, Hasan Belushi, Tahir Abazi, Ago 

Myhyrdani, Sulejman Meto, Gheko Bey, Myrto Cali, Ago Vasiari, and many 

more.  

Naim Frasheri, our national poet, would rightfully sing to the Albanian 

heroes of the 1821 Greek Uprising.  

 
E kush e bëri Morenë, (Greqinë)   [And who made Morea, (Greece)] 

Gjith shqiptarë qenë,                     [they were all Albanians] 
S‟ishin shqiptar Marko Suli?         [Wasn‟t Albanian Marko Souli? (Botsaris)] 

Xhavela e Mjauli?                         [Tzavelas and Miaoulis] 

Shqiptar, bir shqiptari,                      [they were all Albanians and sons of Albanians] 
Me armët e Shqipërisë.                 [with the arms of Albania] 

I u hodhën themeli Greqisë.         [they laid the foundations of Greece] 

 

Indeed, the 1821 Greek Uprising is the work of Arvanites. 

Furthermore, almost most of the inhabitants in Greece spoke Albanian in the 

state that was created after 1821. 

Perhaps it was the Arvanite fame that forced the Greeks of today to 

accept the Albanian kilt (alb. Fustanella) as their national dress
106

. In honor 

of the bravery of the Arvanite heroes, the Greeks embraced this national 

costume worn from Kosovo to the Peloponnese and made it their own.  

However, the Greeks distorted this beautiful dress by adding from 60 to 200 

folds to the sides of the dress. The jacket has loose sleeves, and the 

Albanians do not put their arms underneath, while the Greeks do. The 

Albanian skirt is up to 10 cm below the knee, while the Greeks shortened it 

so much that it only covers their buttocks.
107
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Nikolaos KRIEZOTIS (1785-1853) 

 

Nikolaos Kriezotis is the greatest figure 

among the Euboean insurgents. 

He comes from Arvanite villages of Karistas. 

The uprising in Euboea was a clash between 

Orthodox and Muslim Arvanites. And, if on the part 

of the Christian Arvanites Kriezotis stood out, on 

the part of the Muslim Arvanites Alizot stood out. It 

is also a fact that the insurgent activity in Euboea 

was limited to those areas populated by Arvanites, 

i.e., in southern Euboea, on the Halkidha-Kimi axis.  

Nikolaos Kriezotis took part in the most important battles of Rumelia and 

Euboea, but the persecution of this hero began after the liberation, by 

imprisoning him, and ultimately, he was forced to isolate himself in Istanbul 

and Prusha, where he died.
108

 

His tragic irony is that after the liberation he found refuge with the Ottoman 

soldiers, who were heroes of the war of 1821. This is as tragic as it is sad. 

While Alizot remained in Euboea and died at old age. 

 

 

Athanasio SKURTANIOTI    (1793-1825) 

 

The self-immolation of Thanas Skurtanioti in 

the Monastery of Saint Sotira of Mavromatia 

of Thiva on October 26, 1825, was one of the 

most heroic and tragic events of the Revolution 

in the Province of Boeotia.
109

 

Thanas Skurtanioti was born in Dervenohori of 

Shkurta. His real name was Thanas Jartsi. 

Already in the first days of the (Revolution) of 

1821 in Boeotia, he was made the leader of the 

Dervenorten and he was a nightmare for the 

Ottomans of Boeotia, Attica and the 

Peloponnese. 

Shortly after that, Captain Thanasi takes the surname Skurtanioti after his 

birthplace.
110
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In 1825 he was surrounded with his 70 warriors in the Monastery of St. 

Sotira where he stood against 800 Ottoman infantry and cavalry. By setting 

the monastery of St. Sotira on fire, he and his Arvanite warriors decided to 

self-immolate in the name of the cause. 

This event plunged the whole Boeotia into mourning and despair because it 

had lost a heroic leader, without having any good reason to self-sacrifice at 

that particular moment.   

 

 

Kitzos TZAVELAS      (1800-1855) 

 

Kitzos Tzavelas, if he is not the most 

important of the great Suliot tribe of the 

Tzavelas, then he is the most important of the 

ones who took part in the Uprising of 1821.  

More important than Tzavelas is considered 

Fotos (1774-1809), about which Kolokotronis 

said: “Markos Botsaris was not captured, but 

Fotos was perfection.”
111

 

Kitzos Tzavelas grew up in Corfu, 

where the Souliots had moved after the 

conquest of Souli by Ali Pacha. In 1820, he 

returned to Souli after the efforts of the Suliots with Ali Pacha Tepelena and 

was proclaimed captain at the age of 19. He goes to Italy tasked to secure 

ammunition, but when he returned from there, Ali Pacha was killed and the 

Suliots were displaced for the second time from Souli by the Sultan‟s 

Ottomans. Kitzos Tzavelas goes to Etolakanani and takes part in all the 

battles in the area, whether under the command of Markos Botsaris, or alone.    

When Georgios Karaiskakis became chief general of Rumelia, Kitzos 

Tzavelas and the Souli people followed him despite the opposition he had at 

the beginning. 

In 1835, King Otto promoted Kitzos Tzavelas to lieutenant general 

and general supervisor of the army and personal adjutant. 

Tzavelas served in several senior state positions as prosecutor and chief 

general after the death of Georgios Karaiskakis, and Minister of Defense in 

the government of Ioannis Kolettis in 1843. And in 1847-1848 he was prime 

minister
112

. He died in Missolonghi in 1855. 

Prominent warriors from the Tzavelas family were Marko, Jorgi, Lambros, 

Kosta, Ziguri, etc.  
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A part of the Tzavelas tribe settled on the mountain Melesin of 

Leskovik in the middle of the nineteenth century,
113

 changing the surname to 

Tasho. In addition, we encounter this tribe, with the new surname Tasho, in 

some cities of Albania. Years ago, the scholar Anesti Tasho wrote a book 

about the Souliot families who settled in present-day Albania during the 19
th

 

century. 

 

 

Andreas MIAOULIS    (1769-1835) 

 

Andreas Miaoulis, a great admiral, was the 

son of Dimiter Boku or Voku from Euboea. The 

grandfather of Andreas changed his surname from 

Boku to Miaoulis, taking the name of the ship 

“Miaoulis”, where he worked for years. Andreas 

Miaoulis was born on May 20, 1769 on the island 

of Hydra. He who in his youth was a pirate! 

On one occasion, a Maltese pirate ship 

sank his ship, and his father, instead of saying a 

word of consolation, took him forward, and said 

to him: “Leave. Get out of here. It was your wealth. Leave this place and 

listen to me next time”! [“Mbaru nga këtu, ai ishtë kazanti it. Ik nga këtu 

edhe njatrë herë të më dëgjosh”, Arvanitika]     

Naturally, they spoke in their mother tongue, Albanian, like many heroes of 

the 1821 Uprising. He was a terribly self-respected man, a classic “Albanian 

personality”, and in addition to his deeds in naval battles, a large number of 

interesting stories were dedicated to him. As such, Miaoulis had Albanian 

national qualities and attributes.
114

 

In 1822, Andreas Miaoulis was chosen to lead the Navy of the Hydra 

Island. He donated 250 thousand gold francs and three warships to the 

uprising of 1821
115

. Andreas Miaoulis was a simple and brave man. He 

spoke his mother tongue, Arbërisht, and English. He did not know any 

Greek. He only learned to spell his name in Greek when he became an 

admiral
116

. He did not accept many decorations and privileges. Thus, he did 

not accept the decoration of the “Cross of the Legion of Honor” given to him 

by the King of France, Charles X
117

. Miaoulis opposed the Russian politics, 
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which had severely damaged the 1821 Uprising. The Prime Minister of 

Greece, Ioannis Kapodistrias, an Arvanite, and several leading politicians, 

who favored the Russian politics in 1827, would remove Andreas Miaoulis 

from his command of the navy and hand it over to the English adventurer 

Kochrane, which Miaouli agreed to. A letter signed by him has been 

preserved for this. However, there are suspicions that the letter was never 

signed by Miaoulis himself.
118

 

After resigning, the great Admiral Andreas Miaoulis became a simple 

captain of his ship. The command of the land army was taken from the hands 

of Georgios Karaiskakis and given to George, another English adventurer, 

and thus, with the removal of two prominent Arvanites, Miaoulis and 

Karaiskakis, the uprising was squashed, until the involvement of the Great 

Powers was necessarily required and the subjugation of Greece by them until 

today.   

Miaoulis died on July 21, 1835 and was buried on the right side of 

the port of Piraeus, which is called the “Act of Miaoulis”. His heart is stored 

in a silver box in the Greek Ministry of Maritime Affairs. 

 

 

Theodoros KOLOKOTRONIS    (1770-1843)  

 

 
Gjithë bota le të thonë,       [Let the whole world say,] 

Un s‟e jap Kollokotronë,    [I do not give up Kolokotronis,] 

Jam Ali Farmaqi un,           [I am Ali Farmakis] 

Që shpie gjakun gjer në gju119      [Who brings blood to the 

knee.] 

 

“The old man of Morea” was born on 

April 3, 1770, under a tree in old Messinia. He 

became an “outlaw” in the mountains at a young 

age. Kolokotronis spent his entire life in the 

company of Muslim and Christian Arvanites. 

Kolokotronis had become a blood brother to the 

Christian, Markos Botsaris, and to a Muslim, Ali 

Farmakis. The soldiers of Kolokotronis were Arvanites from Morea and 

Chameria.  

The nickname “Kolokotronis” is a correct translation of the Arvanite 

expression “byth-gura” and was first given to his grandfather, Ioannis. Their 
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old surname is Chergjini, which is also an Albanian word composed of the 

word çer - smart, devil with strength and of the common arbër name Gjin. 

Çer + gjin = Çergjin. 

The great Arvanite Christian tribe of the Kolokotronis was fraternized with 

the Arvanite Muslim tribe of the Farmakis. The two Arvanite brothers, one a 

Christian and the other a Muslim! Theodoros Kolokotronis and Ali 

Farmakis, had intended to fight for the establishment of a united Greek-

Albanian kingdom under a common flag, the crescent and the cross. The 

assembly of the joint kingdom would have 12 Muslim MPs and 12 Christian 

MPs with equal rights.
120

 Also, Theodoros Kolokotronis and Ali Farmakis 

went to Arbëria and gathered over three thousand Muslim soldiers who were 

brought to Greece to fight against the Ottomans.
121

 

Their objective was to establish a strong Greek-Albanian state in the 

Balkans. But the whole plan failed because it lacked the support of England 

and France.  

When the Greek Uprising of 1821 began, Kolokotronis was 50 years 

old with long white hair falling over his shoulder. He appeared in Arvanite 

national dress, i.e., with the long kilt below the knee. Commander 

Kolokotronis‟s favorite book was “The History of Skanderbeg”.
122

 

12 men of the famous Kolokotronis tribe were killed in the Uprising of 1821. 

One of them was his brother, Ioannis Kolokotronis who had found refuge in 

the Monastery of Dimicana. But, a monk of this monastery rat him out to the 

Ottomans who killed him. 

Kolokotronis was imprisoned on the island of Hydra and a death sentence 

was demanded for a discord with the Greek Government in 1824. 

In his memoirs, Kolokotronis would rightly write: 

“They put me in prison for nine months, without seeing anyone else, but the 

guards. For so many months I did not know what was going on outside, who 

else was dying, who else was imprisoned. I did not even know why I was 

imprisoned. I never believed that I would find myself in a situation where 

they would find false witnesses....... “.
123

 

Klonaris, his defense attorney, in his closing statement said: 

How long, Your Honor, will you continue this barbaric attack? 

How long will the ruthless persecution against those who liberated it, 

glorified it and continue to shine on Greece will go on......”?  

However, a few months later, when Ibrahim Pasha of Egypt landed in Morea, 

Theodoros Kolokotronis was pardoned and proclaimed commander-in-chief 
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of the Greek army. But, the great Kolokotronis would not be left alone by the 

Greek Government after liberation. He was arrested again in 1834 together 

with Dimitrios Plapoutas, and they were both sentenced to death for 

treason.
124

  

The indictment was: being responsible for conspiring against King Otto and 

inciting hatred and creating a hostile climate. 

A few years later, both were released from prison. Theodoros 

Kolokotronis died on February 4, 1843 in Athens. 

Theodoros Kolokotronis had a sister, Sofia, Nikitara's mother, or, as 

she was famously known, the “Turk-eater”, who was from the village of 

Turkleka. Kolokotronis had a son, Pano Kolokotronis (1800-1824), who was 

married to the daughter of Laskarina Bouboulina. Pano Kolokotronis was 

killed on November 21, 1824 in the village of Thane in the city of Tripoli. 

Theodore's other son was named Ioannis Kolokotronis Junior (1804-1868), 

who became prime minister of Greece in 1862 and died on May 20, 1868.
125

 

 

 

Constantine KANARIS 

(1793-1877) 

 

Constantine Kanaris is 

known as a fire ship captain, whose 

deeds inspired Greek painters and 

poets as well as foreign writers. His 

figure had become a legend.  

He was born on the island of Psara 

in 1793. The Kanaris tribe 

originated from Himara, from 

where they went to Parga, and later 

on, where many Arvanites immigrated during the years of the Ottoman 

occupation, in Italy, specifically, in Genoa. From this city, a branch of the 

tribe went and settled in Corsica. The first flight of the Kanaries from 

Chameria is thought to have taken place around 1320. To date, the 

descendants of that tribe are found in Genoa and Corsica. 

Many of the Kanaris have held high noble titles. An emblem from the 

parents of the famous arsonist that belonged to the Corsican ancestor, 

Theodore Kanaris is the same as the emblem of the great revolutionary, the 
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Italian Giuseppe Garlibarldi, whose revolutionary army consisted of the 

Arbëresh of central Italy.
126

 

In addition, someone from the Kanaris tribe of Corsica, together with 

other Arbëresh, for unknown reasons to us, settled on the rocks of the port of 

Psara, from where the Kanaris originated, i.e., the fire ship captain.  

Constantine Kanaris‟s greatest deed was the burning of the Ottoman frigate 

in the port of the island of Chios on July 7, 1822.
127

 This act was retaliation 

for the destruction of Chios, and this burning also had international echo. 

Around two thousand Ottomans were killed in the burning of the frigate.  

Like many other Arvanite heroes of the 1821 Uprising, Constantine Kanaris 

received death threats often by his Greek political opponents. 

Inspired by his great courage displayed, the great poet Victor Hugo has 

written several poems about the Arvanite hero, Kanaris. 

The French Consul in Ioannina, Puckeville, would refer to Constantine 

Kanaris as “the bravest man of the nineteenth century.”
128

 Costantine Kanaris 

was a simple man who proudly went to war against the enemy. He burned 

over eight thousand Ottoman soldiers by setting fire to their ships. 

Constantine Kanaris was an MP of the island of Psara in 1827 in the Greek 

National Assembly, and became minister of the Navy in 1842, 1844, 1854, 

and prime minister of Greece in 1864-1865
129

. He later received the title of 

admiral. He died at old age in Kipsel, Athens on September 3, 1877. 

 

Dimitrios PLAPOUTAS    (1786-1864) 

 

Dimitrios Plapoutas, a beloved general 

of Theodoros Kolokotronis, was the son of 

Kole Plapoutas (1735-1826), who in 1750 left 

Trifilua to live in the village of Palumba in 

Gordinia.
130

 Palumba was founded by the first 

population influxes of Arvanites in the 15
th

 

century with dominant tribes such as the Colts 

and the Buets. The Plapoutas were Christian 

Arvanites who had waged a protracted war 

with their Muslim Arvanite neighbors and 

their fellow tribes, the Laliots. Although at the 

forefront of Lala's demolition, the Plapoutas, especially Dimitrios Plapoutas, 

helped the Muslim Arvanites to abandon the Ottomans who had the same 
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religion, and to cross over from Morea to Rumeli and Epirus, confronting the 

Londeas, in order to keep the word (Besa - word of honor)) that he and 

Kolokotronis had given to the Muslim Arvanites. Dimitrios Plapoutas fought 

in Levidhi, Tripoli, Corinth, Andricane, Dervenaq and in Nafplios. After the 

assassination of Ioannis Kapodistrias, he was elected a member of the 

government. He remained loyal to Kolokotronis to the end, sharing with him 

the hardships of the sensational trial and imprisonment. In 1832, Dimitrios 

Plapoutas, like many Arvanite heroes of the 1821 Greek Uprising, was 

arrested by the Greek Government and sentenced to death. After several 

years of imprisonment, he was pardoned and released. He became an MP, 

died in July 1864 and was buried in Palumba.
131

 

 

 

Theodore GRIVAS    (1799-1862) 

 

General Theodore Grivas, the 

son of Drako Grivas, is descended from 

the largest tribe of Arvanites in the court 

of Ali Pacha Tepelena. He took part in 

most of the battles of Rumelia. Theodore 

Grivas married Elena Bouboulina, the 

daughter of Laskarina Bouboulina. After 

the liberation, he got involved in 

politics, and his whole life that followed 

was turbulent. In 1854, he became the 

leader of an Arvanite union, most of whom were fighters of 1821. With their 

sons and his son Dimitrios, they marched in order to liberate Albania from 

the Ottomans.
132

 This movement failed with the intervention of the Great 

Western Powers, especially France. In the subsequent years, he set himself 

the goal of overthrowing the kingdom and establishing a Greek Republic. In 

October 1862, he comes from Bomica to Missolonghi with seven thousand 

men to disperse the authorities. The Provisional Government in Athens sent 

Venizelo Rufo and Emanuel Delijorgi to give him the medal of the general, 

but he was already dying in bed. He died of pneumonia on October 24, 

1862.
133

 

His younger brother was Alex Kardhikotis, who took this surname from Ali 

Pacha for the steadfastness he displayed in defeating Kardhikotis. 
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Laskarina BOUBOULINA    (1771-1825) 

 

Bouboulina is one of the most heroic 

women figures of the 1821 war. Laskarina was 

born in May 11, 1771.
134

 Her parents were from 

the island of Hydra, but after the first marriage 

she settled on the island of Spetses. She got 

married in 1788 to the Arvanite Dimitrios 

Yiannouzas, a captain on the island of Spetses, 

who was killed by pirates in the waters of Spain 

in 1797, leaving Laskarina a widow at a young 

age, with her three children, Yiannis, Yeorgios 

and Mary.  

A few years later, Laskarina married for the second time to the brave 

Arvanite Dimitrios Bouboulina. In 1811,
135

 Dhimiter Bouboulina was killed 

by pirates in Algerian waters. Thus, there was a great hatred for the 

Ottomans in the soul of Laskarina Bouboulina. The death of her father in the 

Ottoman prisons in Istanbul and the death of her two husbands by Ottoman 

pirates, made Laskarina Bouboulina fight for freedom. Bouboulina devoted 

herself to the cause of the liberation of the country. In addition to her heroic 

contribution, she also gave a very large fortune which she inherited from 

both marriages. The fame of her resolution was so great that she became a 

legend. She fought in the liberation of the islands of Hydra, Spetses, Tripoli 

an in Nafplio. 

The Arvanite Muslims of northern Greece portrayed her, not only as 

brave, but also as a beautiful woman. 

When the brave Arvanite Mustafa bey Dangli Qafezezi, who was 

fighting against the insurgent Arvanites, was killed in Arahona, the sailors of 

the island of Spetses informed Bouboulina as follows:
136

 

 

Sihariqi moj Bubulinë           [News, Bouboulina] 

           Se vran‟ Qafezezëlinë           [They killed Qafezezi] 

           “Un s‟e doja për ta vrar         [I did not want him dead] 

           të ma sjellshit të gjall            [I wanted him brought to me alive] 

           t‟bënja nji çup a djal              [To have made a boy or a girl] 

se janë soj kordhetar”
137

       [Because they are a swordsmen breed] 
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The people living in Greece were divided into Christians and 

Muslims before the 1821 Uprising. They believed in national unity, thinking 

that this could be achieved through marriages of the bravest Muslims to the 

bravest Christians.  

It was May 1825, her son, Yeorgios kidnapped Evgenia, a girl from 

the Kuciot
138

 tribe, as a bride. Therefore, in the morning, the Kuciot tribe 

appeared in front of Bouboulina's house. Standing on the window sill, 

Bouboulina began to exchange words with the Kuciot men, and then, amidst 

the arguments between her and the Kuciots, an unfortunate hand secretly 

fired a gun towards her, who fell dead on the spot out of the window sill.   

All those islanders who had gathered around the house were shocked and did 

not understand who had committed that crime. They did not see the man who 

killed her, but everyone understood who he was.
139

 

However, the sea captain, Laskarina Bouboulina had left indelible traces in 

the Uprising of 1821 and in the history of Europe during that period.   

Michel de Grece, a French novelist,  writes in his book “Bouboulina”, what 

Laskarina Bouboulina had said to him: - In Spetses, we speak Arvanitika, i.e., 

our language, Albanian. In fact, my mother, my father and I were Greeks 

without being such. I am an Arvanite woman, in one word, I am Albanian. 

Since ancient times, our race has had different names. Are we Pelasgians, 

Illyrians? Does our language come directly from Sanskrit, as experts 

claim?
140

 

 

 

Georgios KARAISKAKIS    (1782-1827) 

 

The “legendary son of a nun” was born in 

the village of Mavromati in Karditsa. Since 

childhood he suffered from lung disease 

(leukemia). The heroic legend of Rumelia, is 

from the seed of Llalla-Jorgji of the Lower 

Swamp. 

Jorgji Llalla's son was Dhimiter 

Llalla Isko, who was part of Ali Pacha's best 

brave hearts.
141

 

Dhimiter Isko, raped Zoi, the widow of 

Janakis Mavromatioti, the relative of the Arvanite hero Jorgi Bahola and the 
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acquaintance of Ali Pacha, who, at the time of the rape, was a nun. Zoia, 

after giving birth to her son, whom she named Georgio, the son of Dimiter 

Lala Iskos, left the monastery to live in her hometown. In adulthood, Georgio 

was baptized a Christian by Ndre Karaisko, who gave him his surname, 

Karaiskakis.
142

 Georgios Karaiskakis was an outlaw (Kachak) when he was 

taken prisoner by Ali Pacha Tepelena's soldiers. Ali Pacha spared the life of 

Georgios Karaiskakis, whom he made one of his most trusted men. 

Georgios Karaiskakis and Odysseas Androutsos remained loyal to him until 

the death of Ali Pacha Tepelena. They were his most trusted people. 

In Pasvanoglu's uprising, Ali Pacha let him be taken prisoner on purpose and 

thus became the follower of the agreement between Pasvanoglu and Ali. 

He entered Daifa of Kaciandon to convince him to cooperate with Ali Pacha. 

After the arrest and execution of Kaciandon, he took all of Daifa and 

included it in the forces of Ali Pacha. He led the defeat of Papathimio 

Vlahava's rebellion and personally killed Papathimiu Vllahava's brother, 

Dimiter.  

He continued the line of national unification of Odysseas Androutsos and 

this brought him many sufferings in the first years of the uprising. 

In 1824, the Greek government declared Georgios Karaiskakis a traitor at the 

trial of Missolonghi, depriving him of all ranks, but in 1826 he was 

pardoned, and reinstated.
143

 

When he saw that all of Rumelia had been broken by the Ottomans, they 

were forced to give him permission to establish a stronghold with his 

fighting forces. He liberated all of Rumelia in a short time. 

He was at the height of strength and glory. But his head was ripe 

enough to fall from the bullets of betrayal. The Third General Assembly in 

April 1827 removed the leadership of the Eastern Greek Liberation Army 

from Georgios Karaiskakis, handing it over to the Englishman Richard 

Jones. During the battle that took place in the siege of the Acropolis, 

Karaiskakis was severely and maliciously wounded under dubious 

circumstances. In April 23, 1827 he died in treachery and was buried in 

Salamis.
144

 The death of Georgios Karaiskakis was a great loss for the Greek 

Uprising of 1821. He was killed by jeopardizing everything, for the same 

reason Odysseas Androutsos was killed, too.  
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Odysseas ANDROUTSOS    (1790-1825) 

 

“What a shame for a brave man who had 

done such an excellent service to his country, to 

go down, to appear and answer before the judges 

as a guilty person.”
145

 

The “Lion of Rumelia”, Odysseas Androutsos, 

was the son of the famous komitaji Andrea or 

Androutsos Verousis, from Livanates. Odysseus 

was born in Preveza, Chameria in 1790. When 

Odysseas was four years old, his father died in prison by Ottoman torture in 

Istanbul. Ali Pacha Tepelena, a friend and comrade-in-arms of his father, 

took him in after the death of Androutsos Verousis. 

In the court of Ali Pacha, Odysseas had such a position that even Ali's sons 

did not
146

. He served Ali Pacha Tepelena faithfully and proudly. 

He helped him in all the wars against the Ottomans, the Souliots and the 

Kardhikotis. But, Odysseas‟s close connection with Ali Pacha would hurt 

him greatly a few years later. 

He was the inspirer of the “Council of Captains of Rumelia” which aimed at 

the unification of Greece regardless of religion and relied on Ali Pacha in the 

fight against the Ottomans. Odysseas tried to dictate this politics even after 

Ali Pacha Tepelena‟s death during the war for the liberation of Greece and 

this cost him his life under the accusation as a “traitor”.   

In 1821, Odysseas Androutsos was commander-in-chief of Eastern 

Greece in the rank of a general, but by mid-1822, he resigned honorably as 

commander-in-chief because he was not well received by his opponents.
147

 

The deed that made him famous as a figure of 1821 was his resistance to the 

Inn of Gravia.  

Odysseas had a clever political and military mind. His value was known to 

all the captains of Rumelia and they called him their natural leader. Gouras, 

who became a blind tool in the hands of short-sighted politicians, linked its 

name to the murder of the hero, which took place one night in July 1825 in 

Acropolis, in the prison where Odysseas had been imprisoned and in 

chains.
148
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In his work “Ζ Σειεπηαηα ωξα ηνπ Οδπζζεα Αλδξνπηζνπ”, Thomas 

Korovinis presents the last hours of Odysseas Androutsos who was 

imprisoned in 1825 in the Acropolis of Athens and killed before his trial. 

Through his monologue, which does not lack references to his bravery, he 

accuses the greedy demagogues and the non-combatant Phanariots, but also 

his former loyalist Giannis Gouras, who betrays him.
149

 

Odysseas Androutsos was assassinated on the orders of the Vlach 

politician Ioannis Kolettis. Odysseas was very popular, which was not well 

received by some Greek politicians. His body was thrown off of the rocks of 

the Acropolis to look like an attempt of escape from prison. Odysseas 

Androutsos‟s funeral was not attended by a large crowd. It was a 

disrespectful and non-honorable burial for the figure of this hero of the 1821 

Uprising. 

Many years went by until the heroic figure of Odysseas Andrutsos 

was rightly praised because the moral perpetrators of his murder had accused 

him of being a traitor to his homeland. His betrayal was because he fought 

for the unification of Greeks and Albanians against the Ottomans.
150
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Markos Botsaris, the Hero (1790-1823) (alb. Marko Boçari) 

Author of the first bilingual Greek - Albanian Lexicon 

 

 

 
 

Ngrehu Marko trimëria           [Get up Marko the Brave] 

ngrehu të thërret Greqia        [Get up, Greece calls upon you] 

të vijë Marko Shqipëria.       [Let Marko Albania come] 

 

 

Markos Botsaris was born in Souli of Ioannina in 1790 in a famous 

family, which had given birth to many brave men like Kitsos Botsaris, Kosta, 

Dimitri, Georgi and the great captain of the Uprising of 1821, Noti Botsaris 

who was born in Souli in 1759. He was the first Minister of Defense of the 

Greek state. He died in 1841.     

Marko's father, Kitsos G. Botsaris got married three times. He had 18 

children out of these three marriages. Five of them died in their childhood. 

He had Jan, Lena, Maria, Anastasia and Markos from his first marriage to 

Krisula Papazoti. 

 

Kitsos Botsaris was murdered in Arte in 1813 by Gjoko Baloka.
151

 During 

the period of the 1821 Uprising, Markos Botsaris met with Gjoko Baloka and 

embraced him in the common interest of the uprising, and forgave him for 

his father's murder. 

According to the records, the first inhabitants to settle in the province 

of Souli were the soldiers of the guard of Gjergj Kastriot Skanderbeg. 

Later, Souli expanded as a province and was populated by Orthodox 

Albanians of Chameria. In order to escape the Ottoman slavery, they moved 

out of their villages in Chameria around 1500 and settled in Souli of 

Ioannina, creating new villages and giving them Albanian names. The fact 

that the Souliots are Chams is also confirmed by the Englishman V.M. Lik 

who states that “the origin of the Souliots is from Chameria, one of the four 

branches of Albanian population”,
152

 while the scholar Cipollini writes that 

“The Souliots didn‟t know Greek at all. The language they used was 

Albanian, the dialect of Chameria.”
153
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Rev. Henry Fanshawe Tozer writes: “The Souliots are Albanian and 

they speak only in Albanian among them. The Souliots belonged to the 

Cham tribe and were fierce opponents of the Tosk tribe of the Lapids during 

their war with Ali.”
154

 

A part of the population of Souli, after submitting to Ali Pacha Tepelena, 

was deported to the island of Corfu and the other surrounding islands as 

punishment. 

The souliot Markos Botsaris wasn't the most important Arvanite hero 

of the Greek Uprising of 1821 celebrated only for his courage and military 

skills, but he was also a man interested in education and writing. 

Markos, along with Odysseas Androutsos and Georgios Karaiskakis were 

educated in the court of Ali Pacha Tepelena in military, political and 

intelligence arts. Marcos's dream was to educate the Souliots to get out of the 

situation of an uneducated warrior who fought incessantly, without any 

perspective for their future, but who had to live peacefully in a free and just 

society. Meanwhile, Markos was worried that the lack of educational would 

lead to the loss of some known quality features that made the Souliot 

Arvanites a particular popular figure, that even with no schooling, high 

poverty and the most difficult living conditions, were still adorable.   

Marko once wrote to his son, Dimiter, who lived at the time in Ancona, Italy: 

“I want you to study, but I want you also to have the Souliot legacy in your 

character and to remain Souliot forever, like your father has.”
155

 

In a period of great changes in the Balkans and in Europe, it was clear 

that the freedom-loving virtue and the Arvanite sword were not sufficient to 

achieve a better life, a more beautiful society. The education of the people 

was necessary, and this need had created anxiety among the Arvanites of the 

post-uprising of 1821, who preferred to sell any type of wealth in order to 

provide for their children‟s education. 

And of course, in that period, when we referred to “literacy” we actually 

meant the “new Greek language”, which was predominantly spoken in the 

cities of modern Greece. 

However, it is true that Arvanites despised the way of life of other societies, 

the laziness, disloyalty, excessive talking, the spirit of submission, hypocrisy, 

etc.  

The character of the Arvanites was of a kind that made them desire always to 

be the first, to show the world their pride, courage and refusal to submission.  

And the Arvanites longed for education, but not the alienation of their culture 

and the loss of their individual and social traditional virtues. This was 
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Markos Botsaris‟s concern and he used this concern to stress out when he 

advised his son. 

While Markos was imprisoned in the island of Korfuz in 1809 he 

learned Greek and wrote the famous bilingual Greek - Albanian dictionary 

(Λεμηθνλ ηηο Ρνκαηθεο θαη Αξβαληηηθεο απιεζ). Markos wrote it with the 

help of his father, Kitsos Botsaris, his uncle Noti Botsaris (1754-1813), and 

his father in law Kristakis Kalogeris from Preveza.
156

 

He was inspired by the French consul Pukavili to finish the dictionary, and it 

was supposed to help the Albanian Souliots learn Greek and communicate 

with the Greeks. 

No matter what the French diplomat claimed or other versions of this 

matter, Markos Botsaris is a hero, who was concerned about education and 

culture; who wrote an important linguistic work. Consequently, Markos 

Botsaris can be considered as the first writer of the simple Greek-Albanian 

dictionary.  

Markos Botsaris‟s Dictionary was a consequence of the evolving situation in 

Greece, where the Arvanites had abandoned the weapons and they had the 

need to fit in the civil society, which was difficult for them to do so.   

The dictionary is of special importance because it expresses many elements 

of the Albanian language in the Cham dialect. Also, this dictionary served as 

a political tool to bring Albanians closer to the Greeks. 

Another reason for the publications of this dictionary was the fact that the 

official trade language in the Balkans at the time was Greek, so the need of a 

bilingual dictionary arose and the Arvanites were forced to learn Greek if 

they wanted to trade in the Balkans. The Albanian language in fact wasn't at 

the time known to many non-Albanians, because the Albanian population for 

centuries had lived in remote and inaccessible mountains to escape from 

invaders' persecution, and they used to lead an extremely isolated life away 

from any interaction with other nations.  

Thus, Arvanitika conserved it's purity and it's ancient form, and was spoken 

exclusively by Albanians, a national language indeed, but it didn't evolve and 

didn't adopt new words that were required by the technological development 

and changes in the world's society, and besides that it was not known by 

many foreign people who visited the Balkans at the time of the Ottoman rule. 

The hero Markos Botsaris, with great courage and hard work, wrote the first 

Greek-Albanian dictionary when he was 19 with the original title: “Λεμηθνλ 

ηηο Ρνκαηθεο θαη Αξβαληηηθεο απιεζ” ("Dictionary of Greek and Simple 

Albanian”), which is the correct translation into Albanian, and was 

composed of 111 pages, 1496 Albanian and 1701 Greek words. The original 
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dictionary can be found at the National Museum of Paris with the code 

Supplement Grec 251, number of the page 244, and was donated to the 

museum by the Consul Pukavili in 1819.
157

 

The general French Consul in Ioannina made a smaller version of the 

Albanian-French vocabulary for himself (about 440 words) while he was 

studying the dictionary of Markos Botsaris, whereas the original can be 

found at the same museum, the National Museum of Paris.
158

 

Before the great battle at Missolonghi, Markos thought of sending his family 

to Ancona, Italy. All the Souliots said goodbye to their wives, with tears in 

their eyes and without saying a word. In those touching moments Markos 

said to his wife: “In freedom I want to be with you, but in battle I want to be 

alone. They said goodbye with tears in their eyes. It was the last time they 

met.”
159

 

Markos was a commander of the Western Greek army. When the Greek 

government delivered to him the general commander's diploma, a lot of 

jealousy arose among other commanders. But Markos answered to those 

jealous people with nobility and tolerance, saying: “Whoever is skilled, will 

get a diploma in battle tomorrow”. Markos was a loving and reticent person.   

On August 9, 1823, Markos Botsaris was killed fighting against the 

army of Mustafa Bushati, the pacha of Shkodra also an Albanian.
160

 

The Souliot hero, Markos Botsaris, undertook an attack to eliminate 

the Commander-in-Chief of the Ottoman army, Mustafa Pacha Bushatliu, 

secretly penetrating, at midnight, to the heart of the Ottoman vanguard which 

consisted of 3,000 Albanian fighters from the Pashalik of Shkodra, 500 of 

which were Catholics led by Dode Prenge Leshi and his uncle, Leshi i Zi i 

Gjomarkaj. Markos Botsaris set off together with 350 Souli warriors and 

cunningly attacked the Ottoman camp, crawling to the tent of Mustafa Pacha 

Bushatli but mistakenly attacked the tent of the Catholic leaders of Dode 

Prenge Lleshi and Leshi i Zi, which was next to the tent of the Commander-

in-chief. Immediately, a bloody fight started with the powerful Mirditor 

Lleshi i Zi who, after defeating him in a duel with sabers, came to the aid of 

Markos Botsaris with dozens of other Souli fighters, but Leshi i Zi who was 

an inveterate man in bloody battles, took his gun and shot Markos Botsaris in 

the head, where according to epic songs and sources of the time, the bullet 

hit him in the eyebrow, over his right eye. According to the legend, Markos 

Botsaris, while he was dying, sighed in Albanian, which caused confusion to 

his killer Lleshi i Zi who remained stunned in place and the legend says that 
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he exhaled: Why, do you speak Albanian, are you Albanian?!?! ... The bullet 

fired from the weapon of Lleshi i Zi caused the immediate death of the 

Arvanite hero Markos Botsaris, but its noise woke up the whole camp who 

rushed against the Souli fighters massacring most of them.... While the body 

of the late Markos Botsaris was dragged out by his comrades not allowing it 

to be desecrated by the Ottoman army and a few days later he was buried in 

Missolonghi, Western Greece.161 

The news of Markos Botsaris's death spread throughout Europe. He had 

written a letter to Byron when he was on his way to Missolonghi. The great 

English poet, Lord Byron, arrived when Markos Botsaris had died, and 

delivered a speech on his grave, dressed in the well-known Albanian national 

costume. 

In 1832, by order of the then Greek government, Mamuras (known 

for the murder of the hero Odysseas Andrutsos) and Papakosta seized and 

burned the house of Noti G. Botsaris, as well as all historical documents of 

the origin of the Botsaris tribe. Thus, a large historical archive that proved 

that the Arvanites, the Suliots were sons of Albania, disappeared.
162

 

Marko Botsaris died, but his name is still a legend.  

Many Greek historians proclaim Markos Botsaris and many other 

Arvanite heroes of the Uprising of 1821 as Greeks and not Albanians, given 

that Markos and other heroes of 1821 were of Orthodox religion. 

It is a misfortune for a nation when its historians confuse religion 

with race. The fact that Markos Botsaris was Albanian is once more 

confirmed by his own descendant who bears his name, Professor Markos 

Botsaris at the University of Queensland in Australia. In 1994, he reacted 

fiercely to the declaration of a Greek congressman who denied the Albanian 

contribution to the Uprising of 1821 and Markos Botsaris's Albanian origin. 

“My comments below are related to a letter written by a Greek 

minister who declared that there were no Albanians in Greece. It is obvious 

that the minister had no idea about what's happening in his own homeland, or 

he has deliberately chosen to ignore the facts. My parents have never spoken 

to me in Greek, but only in Albanian because they were proud of their 

Albanian origin and tribe.”
163
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    Markos Botsaris (1790-1823)        Costantine Botsaris (1792-1853) 

 

 

 
    Noti Botsaris (1759-1841) 
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Katerina (alias Roza) Botsaris (1818-1875) 
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Original excerpts from Markos Botsaris‟s bilingual dictionary written in 1809. 
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A historical document displaying the bravery of Albanians 
 

 

 

Apparently, the Greek archives have hidden valuable documents 

about the history of Albanians throughout the centuries. During my research 

in the archive of the "BESA" magazine, March 1987, an entity of the 

Association “Arvanites of Greece”, I found the following document which 

refers to the bravery of the Albanian people. This historical document was 

written by the Metropolitan Timotheos, for whom we have not found data in 

which country he had served. In 1572, the Metropolitan Thimotheos 

appealed to the Pope of Rome for military assistance to fight the Ottomans, 

who were at the height of military conquest in the Balkans and beyond in the 

16th century.  

Many valuable things about Albanians and their bravery emerge in 

this historical document. Noteworthy are a few lines underlined by the writer 

of the letter, the Metropolitan Timotheos, who insists that the European army 

of the Pope of Rome should have Albanian soldiers at the forefront of the 

war. The letter states that the city and suburbs of Ohrid were once inhabited 

by Orthodox Albanians. Below, the letter writer shows that Albanians lived 

on the island of Corfu, in the city of Ioannina, Kostur, etc. The Metropolitan 

Timotheos also mentions the Albanians in Italy who immigrated after 

Skanderbeg's death. 

The content of this letter clearly reveals the intentions of the 

Metropolitan Timotheos that the salvation of Europe from the Ottoman 

invaders will be achieved, when the brave Albanians would be put at the 

forefront of all military forces. Although there had been over a hundred years 

after the death of the lion-heart Gjergj Kastrioti Skenderbeu (Skanderbeg), 

the Albanians remained the most loyal and brave soldiers for the salvation of 

Europe from the Turkish oppression. 
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The Metropolitan Timothy’s Letter of 1572 addressed to the Pope of Rome 

 

 

Code, October. 74, page 65a and onwards 

 

... as I write to you below, to bring out another heavy military power of the 

land, from King Maximilian, to go to Hungary, to cross the Danube, to 

march towards Constantinople, to subdue the Ottomans and the Jews, the 

Christians are not to be touched, but to make them free Franks, and to give 

them weapons, and to rise them up against the condemned; another military 

force to be launched against Istanbul, to cross by ships and to invade the 

Turkish-occupied land in Durrës; let this army be up to thirty thousand men, 

and let them bear arms, to give them to the native Christians too, let them 

also rise up against the condemned; that place is called Piria and is full of 

Albanians and they are fighting a great battle. These Albanians make 

Roman mass; they are Latin and have Latin bishops, who depend on Rome. 

There are other Albanians who make Greek mass and they also have Greek 

bishops who depend on the archbishop of Ohrid. And if they are given 

weapons and they call for help, they will wage a great war that terrifies the 

world and they will exterminate all the Ottomans in those parts, and that will 

be a great help. Know this, Your Holiness, the Albanians are waging a 

great war wherever they are and tell this to the King of Naples about the 

Albanians who go to war as soldiers. On that side in Piraeus, it must be done 

so, another force to emerge in Zakynthos on the land of Morea in Hlomuxi, 

because there are fields and the army finds food; this should be a great army 

too and to keep near the weapons for the local people, to give them the 

weapons, to rise against the condemned, another part of the army should go 

to Mann (Peloponnese), to the Albanians of Morea, where the Great Mann 

does not praise to the Turks. Albanians are greatest fighters in the world 

and strong men, they, in addition to fighting, always expect to fight 

stronger than anyone else. If they do so, they can defeat the Turks this way, 

otherwise, nothing can be done from the sea alone, but only by hitting them 

from many directions, so that they wouldn’t know where to defend 

themselves first, and the Christians as far as Levant are looking forward to 

it, because they are too upset i.e., face many hardships and great payment 

(tax) and their children become Turks, the children of Christians. This will 

be done if the Reayas unite and carry out these wars, because, if you leave 

the Turks alone, they will eat you all one after another, the Turks are not 

afraid of anyone, but Your Grace and King Philip of Spain. Your Grace, 

King Philip, because Reayas are excommunicated and united, because they 

have strong ground and brave men, and the Albanians, where they have 

possessions, as the Albanians are from Levant and they know the land of 
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the Turks and they know what evil the Turks suffer from the Albanians, 

from the vassals in their possession. Send and say, Your Holiness, to your 

vassal Albanians to go to war, because they fight manfully and faithfully 

and want to wage a good war. Besides these, know what I am writing to you, 

even if you had sent the wisest discoverers, even if you had spent a lot of 

gold, they would not have heard what I write, and again, order Your grace, 

send me a letter and some expenses to go to Istanbul to look at the ships that 

have been built in the Black Sea and what army they have created, to send 

you answers, and for now I want nothing but your blessings, amen. From 

Warsaw of the King of Poland! 

 

March 

 

 

 

 

 

RNE and RNS number...      Timotheo, the Metropolitan and your servant  

 

   +  If you order and I do what I write, I will bring you a reply from 

Istanbul, send it by post to Warsaw to the cardinal who sent the messenger, 

and I want to receive the letter from him and go to Constantinople and bring 

you a reply by May, if I have your blessing. 

   + As for the ground armies that I am writing to you: one army of Piria, 

where the Albanians from Durrës are, in the castle called Turxhinio, which 

is approaching Vlora, where they conquer the places moving towards the  

areas of Ahridhe, and the other Albanians living in Himara, opposite Corfu, 

also rise against the condemned; and these Albanians are very strong people 

and rise up treading on Ioannina and descend to Kostur and meet the other 

army from the direction of Piria, in Vodena (Today’s Nausa, A.LL.) and 

leave for Thessaloniki, while the other armies of Morea, of the Hlomux who 

are to emerge in Homuxi and the Great Mann (Peloponnese), tread the 

Morea, and these armies end up in Thessalonik too, and all unite and go to 

Istanbul, while the other army, of King Maximilian, descending from 

Hungary to Scythian lands (somewhere on the western side of the Black 

Sea), conquer a place called Serbia inhabited by Serbs and Bulgarians and 

celebrate Greek Mass, and the army crosses the lands of Sofia and goes to 

Macedonia, and these armies also come in the direction of Thessaloniki and 

meet in the valley of Macedonia and from there, by the will of God, towards 

Istanbul. May this commandment be in the benefit of the Christians, my Grey 

Lord, and all you have to do is free the Christians from the condemned 

without respect for the filthy hand. You will thus have left an immortal 
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memory and will be remembered forever. Someone higher than my position 

should have written to you about what I am writing to you, but he is afraid 

that the condemned might learn about it and undo it, so instead of him I am 

writing to you, your little servant. 

The Turks are afraid of the Greeks and Albanians living in the lands 

of Naples and Messina and Palermo because they are Coronians, Motoneans 

and Moraites who know the country well, and they are terrified of them. 

Know that after he reigned, the condemned sold all the churches and 

monasteries of the world to collect war treasures and build ships to fight the 

Christians.
164

 

 

 

 

(Retrieved from N. Elinomnimona, vol. 18, 1924, p. 29-32) 
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Arvanites - the Prime Ministers of Greece 
 

 

 

By providing brief biographies of several prime ministers of the 

Greek state who were Arvanites, our aim is to shed light on the historical role 

that they played in running the Greek kingdom and state. Indeed, these 

biographical data were published in Athens by the “Arvanite League of 

Greece”, in the annual calendar of 1983 entitled “ΑΡΒΑΝΗΣΔ 

ΠΡΧΘΤΠΟΤΡΓΟΗ ΣΖ ΔΛΛΑΓΑ” (The Prime Ministers of Greece who 

were Arvanites). Naturally, the prime ministers of Greece who came from 

Arvanite families are more in number than the ones we are introducing in 

this case, because, unfortunately, we lack biographical data about the rest.  

In my many years of studies I have managed to record the 

biographies of several Greek heads of state that were of Albanian descent. 

Thus, according to our records, the first president of Greece from 1828 to 

1831 was Ioannis Kapodistrias, then Admiral Pavlos Kountouriotis in 1924-

1926, General Theodoros Pangalos in 1926, Admiral Pavlos Kountouriotis 

again in 1926-1929, Alexandro Zaimi in 1929- 1935, Jorgo Papadopoulos, in 

1971, Karolos Papoulias, a Cham. Moreover, several presidents who have 

led the Greek republic come from Albanian families.  

Antonios Kriezis, an Arvanite, when he was prime minister in 1850, 

proclaimed the Greek Autocephalous Church, permanently detaching it from 

the dependence of the Phanar in Istanbul.
165

 

When the Arvanite Demetrius Voulgaris was prime minister of 

Greece, the unification of the seven islands with Greece became possible. 

Prime Minister Demetrius Voulgaris strongly supported the uprising on the 

island of Crete to unite with Greece.
166

 

When General Theodoros Pangalos was president and prime minister 

of Greece in 1925-1926, many important agreements were reached in the 

field of politics and culture with Albania. 

In 1926, the President of the Hellenic Republic, Theodoros Pangalos, 

would declare at the League of Nations in Geneva: “The Greek Republic 

recognizes the Albanian minority living in Greece.”
167

 

In addition, when Pangalos was president of Greece, an agreement was 

signed for the exchange of criminals, thieves from both countries on June 25, 

1926. On October 13, a consular agreement was signed which was related to 
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the performance of administrative actions, protection of assets, their sale, 

birth, death, as well as the freedom of trade between Albanians and Greeks, 

as well as free employment without taxes and customs visas for the citizens 

residing 15 km away from the border line on both sides of the border.
168

 

 

 

Ioannis KAPODISTRIAS    (1776-1831) 

 

 Ioannis Kapodistrias is the first prime 

minister of the Greek state. According to 

records, he came from a Gjirokastra family who, 

in order to escape persecution by the Ottomans, 

settled on the island of Corfu. Kapodistrias's 

father was Antonios Ghikas, who had two sons, 

Viron and Ioannis, when he settled in Corfu. 
169

An uncle of Ioannis, Kapodistrias remained in 

Gjirokastra and converted to Islam under the 

name Ahmet Ghika. As a child, Ioannis Ghika 

was adopted by the family of Viktor Kapodistrias, giving him his last name. 

Ioannis Kapodistrias graduated in medicine and law. For several years he 

served as an adviser to the Russian army in Moldova and later as a diplomat 

to the Russian Tsar, Alexander I in Romania. Kapodistrias was a supporter of 

Russian politics. In 1822, Ioannis Kopodistrias was Russia's foreign minister 

for Southern Europe.
170

 

Ioannis Kapodistrias was born in a Gjirokastra family. His family settled on 

the island of Corfu escaping from Ottoman persecution. This is evidenced by 

many documents of Greek and Albanian historians. Thus, the Greek historian 

Panayotis Aravantinos, in the Greek Encyclopedia, fifth volume, p. 402, 

writes that Ioannis Kapodistrias, the first president of Greece, was from the 

Manalat neighborhood in the city of Gjirokastra.  

Another Greek historian, Trifon Evangelidis, in his book the “History of 

Ioannis Kapodistrias, Governor of Greece 1828-1831”, writes: “When the 

monument of Ioannis Kapodistrias was inaugurated on the island of Corfu on 

April 12, 1887, Greek journalists in Athens wrote in the press of the time that 

Ioannis Kapodisrias‟s origine is from Gjirokastra of Epirus”.  

Among others, the journalists Vasil Zoto, Teodoros Bovo and Athanas 

Peterli, declared in the newspaper “ΝΔΑ ΔΦΖΜΔΡΗΓΑ” (the NEW 
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NEWSPAPER) dated 10 and 12 May 1887 that Ioannis Kapodistrias was 

from Gjirokastra.
171

 

Professor Ekjrem Chabej tells us that the father of Ioannis Kapodistrias was 

called Anton Ghikas, who was persecuted by the Ottomans because together 

with his younger brother he had been participating in the Himara uprising. 

They fled to the island of Corfu to escape persecution by the Ottomans. 

Anton Ghikas took with him his two sons, Viron and Ioannis. While 

Ioannis‟s uncle, Gjin Ghikas remained in Gjirokastra and converted to Islam, 

taking the name Ahmet and the title BEY. Anton Ghikas had two more sons 

after settling in Corfu, named Agustin and Grigori.  

Professor Drenika from the village of Vuno,writes that Ioannis Kapodistrias 

has blood ties with Elena Ghikas also known as Dora D‟Istria. It is noticed 

that the surname of Dora D‟ISTRIAS derives from the suffix of Kapodistria, 

i.e., „ISTRIA‟. Medzit Kokalaris, a scholar and a lawyer, in his book “Epirus, 

the capital of ancient civilization of Europe”, brings evidence that Ioannis 

Kapodistrias was from the neighborhood of Manalat. The house of the family 

of Ioannis Kapodistrias has been declared a cultural monument by the 

Institute of Cultural Monuments of Tirana and is preserved by the state.  

In fact, Ioannis Kapodistrias was originally called Gjon Gjika, but after he 

was adopted as a child by the family of Viktor Kapodistrias, he was named 

and known as Count Ioannis Kapodistrias who graduated in medicine and 

law in Padua, Italy. Viktor Kapodistrias's family was of Albanian origin. 

After Skanderbeg's death, several Counts such as Brati, the Dukains, the 

Brunets, the Borichis, etc., immigrated to the Venetian city of Kapodistrias in 

Istria. Viktor Kapodistrias was actually called Viktor Viktori, but after a 

quarrel with Count Verzi, he changed his surname into Kapodistrias as a 

reminder of his birthplace. Ioannis Kapodistrias completed his primary and 

secondary education on the island of Corfu, and then went to Padua, Italy, 

where he graduated in medicine and law. Ioannis Kapodistrias was appointed 

Head of the Russian army's military hospital in 1799, after the latter had 

invaded the island in February of that year. This is where Ioannis‟s career in 

Russian diplomacy begins. In 1800, he was appointed Minister of the Seven 

Republics of the Ionian Islands. In 1807, Ioannis Kapodistrias was appointed 

by the Tsar of Russia, Alexander, an adviser to the Russian army in 

Moldova. Furthermore, after getting closer with the Russian Tsar, he is 

appointed a representative of Russian diplomacy in Romania. Following his 

diplomatic successes in the European arena, he was also appointed Russian 

Foreign Minister for Southern Europe. Since 1822 until he was elected 

president of Greece in 1827, Kapodistrias stayed in Switzerland lobbying in 

the halls of the European diplomacy in favor of Greek independence.  
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In May 1827, the Rebels of the Uprising of 1821 adopted a 

Constitution according to which Ioannis Kapodistrias was elected President 

of Greece, who officially assumed this office in January 1828. It must be said 

that consent to the election of Ioannis Kapodistrias as President of Greece 

was given by the three leaders of the army, who were also Albanians, i.e., 

Theodoros Kolokotronis, Georgios Karaiskakis and Georgio Kountouriotis.  

Ioannis was a master of diplomacy, but being a man educated in the 

traditions of Russian autocracy, he did not enjoy the sympathy of the General 

Assembly of the evolving new Greece. The newly elected president, 

Kapodistrias, aimed to carry out two projects: the first was to lay the 

foundations of a state structure in a country ravaged by fierce fighting 

against the Ottomans, but also by a civil clan war. And second, to provide the 

most suitable borders possible for the New Greece, but he encountered great 

problems for three and a half years while he was in office, secured by the 

Great Britain, Russia and France! It spread from Arte to Volos. Ioannis 

Kapodistrias worked to create a national army, to develop the administration 

and education. He also tried to appoint new owners of vacant lands and 

properties after the departure of the Ottomans, but this project met with 

opposition by the military commanders and the wealthy Peloponnesians, who 

were determined to take as much of the free land as possible. Furthermore, 

he achieved great success in the diplomatic area by securing the 

independence of a small Greece which would later expand at the expense of 

the neighboring countries. Kapodistrias expressed his thoughts and contempt 

for the elites of Greek society. He called the Greek Orthodox bishops 

“Christian Ottomans”, the military leaders “robbers”, the Greek intellectuals 

“foolish” and the religious leaders of Phanar in Istanbul “children of Satan”. 

By openly expressing these thoughts to those who, no matter how small, had 

played an important role in the struggle for independence and who were 

waiting for the rule of power and public recognition of the rules of the state, 

he managed to provoke anger and hatred. On October 9, 1831, leaving the 

Church of St. Spiridon in Nafplios, which was the capital of Greece, Count 

Ioannis Kapodistrias, the president of Greece, was assassinated by two men 

sent by the powerful group of Petrobey Mavromichalis of Mann of the 

Peloponnese. One of the assassins was killed on the spot by an exchange of 

fire, while the other was apprehended and sentenced to death by the court a 

few days later. His body was buried on the island of Corfu. As long as he 

was president of Greece, he never received a salary, and gave his wealth to 

the newborn Greek state. After this assassination, Greece, which had already 

secured its independence, would plunge into deep anarchy, into a civil war 

over the new president. For a while, Greece was led by a council of three 

people, the great captain Theodoris Kolokotronis, Augustinos Kapodistrias 

and Ioannis Kolettis. 
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George KOUNTOURIOTIS  

 (1782-1858) 

 

George Kountouriotis was born 

in 1772 on the island of Hydra. He 

belongs to the well-known 

Kountouriotis family who gave a lot to 

the Uprising of 1821. Together with his 

brother Lazarus, they donated a sum of 

1,948,158 gold francs (4/5 of their 

wealth) to support the Uprising of 

1821.
172

 

He was president of Greece 

from October 11, 1824 to February 6 

1825. Chairman and member of a 

Steering Committee in 1832! He was 

elected chairman of the First Elders‟ 

Meeting (1844-1845), the Second 

Elders‟ Meeting (1845-1846) and of the 

Third Elders‟ Meeting (1846-1847).
173

 In January 1844, he became Prime 

Minister and Minister of the Navy. In 1848, he became prime minister for the 

second time and resigned due to disagreements with King Otto. He was then 

an MP and speaker in the Assembly of the Kingdom of Greece in 1856. 

He died on the island of Hydra in 1858. 

 

Antonios KRIEZIS    (1796-1865) 

 

Antonios Kriezis was born on the 

island of Hydra in 1796. His family had 

come to this island in the 17th century. 

The roots of the Kriezis tribe are found in 

the Arvanite village of Krieza in South 

Euboea. As early as 1821 he always 

fought on the front line and was like a 

right hand to Admiral Andreas Miaoulis. 

In 1836 he became minister of the 

Greek Navy, and later became head 

custodian of King Otto's court, and was 
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elected prime minister twice in 1842-1844 and 1849-1854.  

During his time as prime minister, he solved the great ecclesiastical 

problem of that time by proclaiming the Greek Autocephalous Church in 

1850 and permanently separating it from the center of the Orthodox religion 

in Istanbul. He was the first man to become vice-admiral of the Greek Navy 

and was appointed adjutant to King George I of Greece. 

He died in Athens in 1865 and was buried with great honors. 

 

 

Dimetrius VOULGARIS  

(1801-1877) 

 

Dimetrius Voulgaris was born 

in 1801 on the island of Hydra. He was 

the son of the Bey of Hydra, Georgio 

Voulgaris. At the age of 17 he became 

a member of the Hydra Council and in 

1822 was elected chairman of the 

Hydra Representation, and became a 

captain of the warship on the island. In 

1826, he was prosecutor of Hydra and 

in 1848 he became minister of 

Economy. 

He was prime minister in the following periods: 1855-1857, 1862-1863, 

1863-1864, 1868-1869, 1871-1872 and 1874-1875. During his tenure as 

prime minister, the union of the seven islands with Greece occurred, and he 

strongly supported the uprising on the island of Crete. He died in Athens in 

1877. 

 

Athanasios MIAOULIS   (1815-1867) 

 

Athanasios Miaoulis was born 

on the island of Hydra in 1815 and was 

the son of the glorious Andreas 

Miaoulis. 

He grew up near his father at 

sea. He learned to read and write in 

Greek from Philip Joanu. He graduated 

from the Munich Military Faculty in 

Germany and served as a Greek naval 

officer. 

He became King Otto's adjutant and 
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minister of the Navy in 1855. He was elected prime minister of Greece from 

1857 to 1862. 

He died in Paris, France in 1867. 

 

 

Diomidis KYRIAKOS   (1811-1869) 

 

Diomidis Kyriakos was born on 

the island of Spetses in 1811. The 

Kyriakos family gave much to the 

Uprising of 1821. His brother, Ioannis 

Kyriakos was vice-admiral of the fleet of 

the island of Spetses and was killed in 

the Missologhi war. 

Diomidis studied law at the Universities 

of Pisa and Paris. In 1835, he became 

prosecutor of the First Instance Court. In 

1840, he was elected Plenipotentiary of 

the island of Spetses. He was the person 

in charge of drafting the Constitution of 

1843 and he was professor of 

constitutional law since 1851. 

He was Minister of Religion and Public Education, and from March 18, 1863 

to April 29, 1863 was serving as an official to the Prime Minister of Greece. 

He was author of many historical books with legal content. 

He died in Italy in 1869. 

 

 

Manolis REPOULIS    (1863-1924) 

 

Manolis Repoulis was born in 

1863 in Kranidhi. He studied law and 

was also a journalist. He was the editor-

in-chief of the “Acropoleos” newspaper 

and the special article writer for more 

than a decade. 

He became foreign minister in 1910 and 

1913, alongside Prime Minister 

Elefterios Venizelos. He took over the 

general administration and organization 

of northern Greece. In 1925, he was 

elected Minister of Economy and in 1916 
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Minister of Foreign Affairs and Deputy Prime Minister. 

In the capacity of Minister of Foreign Affairs, he drafted and managed to 

enact the Law on Municipalities and Communes, which covered the system 

of governing urban and rural municipalities. 

He was elected Prime Minister from August 21, 1917 to August 28, 1917 

and from October 19, 1917 to January 3, 1918. 

He died in Kranidhi in 1924. 

 

 

Pavlos KOUNTOURIOTIS    (1855-1935) 

 

Pavlos Kountouriotis was born on the 

island of Hydra in 1855. Pavlos was Georgio 

Kountouriotis‟s grandson and made a career 

as a naval officer having an extensive 

activity.  

In 1905, he became adjutant to King 

George I, and on the eve of the war of 1912 

he became commander of the Aegean fleet 

and later became vice-admiral. 

He conquered the islands of Limonos, 

Tenedos, Tassos, Samothrace, Psara and 

Mytilene. He defeated the Ottoman fleet in 

December 1912 and in January 1913. 

In 1915, he was elected Minister of the Navy and in 1916 a member of the 

Arvanite trio Venizelos, Dangelius, Kountouriotis, who led the movement in 

1917, and then became Minister of the Navy. 

In 1920, he became the viceroy of the king of Greece and in 1923 he 

became the first president of the Greek Republic until 1926. Furthermore, 

Theodoros Pangalos, another Arvanite, was elected president of the Greek 

Republic in 1926. 

In 1929 he was re-elected President of the Greek Republic and 

resigned due to health reasons in December 1929. 

He died in 1935 in Faliro, Greece. 
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Alexandros KORYZIS    (1885-1941) 

 

Alexandros Koryzis was born in 

1885 on the island of Poros. He studied law 

and was appointed clerk at the Greek 

National Bank in 1903. He became a bank 

manager in 1921 and deputy manager in 

1928. In 1929, he established the 

Agricultural Bank and was its first 

manager. 

In 1936, he became Minister of 

Communications and in 1939 became again 

manager of the Greek National Bank. 

After the death of Prime Minister Metaxas 

in January 1941, when no one took over the 

government of Greece, Koryzis took over as Prime Minister on January 19, 

1941, and after a difficult meeting of the Council of Ministers, when he 

returned home, he committed suicide on 18 April 1941. 

 

Petros VOULGARIS    (1884-1957) 

 

Petros Voulgaris was born on the island 

of Hydra in 1884. He was a naval officer in the 

Balkan wars and a close friend of Pavlos 

Kountouriotis. In the period 1926-1935 he 

became commander-in-chief of the navy, 

submarine base commander and, later, military 

attaché in Ankara, Turkey. 

He became Minister of Aviation in the 

Government of the Middle East and was Prime 

Minister of Greece from April 8, 1945 to 

October 17, 1945. 

He never accepted the rewards for his 

role as prime minister. He died in Athens in 1957. 
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Alexander Diomidis KYRIAKOS     

(1875-1950) 

 

Alexander Diomidis Kyrakos was born in 

Athens in 1874. He was Diomidis Kyriakos‟s 

grandson and Nikol Diomihis Kyriakos‟s son. He 

studied law and economics at the University of 

Weimar and Paris and became a lecturer at the 

University of Berlin. In 1905, he became 

president of the University of Athens in the field 

of public law. In 1910, he was elected and MP of 

the island of Spetses and Minister of Economy in 

1912. In 1923, he became a manager of the 

Greek National Bank. In 1949, he became deputy 

prime minister and from June 30, 1949 to January 6, 1950 prime minister of 

the governing alliance. 

He left us a rich written activity. He died in Athens in 1951. 
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Arvanites - Founders of the Academy of Athens 
 

 

 

 Arvanites have provided assistance for the creation of the Greek state 

in all directions, thus advancing the progress of Greece. In this context, 

Arvanites were the first professors to establish the Academy of Athens.  

As early as the first years of the 1821 Uprising, freedom fighters wanted to 

establish the academy because they believed that the most powerful weapon 

was the brain enlightenment. 

While many attempts were made to launch the academy, 

unfortunately they all failed. Only in 1926, the then Minister of Education, 

Demetrius Aeginius, an Arvanite from Eagina, made a report and the Main 

Ordinance was published on March 18, 1926 and the Academy of Athens 

became a reality with its interior appearance and today‟s tasks.
174

 

The building where this academy is located has a special history because the 

money for its construction was donated by an Albanian from Moscopole 

named Simon Sinas. 

In 1856, Simon Sinas, a very wealthy merchant, from Vienna, 

Austria, wanted to make a great gift to Greece, i.e. in Athens. Simon Sinas 

was the son of Georgios Sinas, a former consul general in 1834 of Greece to 

Austria.
 175

 The Sinas family were originally from Bithkuqi (today Vithkuq) 

of Korca, but there they settled in Moscopole and later settled in Vienna. The 

Sinas were initially concerned with the development of trade between 

Austria and the Ottoman Empire. Later they established factories of tobacco 

and cotton. They founded the National Bank of Austria. The Sinas made 

many charitable gifts, including the Budapest Suspension Bridge, which then 

cost mijë 500,000 British Sterling.
176

 

Georgios Sinas was vice-president of the Austrian Bank, president of 

the Austrian Railway Company, owner of lands in Austria, Bohemia, 

Moldova, Romania, Serbia, etc. The Sinas have been decorated by the 

Russian, Turkish, Greek governments for their charities in these countries. 

Georgios Sinas was also an honorary citizen in several Hungarian cities. He 

died May 18, 1856.
 177

 Thus, his son Simon Sinas followed in his father's 

footsteps by making great charitable gifts as well. The Sinas never forgot 

their homeland, Albania. They awarded many scholarships to Albanian sons 

to study at European universities.  
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Simon Sinas, talks to the Greek ambassador to Austria, Skina about 

the gift he wanted to make to Athens and he immediately allows him to build 

the palace of the academy. Sinas accepted it and presented the plans to the 

engineer Teofil Hansen, who made masterpiece at the location of the 

building of the academy.
178

 

Actually, many artists, builders, sculptors and painters worked on 

this, but the key was Teofil Hansen. 

The first works began in 1859. But in 1863, Sinas stopped work because, as 

he says, King Otto came to the throne. His distress wore down after a few 

years and he decided to resume work in 1868. On April 15, 1876 Simon 

Sinas died leaving behind only two daughters and his wife, Ifigenia Sinas 

continued and finished his work in 1885. When the gates of the academy 

opened in 1885, Ifigenia Sinas gave 800 thousand drachmas as a gift to 

Prime Minister Deljani, but he did not accept the gift.
 179

 The following year 

Harrila Trikupi became interested in that generous gift, but the heirs of Sinas 

were too poor by then. 

Thus, the launch of the Academy of Athens is dedicated to the two real 

Arvanites, Theodoros Pangalos, who was then iivolved in the works, and the 

other Arvanite, Demetrius Aeginius, who was Minister of Education at that 

time. 

Was it a coincidence that the new Greece was made with the weapons of the 

Albanians? 

Probably! Was it a coincidence that Albanian wisdom founded and 

developed the brain of the Academy of Athens? Probably! It is more pleasing 

as it is rather than to keep this fact silent of the Albanian contribution to the 

establishment and progress of the Academy of Athens and the development 

of Greek science.  
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Demetrius AEGINIUS    (1862-1934) 

 

Demetrius Aeginius is from the 

glorious family of Arvanite sailors, which was 

settled in Aegina. His father was Dionis 

Panayotu H. Hadzi, who changed his family 

name into Aeginius. He gave almost all his 

wealth to the Greek state. He left his money in 

his will and a hospital named “Eginiot” was 

built, which has the same name today. 

Demetrius Aeginius was the son of this great 

physician, who was born in Athens in 1862. 

After finishing high school, he enrolled in the 

mathematics department of the Philosophical Institute at the University of 

Athens and, then, received a scholarship to study astronomy in Sorbonne and 

London. 

In 1888, Harrila Trikupis was informed of this scientific value and invited 

Demetrius Aeginius to come to Greece, appointing him director of the 

Asteroscope (Astronomical Observatory). In 1896, Demetrius Aeginius 

became professor of astronomy at the University of Athens. The Asteroscope 

of Athens dedicates its existence and form to this day to Demetrius Aeginius 

so much so that they can call it “Demetrius Aeginius”.  

Demetrius Aeginius is the founder of the Academy of Athens and one of its 

first authors. In 1929, he was president of the Academy of Athens and a 

general secretary of this academy in 1933-1934. He died in 1934. 

 

 

Aggeloa GHINIS    (1859-1928) 

 

The Ghinis are a large Arvanite 

family that settled on the island of Spetses. 

The history of the Ghinis family dates back 

to before the Uprising of 1821. Aggelo 

Ghinis's grandfather, Antonio Ghinis, 

captain of his own ships, in 1793 transferred 

from Istanbul to France, a high official in a 

special mission, breaking the blockade of the 

French coast which was then imposed on 

them. 

Of course, Ghinis made it, but his 

ship sank and was wrecked. Then, the 

Convention in France cast a vote and donated another ship to him, but spent 
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the promised rewards. The descendant of this family is Aggelo Ghinis, who 

was born on the island of Spetses. In 1859, he studied in Germany, at the 

Polytechnic University of Dresden. 

Harrilla Trikupi invited Aggelo to come to Greece. Aggelo Ghinis is the real 

creator and organizer of the Mecovio Polytechnic University, which still 

holds the same shape given to it by this brilliant Arvanite scientist. 

We can fearlessly say that the University of Athens, as it is today, is the work 

of Aggelo Ghinis, who, inter alia, taught until 1928, when he died. 

Aggelo Ghinis is one of the first members of the Academy of Athens. 

 

 

Sotiris SKIPIS    (1881-1952)  

 

Sotiris Skipis (Shqipi) is from a 

shattered Epiriot Arvanite family of Skipis, 

who were insurgent comitajis. In their 

struggle for freedom they acted everywhere. 

They took part in the exodus from 

Missolonghi to Rumeli, with Arvanites from 

the same Karaiskakis seed, in the 

Peloponnese, in Neokastra, and wherever they 

were called upon to do their duty for the 

freedom of their homeland, Greece. Some 

Skipis were fortunate enough to see their 

homeland freed for which they shed so much 

blood, and honored it in particular. 

Sotiris Skipis derived from these Skipis 

(Albanians), who was born in Athens. Life calamities took him to Paris, 

where he lived for many years. There he associated with writers and attended 

aesthetic and literary lessons. He was a close friend of Jean Moreau and of 

Paul Farr. 

In Athens, he published the “Akritas” magazine. In 1922, he was honored as 

the Laureate of Letters and Arts. And in 1929, he was appointed general 

secretary at the School of Fine Arts. 

He took part in the resistance against the Nazi occupation. In 1946, he was 

elected a member of the Academy of Athens. He died in 1952 in France, 

where he usually spent the summer season.  

 

 

 

 

 



101 

 

Georgios SOTIRIOU    (1880-1965) 

 

Georgios Sotiriou was born in an 

Arvanite family on the island of Spetses in 1880. 

He studied at the Faculty of Theology at the 

University of Athens. He then went to Germany 

and Austria, where he dealt specifically with the 

history of Byzantine art and inscriptions. 

He worked in a gymnasium until 1923 and later 

took over the management of the Byzantine 

Museum of Athens. 

In 1924, he was elected professor of Christian 

Archeology and Inscriptions at the Faculty of 

Theology at the University of Athens, where he 

taught until 1961. 

In 1926, he became an academician, and in 1941 he was elected president of 

the Academy of Athens. 

He became a member of the Romanian Academy, the “Dei Lincei” Academy 

in Rome, the Archaeological Faculty of Berlin, Vienna and Prague. He was 

awarded many medals and awards. Georgios Sotiriou had a scientific value 

with international recognition. 

He died in Athens in 1965. 

 

Spyridon DONTAS    (1878-1958) 

 

Spyridon Dontas is from a family of 

Hydra warriors. 

The heroic deeds of Spiro Dontas‟s 

grandfather, who fiercely fought the Ottomans 

on the Acropolis, are well known. 

Spyridon Dontas was born in Athens in 

1878 and, after high school, continued his 

studies at the University of Athens, and later, 

studied in Germany and the Netherlands. 

 In 1925, he became professor of experimental 

pharmacology, and in 1927 he became 

professor of experimental physiology, teaching 

until 1947, when he retired. 

He was elected a member of the Academy of Athens in 1913 and its 

president in 1943-1944. 

During the German occupation he helped save the Greeks, the Jews and was 

persecuted by the invaders. He died on November 19, 1958. 
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Costantinos CHOREMIS   (1898-1966) 

 

Constantinos Choremis is an 

Arvanite from Clement of Carinthia. He 

was born in 1898. After graduating from 

high school, he studied at the Faculty of 

Medicine at the University of Athens. In 

1923, he went to Berlin, where he worked 

as a doctor in the municipal kindergarten 

and in 1929 became its director.  

In 1935, he was elected full professor of 

the University of Athens and in 1958 he 

became a member of the Academy of 

Athens. 

He dealt with the tuberculosis in children, 

with anemia in Greece and undertook important research in order to verify 

the health of Greek children. 65,000 children were examined and his work 

was interrupted because Choremis was captured by the invading Germans. 

He set an objective to publish pediatric studies. He did not manage to 

complete his work. He died in 1966. 

 

 

Alexandros DIOMIDIS    (1875-1950) 

 

Alexandros Diomidis is from a large 

and wealthy Arvanite family, which 

descended from Epirus and settled on the 

island of Spetsa. The Diomidis family 

practiced navigation and traded in the 

Mediterranean. Their original surname was 

Kyriakos and they changed it to preserve the 

classic Greek names. They gave away all the 

wealth in the Uprising of 1821. We are 

talking here about a very bright family. 

Alexandros Diomidis is the grandson of the 

Diomidis Kyriakos, a prominent lawyer, and 

the son of Nikolao Diomidis Kyriakos. 

Alexandros Diomidis was born in 1875. He studied law at the University of 

Athens and, later, in France and Germany.  He became Minister of Economy 

in 1913, Minister of Justice in 1918, Minister of Foreign Affairs in 1922, 

director of the National Bank, chairman of the High Economic Council, etc. 

In 1945, he became a member of the Academy of Athens. He died in 1950. 
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Vasileios AIGINITIS    (1875-1959) 

 

Vasileios comes from the same family 

as Demetrius Aiginitis does. 

Vasileios Aiginitis was born in Athens 

in 1875. After finishing his studies at the 

Faculty of Philosophy in Athens, he continued 

his studies in Paris. In 1904, he was appointed 

professor of mathematics and physics at the 

University of Athens where he taught until 

1947. 

His studies in the fields of mechanics, 

meteorology and astronomy are very important. 

He carried out a very important activity in 

managing the administration at the University of Athens, predominantly in 

the economic department. He managed to build the laboratory premises and 

settle the economic issue of the university in the difficult period of the 

German occupation. 

In 1952, he became a member of the Academy of Athens. 

He died in 1959. 

 

 

Maximos MITSOPOULOS     (1897-1968) 

 

Maximos Mitsopoulos comes from a 

genuine Arvanite family. The family's previous 

surname was Rizo. The Mitsopoulos family 

moved from Epirus, and with other Arvanite 

families settled in the Peloponnese, which was 

then fully inhabited by Arvanites. Maximos 

Mitsopoulos comes from this family. Maximos is 

the son of Constantine Mitsopoulos, who founded 

the Geological-Mineral Museum of the University 

of Athens. 

Max was born in Athens in 1897. He studied natural sciences at the 

University of Athens and specialized in geology and paleontology in 

Munich, Germany. 

In 1939, he became a professor of geology and paleontology at the 

University of Athens. In 1947, he was a professor at the Polytechnic 

University. In 1955, he became an academician. His professional research for 

which he was decorated by the Academy of Athens was of great relevance. 

He died in 1968. 
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Vasileios MALAMOS    (1909-1973) 

 

The Malamos are a family of Arvanite 

warriors from Epirus since 1550. A Malamos 

tried to conquer the cities of Arta and Ioannina 

with his men. Many Malamos were comitajis 

and platoon captains. Jorgos Malamos was the 

commander of a group of Souliots and was 

honored by the Prime Minister Kapodistrias. 

A descendant of this family is Vasileios 

Malamos who was born in Athens in 1909. He 

first studied medicine in Athens and later in 

Hamburg. 

He worked at the University of Hamburg, Frankfurt and very closely with A.  

Fleming, the man who dicovered penicillin. He went to Brazil for research in 

the field of tropical diseases. 

In 1953, he became a lecturer at the University of Athens and director of the 

Athens Hospital. He became an academician in 1970, and died in 1973. 

He remains of worldwide scientific value because he was proposed to lead 

the work on cellular and biological medicine, which was held in Athens, but 

he died that year. 

 

Dimitrios KAMPOUROGLOU    (1852-1942) 

 

The Kampouroglou surname is of a later 

period of time. The origin of Dimitrios' family is 

from Istanbul, but they were a large Arvanite family 

of Epirus since the beginning. The first to take the 

surname Kamburoglu was his father Kurizo, and the 

Ottomans named him Kamburoglu-son of Kurizo, 

and the Kampouroglou surname has remained since 

then. All their predecesors were prominent people of 

the time, and the women they married to were from 

the official Phanar families (Istanbul).  

His father Grigori publishes the “Efterpi” magazine 

and his mother, Marina Jeronda publishes "Athenian Tales and Proverbs". 

Dimitrios Kampouroglou studied law in Athens, worked as a lawyer and then 

entered the field of public affairs. He was concerned with literature and 

directed the “Java” magazine. He wrote stories, drama, comedies, novels and 

stories. He was particularly concerned with Athens of his day and was called 

the "Athineographer." 

In 1927, he became an academician. He died in 1942.  
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Theophilos VOREAS    (1873-1954) 

 

Theophilos was born in Marus in 1873. 

He comes from an Arvanite family of Marus. 

After finishing his high school where he 

distinguished himself, he was then appointed 

assistant to Professor Demetrius Aeginus at 

the Athens Asteroscope. He was drawn to 

philosophy and theology. He studied at the 

Faculty of Philosophy and Theology at the 

University of Athens.  

In 1912, he was appointed professor of 

philosophy at the University of Athens where 

he taught until 1939 and as an honorary 

lecturer until 1946-1949. From 1913 to 1925, he tried to establish a 

psychological laboratory where a lot of serious experimental research was 

done. In 1926, he became an academician and in 1936 president of the 

Academy of Athens. He died in 1954. 

 

 

 
 

Simon Sina (1810-1876)  Ifigenia Ghika –Sina (1815-1884) 
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Arvanites – the Great Painters of Greece 
 

 

 

 

The Arvanite way of life and garments during the previous centuries 

have attracted the attention of many foreign scholars who have visited the 

Balkans. 

Many foreign painters, inspired by the Arvanite way of life and attire, filled 

their paintings with these themes. 

Thus, many of their paintings with portraits of Arvanite warriors can be 

found today in the great museums of Europe. Undoubtedly, they have 

attracted the attention of numerous visitors. 

However, in this short summary, which became was made under the auspices 

of the famous Arvanite scholar Aristeidis Kollias in 1986, we have brought 

short biographies of the great painters of Greece who were Arvanites. In this 

case, the declarations of their Arvanite origin have been taken into account, 

as well as their direct connections with the villages inhabited by Arvanites in 

Greece.  

Furthermore, many great painters of Greece who are Arvanites such as Gizi, 

Biskini, Buzani and others have not been included in this short summary.
180

 

The famous painter Perikli Helminga Island of Andros is an Arvanite, too. 

Actually, almost all the Arvanite painters of this study are from areas 

inhabited by vast majority of Arvanite population such as: the island of 

Hydra, South Euboea, Attica, etc., which are the heart of ancient Greece and 

are still inhabited  by Arvanites today.  

Since our goal is not merely to present the biographies of Arvanite painters 

in Greece, but to present a historical document which clearly proves that the 

great painters of Greece are of Albanian origin. 

 

 

Poliychronis LEMBESIS    (1848-1913)  

 

 Polychronis Lembesis is considered today as one of the greatest 

painters of modern Greece. He was born in 1848 on the island of Salamis, 

but his ancient ancestors had come from the Parapunghi of Thebes. He 

studied in Munich where he also created some of his most famous works. 

Polychroni Lembesis's family was very poor. When he returned to Athens, 

the only ones who stood by him were the Dragum and Pavlo Melas‟s tribes 
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who made efforts to rehabilitate Polychronis Lembesis. Polychronis 

Lembesis died in Athens in 1913, extremely poor and forgotten, having 

painted to make a living. His paintings were sold at a low price of 2-5 

drachmas for the funeral expenses. 14 years after his death, M. Velmos, in 

the pages of his magazine “Fshikulli” (Φξαγθειην) will burst against those 

people who were supposedly promoters of art: “Oh how terrible! The 

greatest painter of Greece remains unknown! ... You fools! But no! “You did 

well to kill Lebes an hour earlier for you are not worthy to mention his 

name!”
181

 Polychronis Lembesis was described as the “Papadiamantis of 

painting” and was once Papadiamantis‟s friend. 

Polychronis Lembesis‟s most important works are: “Portraits of the Surbena 

old man and old woman”, “M. Dragumi”, “The half-naked child”, “The 

peasant on the donkey”, “The girl who feeds the pigeons”, etc. 

 

 

Eleni BOUKOURA 

(1821-1900) 

 

Eleni Boukoura was 

born on the island of 

Spetses and was the first 

woman painter of Greece 

after the Uprising of 1821. 

Her tragic history remains 

unknown to great writers, 

poets and directors.  

Eleni Boukoura is not just 

the first woman painter, but 

the first woman who could enter the impenetrable manhood of the Academy 

of Arts of Rome and Naples. She shone and aroused the admiration of 

students and professors.   

Saverio Altamura, a young art professor, falls in love with her and shortly 

after they get married in 1852, with whom she had three children: Alexander, 

Sophia, and Ioannis. Ionnas Altamura was the first and eldest child to 

become a seascape painter in Greece and lived only 25 years.  

The tragic fate of Eleni Boukoura is not sealed only by this death. Her 

husband, to whom she remained faithful to the end, abandoned her and fled 

with an English woman away to Paris.
182

 Shortly after the death of her first 

son, her daughter died of tuberculosis.  
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Thus, Eleni suffers a nervous breakdown and loses her mind. After all these 

tragedies she burns all her works and retreats from society. During these 

severe crises, she went so far as to exhume the children and bring them 

home. Many times she tried to kill herself, but she survived and lived to an 

old age. In March 1900, she died on the island of Spetses, leaving behind a 

few works about her shocking tragedy.
183

  

The one who encouraged her most was an uneducated but wise 

Arvanite, a fighter of 1821, her father, Ioannis Boukoura.  

His works, encyclopedias say, were world-renowned, but this 

Arvanite fighter had a spirit of an artist. And, in addition to "creating" Eleni 

with his stubborn insistence, he also built the first stone theater in Athens, 

the “Boukoura” theater. The square where the “Boukoura” theater building 

used to be today is known as the “Theater Square”. 

 

Nikolaos VOKOS    (1854-1902)  

 

Nikolaos Vokos is one of the most 

important painters of the 19th century. He 

was born on the island of Hydra. And he 

is the grandson of the great Arvanite, 

Admiral Andreas Vokos Miaoulis, on his 

mother's side. On his father's side he 

originated from the Voks or Bokays 

tribes.  

The ancestors of the Bokajs, like 

those of the Miaoulis, seem to have come 

from the Arvanite villages of southern 

Euboea to Hydra. 

After he graduated from the Polytechnic 

University of Athens, Nikolaos Vokos won a scholarship in a competition 

and continued his studies in Munich. 

After he finished his studies, Nikolaos Vokos set up his own painting school 

in Munich where he also taught until he fell ill and returned to Greece.  

Two months later he died in 1902. 

Nikolaos Voko's best works are the famous “Fish Salesman” painting, which 

won an award at the Chicago International Exhibition, and the “Quiet 

Nature”, which adorned the palace of the Bavarian emperor, Leopold. 

Gerasim Voko, his brother, was also a great painter, writer and journalist.
184
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Alkis GHINIS    (1933-    ) 

 

Alkis Ghinis was born in Athens on 

August 24, 1933. He was one of the most 

promising painters of the new generation. 

Alkis Ghinis‟s parents were from 

Magula, Attica, so he maintains strong ties with 

that country. He studied painting in Athens, and 

in London from 1963-1966. 

Alkis Ghinis‟s surrealism is based on the 

original finding when creating a fantastic view. 

Akis Ghinis can be found at the National 

Gallery, the Gallery of Thessaloniki, Rodos, the 

Museum of Art in New York.
185

 

 

 

 

Ioannis ALTAMURA    (1852-1878)   

 

Ioannis Altamura was the son of the 

painter Eleni Boukoura and the Italian art 

professor Saverio Altamura. Thus, being 

with both parents who were outstanding 

painters, it was perhaps natural for Ioannis to 

become a phenomenal artist, as well. Ioannis 

Altamura was born in Naples, Italy in 1852 

where he received his first painting lessons. 

The King of Greece, George I, was 

fascinated by Ioannis Altamura‟s paintings and ordered him to go to study at 

the Academy of Fine Arts in Copenhagen, Denmark. He returned home after 

finishing his studies in 1876. 

When his parents got separated, he settled on the island of Spetses, next to 

his mother Eleni Boukoura. He set up the studio in his aunt‟s house, 

Asimina. There he created some of his most brilliant works mostly with 

seascape themes. He is considered to be the greatest seascape painter of 

Greece. But, unfortunately, this talented painter lived only 25 years. 

 

He died of tuberculosis in May 1878, a few months before his sister Sophia, 

starting thus the tragedy of Eleni Boukoura's house. His work is 

distinguished for its epic grandeur, strength and character. This spirit is a rule 
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of the Arvanite creators. It is the dialectical continuation of the fighting spirit 

of their ancestors.  Out of the works of Ioannis Altamura, it is worth 

mentioning the "Sea Battle of Patras" which is located in the central hall of 

the Greek Ministry of Maritime Trade.
186

 

 

Ioannis KOUTSIS    (1860-1953)  

 

Ioannis Kutsis was born on the island of Spetses in 1860. He was a 

seascape painter, a true successor of the previous seascape painters, such as 

Ioannis Altamura and Volanakis, who was also his teacher at the time. 

Probably no one could have imagined Ioannis Koutsis‟s progress in 

painting because he was the son of a ship owner and commander, and his 

ability in this direction left him little time to deal with painting.  

He died on February 12, 1953 in Athens. His works can be found in 

the family church on the island of Spetses, in the Maritime Museum in 

Piraeus, in the Ship and Aircraft Insurance Company, and many others in the 

personal collection of Ioannis Koutsis‟s son.
187

  

 

 

Tasos HATZIS    (1927-1994)  

 

 Tasos Hatzis was a sensitive poet and 

a dream painter. He was born in Qeratea, 

Attica in 1927. He studied at the High 

School of Fine Arts in Athens. He later 

continued his studies in Paris, at the Faculty 

of Decoration. He published two summaries 

of sketches in Hydra and Zankinto.  

He mainly engaged in painting since 

1968.
188

  

He participated in many exhibitions in 

Greece and abroad and received an award at the UNESCO International 

Painting Festival in 1969, as well as by the Academy of Athens for managing 

and compiling the Historical Album of the Greek Revolution of 1821. In 

1963, he was a Principal and lecturer at the X.E.N. School of Painting in 

Athens.
189
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Tasos Hatzis's works can be found in many gallery collections. His 

works can be found in the Museum of Bucharest in Romania, at the 

University of Thessaloniki, in the National Bank in Thessaloniki, in the 

Ministry of Education, in the Ministry of Culture, etc. He was the author of 

over 600 art works. He died on September 17, 1994 in Athens.
190

  

 

 

Stamatis LAZAROU    (1915-1988)  

 

Stamatis Lazarou is rightly considered the greatest popular painter 

today who was born in Taburi of Piraeus in 1915. Stamatis's parents were 

from Methana. Being a member of a pure Arvanite family, Stamatis inherited 

many things from his ancestors.  

He was in constant touch with the rugged hills of the village and his 

countrymen. He only managed to finish two school classes in the gymnasium 

of Piraeus. Urgent needs to provide for the family forced him to struggle for 

daily subsistence. 

At first he worked as a carpenter and then in a workshop. He was concerned 

with painting during his survival years. He worked on a variety of works on 

wood, copper and iron. The wars of 1821 always inspired Stamatis Lazarou, 

therefore there are many works on such themes. 

As such, his works reveal the great value they have in themselves. Therefore, 

many consecutive exhibitions were held in Greece and abroad. He was only 

involved in painting, working on any kind of subject since 1964. 

He will be affirmed as the greatest popular painter today. And the Greek and 

foreign experts will call him “The New Theophilus”. 

At the age of 70 he will work in very difficult conditions. He will stop hos 

work due to a cerebral hemorrhage. His last gesture will be the case when he 

astonished the whole Greek public and donated his works to the Municipality 

of Piraeus.
191

 He died on January 28, 1988. 
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Thanos TSINGOS    (1914-1965) 

 

 Thanos Tsingos was born in 

Elefsina. He studied architecture at 

the Polytechnic University of 

Athens, and from 1946, along with 

several other great architects, 

worked to create the modern city of 

Brazil. The realization of the 

creative fantasy accumulated in the 

creation of that city is already 

widely known.  

Thanos Tsingos was a restless spirit 

and was not limited to architecture 

only. In 1947, he visited Paris and 

there he devoted himself to 

scenography.  

While architecture and scenography were his initial goals and passion, on the 

other hand what made him known to all Greeks was also his connection to 

flowers. 

He drew these with so much love and passion, with such force of color, that, 

rightly, they gave him the epithet “Painter of Flowers”. He died in Athens in 

1965.
192

  

 

Andreas KRIEZIS    (1813-1880)  

 

Andreas Kriezis was born on the island of Hydra. He studied painting 

in Paris. On his return to Greece, he taught drawing at the “Ermupoli” 

gymnasium on the island of Syros. 

The works of this painter can be found in the Greek National Gallery, 

in the Gallery of Patras, as well as in various private collections. 

Among the most valuable works of Andreas Kryezis are “The 

Captain from Psara”, “The arrival of King George in Greece”, as well as 

many paintings with seascape themes and portraits.
193
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Nikos HADJIKYRIAKOS - GHIKAS 

 (1906-1994)  

 

Nikos Hadjikyriakos – Ghikas is a leading 

cubist artist in Greece. 

He was born in Athens in 1906. His father 

was admiral Alexander Hadjikyriokos and 

his mother, Elena Ghika from Hydra. 

He completed his most important studies 

in Paris, where he had the opportunity to 

study the great monastic painters. 

At the age of 17 he opened his first exhibition in Paris and soon established 

himself in the artistic circles of this world center. 

Upon his return to Greece, he becomes the main person of a movement for 

the artistic education of the Greek people. He collaborated with the great 

architect, Pikionis, with Egonopoulos, with the sculptor M.Tobro, with the 

poet Papatsonis, etc. In 1973, he became a member of the Academy of 

Athens. 

His works adorn the Museum of Modern Art in Paris, the Teat 

Gallery in London, the Metropolitan of New York, the museums of 

Melbourne and the best galleries in Greece and many other countries.
194

  

Among his main works we distinguish: “Two Figures”, “The Napping 

Woman”, “The Invisible Mirror”, “Admiral Hadjikyriakos”, “The Black 

Sun”, “The River Bed", etc. He died in 1994 in Athens.
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Nikos ENGONOPULOS    (1907 - 1985) 

The impassioned Arvanite about Albanian figures 
 

 

 

 

One of the most famous painters in Greece 

is Nikos Engonopulos, born in an Arvanite 

family, and belongs to the elite of Greek 

painters of Albanian origin. His fame and 

success go beyond the borders of Greece. 

Although there have been attempts to deny 

the Albanian origin of Engonopoulos, there 

are hundreds of documents in the Greek 

archives that clearly show that he comes 

from an Arvanite family. 

Nikos Engonopoulos married Neli 

Andricopoulos their son whom they named 

Panaghiotis was born in 1951. 

During my research through various archives, I came across the fact 

that all Greek scholars recognize that the painter Nikos Engonopoulos was an 

Arvanite. But, I also encountered a mistake where some wrote that he was 

born in 1907 and some in 1910. According to his birth certificate, Nikos 

Engonopulos was born on October 21, 1907 and he died of a heart attack on 

October 31, 1985 and was buried with honors. Funeral expenses were 

financed by the state-owned public enterprise. 

 Nikos Engonopulos did various jobs, such as a translator in a bank, 

and a secretary at the university. In the period of 1930-1934, he worked as a 

designer and surveyor in the urban planning department at the Ministry of 

Public Works. In 1945, he started working as an assistant at the National 

Technical University, and in 1969 he was given with the title of senior 

professor of drawing and art history at the same university. 

 

The painter in love with Albanian personalities  

 

The fact that Nikos Engonopulos came from an Arvanite family is 

also confirmed by Stefano Bulanikanis in the Dictionary of Greek painting, 

MELISA (Μειηζζα).  

Both of his parents, Panaghiotis and Errietti, came from large Arvanite 

families. His father, Panaghiotis was from Istanbul, but his father was from 

Man of Morea, while his mother was from Epirus. Nikos's mother, Errietti, 

who was born in Athens, was of German descent on her father‟s side, while 
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on her mother‟s side she was Arvanite, the daughter of Hydra's Bey, Georgio 

Voulgaris.  

His father, Panaghiotis, who as a child nurtured him with a special 

feeling, with the love for the Albanian origin, often talked to him about the 

Arvanites of Istanbul, about Arberia, about Hydra. And so, all these 

narratives became important paintings which, then, through artistic talent 

were expressed as special and sacred motifs in his paintings.  

Nikos Engonopulos was a prominent representative of the surrealist 

painters in Greece. The restless spirit, as he was, travelled throughout 

Europe, but his heart yearned for the ancient Hydra inhabited by the 

Arvanites.  

His home was the following triangle: Albania – Hydra – Istanbul. 

And his troubled soul saw the whole world through the many windows. 

Among the many works, which he worked on and elaborated several times 

with great pleasure and love, were exactly those related to his Albanian life 

and origin: “Skanderbeg”, “Merkur Bua”, “Odysseas Androutsos”, “Admiral 

Andreas Miaoulis”, “Alexander and the Greeks”, “Hunter at dawn”, “Sleep 

and death”, “Civil war”, etc. 

In 1938, Engonopulos will be introduced as a painter to an exhibition 

organized by the “Greek Folk Art” Association and continued to take part in 

several professional exhibitions in 1942 at the Zappeion Palace, the Greek 

Art Gallery, and the International Exhibition in New York, Oslo, etc. 

In 1966, he won the “Georde I‟s Order of the Cross of Art” award, as 

a successful painter. And in 1971 he was awarded the “Commander of the 

Phoenix Cross”. 

 

Arvanite origin on his mother‟s side 

 

Nikos Engonopoulos‟s uncle was the former Prime Minister of 

Greece, Dimitrios Voulgaris (1801-1877), who was born in 1801 on the 

island of Hydra. He was the son of Hydra's Bey, Georgio Voulgaris. At the 

age of 17, Dimitrios Voulgaris became a member of the Hydra Council and 

in 1822 he was elected chairman of the Hydra Representation. He also 

became a captain of a warship on the island. In 1826, he was prosecutor of 

Hydra and in 1848 he became Minister of Economy. He was a prime 

minister from 1855-1857, 1862-1864, 1868-1869, 1871-1872 and from 

1874-1875. He died in Athens in 1877. 

Nikos Engonopoulos had another uncle, Petros Voulgaris, who was 

born on the island of Hydra in 1884. He was a naval officer in the Balkan 

wars and a close friend of the Greek president, the Arvanite Pavlos 

Kountouriotis. 
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In the period of 1926-1935 he became Commander-in-Chief of the 

Navy Aviation, commander of the submarine base and, later, a military 

attaché in Ankara, Turkey. He became Minister of Aviation in the 

government of the Middle East, and from April 8, 1945 to October 17, 1945 

was a Prime Minister of Greece. He never accepted rewards for his services 

as prime minister. He died in Athens in 1957. 

 

 

A poet and a participant in the war against the Germans 

 

Nikos Engnopoulos was not only a painter, but also a great poet who 

published several books and wrote drama texts. His books go through over 

ten reprints, which show the success of his professional creation in the field 

of letters. In 1938, he published the first collection of poems “Do not distract 

the driver”, and his second collection of poems “Clavicembalos of silence”.  

World War II finds Nikos Engonopoulos in the ranks of the Greek 

Liberation Army. On April 13, 1941, during a battle with the Germans, he 

was arrested and sent to labor camps, but, after some time, escaped and 

arrived on foot to Athens.  

During the years of the war against the Germans, he wrote the poem 

“BOLIVAR”, which circulated in manuscript and was read in the gatherings 

of Greek resistance groups. Nikos Engonopulos dedicated this work to the 

Latin American revolutionary Simon Bolivar (1783-1830). Furthermore, the 

poem he also talks about Greece, the heroes of 1821, etc. 

In 1944, he published seven poems in the form of a pamphlet and a 

poem entitled “BOLIVAR” was released for free circulation. 

Later, his literary creativity will continue with the publication of the 

works “The Return of the Nightingales”, “Eleusis”, and “Atlantic”. In 1957, 

he will publish the collection entitled: “In the Greek language flourishes”, 

which the National Ministry of Education will honor it with the first prize for 

poetry in 1958. 

In 1978, he will publish the book of poems “In the valley of roses” 

and in 1979 he will win the second state prize for poetry. 
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Ioannis Boukoura - The Owner of the First Stone Theater 

 in Athens 
 

 

 

Today, Athens has over 70 private theatrical troupes which have a 

very wide activity. Indeed, Athens has been known for its great theaters since 

ancient times.  

 After the Uprising of 1821, the Arvanite Ioannis Boukoura was the 

owner of the first stone theater in Greece. Ioannis Boukoura was a sailor, a 

skillful warrior, but, above all, he had a rich artistic spirit. 

Ioannis Boukoura is the father of the great Arvanite painter, Eleni 

Boukoura-Altamura and the son of the last chieftain of the island of Spetses, 

Georgio Boukoura. 

Ioannis Boukoura was a brave and skillful sailor at his young age, 

who traveled and transported many goods to Greece.  

Prior to the Uprising of 1821, he made a very long and tedious 

voyage from Barcelona to South Africa, without a guide and with only few 

sailors. He returned to the island of Spetses in 1820 from this long and 

tedious voyage. Upon his return from South Africa, Ioannis Boukoura took 

part enthusiastically in the Uprising of 1821, alongside his cousin, Panayotis 

Boukoura.
196

 

Ioannis Boukoura donated ten thousand Spanish coins for the 

liberation of Greece from the Ottomans. Furthermore, this brave sailor and 

warrior was also an art lover and a wonderful parent, in addition to his love 

for the sea and his homeland. 

In 1835, Ioannis Boukoura sold his ship to Spain in order to settle down in 

Athens and educate his children.  

Ioannis Boukoura was concerned with theater endeavors since 1844, as he 

had made his own first stone-walled theater in Athens, which went down in 

history as the “Boukoura Theater”.
197

  

 He died on February 2, 1858,
198

 in his daughter‟s arms, Eleni 

Boukoura, the first female painter who created the preconditions for the 

advancement of women in Greece.  

 

 

 

 

                                                             
196

Magazine, ΜΠΔΑ, Αζελα, January-March, 1989, p.499. 
197Ibid, 
198

Magazine, Aξβαλνλ, Αζελα, April-June, 1998, p. 29. 



120 

 

The “Boukoura Theater” background 

 

 

 In 1834, Athens was declared the capital of Greece, and the interests 

of intellectuals, artists, etc., were concentrated on it. And in the summer of 

1836, Skonxopoulos set up in Athens a group of amateur actors in a wooden, 

roofless building, where he performed his first theater shows. This 

undertaking failed economically, and then, in the summer of 1837, 

Skonxopoulos turned an abandoned hall into a theater, but failed again.
199

  

At the same time, Goetano Meli, an Italian, built a wooden theater in the 

“St.Theodoret” square, but it also failed. Apart from the wooden theaters, the 

first stone theater appears to be the ”Boukoura Theater”. Despite the 

difficulties, it had a long and successful life.    

It was inaugurated in 1840 with a group of Italian actors and staged 

Donixet's “Lucia de Lamermur”. It went on with other lyrical works 

dedicated to the Italian melodrama, which at that time had been preferred by 

the citizens of Athens for several decades.
200

  

In the summer of 1840, a Greek theater group from Sira of Kastork 

performed in the new “Boukoura Theater”, which presented the following 

works: “Brutus” by Valeri, “Timole and Riga Tesaliot” by Zabel.
201

  

In the summer of 1840, Kostandino Qiriakos came to Athens from 

Bucharest and created a "Charitable Enterprise" with the aim of helping the 

theater to survive in this city. Kostantine Kyriakos with the help of his 

amateur group staged “Aristodimos” by Vincenzo Monti, playing the main 

role. Ekaterini Panayotu from Epirus, a first young Greek actress, played the 

role of Kisira. It was November 24, 1840, and the barkers who then 

announced the theater sideshows, shouted in the streets in the morning: 

“Hurry, hurry ... the role of woman will be played by a real woman in the 

theater tonight.” And the theater that day was full of Athenian spectators.
202

  

It is worth noting that in that period men also played the roles of 

women because there was no female actress to play the roles in theater 

shows. But, Kostandino Qiriakos‟s good initiative did not continue and he 

returned to Bucharest where he dealt with the Romanian theater. Kostantine 

Kyriakos was the first to use the Greek word "ithopios" (actor) in Corfu in 

the years 1824-1826, and made it official at the “Boukoura Theater” in 1840. 

Until then, the actors were called “hypocrites”, “theatrists”, “Performers”.
203
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The first stone theater in Athens was managed by I. Kamilier, 

followed by director Sassoon, an Italian left by a melodramatic troupe. But, 

Sassoon, not being able to fund it, sold it with the decision no. 1649 of 

August 2, 1840, of the notary of Athens, K. Pitari, Maria Filipou. 

But then, Sassoon faced with economic issues again, and was forced to take 

it out in the market in early 1844. It was bought by Ioannis Boukoura for 123 

thousand drachmas of that time‟s value.  

Thus, the first stone theater in Athens had a permanent owner, Ioannis 

Boukoura, which also bore the official name “The Theater of Athens”. Many 

shows were organized in it. Many beautiful works were staged. It recognized 

wonderful moments and it received theater troupes until the last year of its 

destruction.  

They demolished this one, too, in 1897-1898, and there is a School of Crafts 

today in the place where the “Boukoura Theater” was located. The brave 

owner Ioannis Boukoura is "found" at the Ethnological and Historical 

Museum of Athens, in a plaster copy created by his daughter, the great 

painter Eleni Boukoura, to keep his unbroken figure in her memory.  

Ioannis Sideridis, in his book the “History of the New Greek Theater 1794-

1944”, first volume (1794-1908) page 169, writes about the “Boukoura 

Theater”. 

Babis Aninos lamented the demolition of the “Boukoura Theater” and 

the misery of his province in the magazine “Panteon” on January 15, 1904,. 

He also gives us a description as he remembered it. “The theater was built on 

a plateau; on the street; it had an oval hall; in the style of the old Italian 

theaters; a system in the shape of a three-layer hive and boxes; with outdated 

decorations. With a small thin and poor hall, but had the privilege of a very 

good acoustics.”
204
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General Theodoros Pangalos, President of Greece (1878-1952) 
 

 

 

 

 One of the most prominent 

political and military figures in the 

history of the twentieth-century Greece, 

who became prime minister of Greece 

in 1925 and its president in 1926, is 

General Theodoros Pangalos, the 

grandfather of the former foreign 

minister and former culture minister 

until in November 2000 in Greece, 

holding the same name and today being 

a member of the Greek Parliament, 

Theodoros Pangalos. 

 Albanian intellectuals of the 

time highly valued the role of the newly elected President of Greece, General 

Theodoros Pangalos. Faik Konitza in the column “The Pillar of Faik 

Konitza” published the chronicle entitled “The Politics of General Pangalos” 

in the newspaper “Dielli” of Saturday, April 10, 1926 and in it he wrote:  

"General Pangalos' measures to close the Epirus clubs and to 

recognize the rights of the Albanian minorities in Greece have made a great 

impression on Albanians both abroad and here in America. The first fruits of 

this new and benevolent policy began to appear. A member of “Vatra” from 

Chameria, who is also a member of the “Commission for the Protection of 

the Rights of the People of Chameria”, Mr. Abdul H. Abas, visited the 

federation offices the day before yesterday and informed us that some Chams 

were in prisons of Greece for their affiliations, were released and returned 

home.”  

The action of General Pangalos is the first stone in the establishment of a 

clear friendship between Greece and Albania, two countries that share many 

common interests. If his politics is embedded and then becomes a determined 

politics of Greece towards Albania and the Albanian element, the benefits 

will be great for both nations.  

Mr. Kondoulis, the Minister of Greece in Albania, is to be congratulated for 

the progress of a politics that we believe he has wanted for a long time. 

Without the skill of a statesman like General Pangalos, such a politics would 

have been impossible, and even the advisory role of a valuable diplomat like 

Mr. Kondoulis would have mattered.  
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We must not forget that the path of a clear agreement on the part of Albania 

was opened by the delicate and lively politics of the Government of 

President Ahmet Zogu, who has always strived for approximation; an 

impossible approach according to Fan Noli‟s demagogy.  

At this moment when a glimmer of hope is shining on the fate of the few 

Albanians living under Greece, my mind is in those courageous people who 

have fearlessly tried to improve the condition of the people in the dark days, 

and the first that I see is Musa Demi - a moderate Albanian who has not 

spared anything and who has suffered a lot, has done time in prisons, but has 

remained steadfast. A man like this should be honored not only by us, but 

also by the distinguished Greeks.
205

 

General Theodoros Pangalos was born in 1878 on the island of 

Salamis. He graduated from the War Academy in Paris. In 1909, a meeting 

of non-commissioned officers was held at his home, which formed the core 

of the “Military League”, which later led to the 1909 uprising.
206

 

In 1918 Theodoros Pangalos became Chief of the General Staff of the 

Army, and subsequently became Minister of the Army in the Government of 

Gonatas. In 1925, in a vote of confidence session of the Fifth National 

Assembly, he was elected Prime Minister and, later, on April 18, 1926, until 

August 21, 1926, he was the President of the Republic of Greece. 

He died in Athens in 1952.
207

 

In his memoirs, the President of Greece, Theodoros Pangalos, would 

write, “Half of my blood is Albanian and I am proud of that. Admiral 

Kountouriotis, Admiral Sakelariou, General Kontoulis and many other 

prominent Greeks are all of Albanian origin."
208

 

In 1926, the president of Greece, Theodoros Pangalos made an 

official statement before the League of Nations in Geneva by which Greece 

recognized the Albanian minority in Greece and no longer referred to the 

Muslim Albanians living in its territory as Turkish population.
209

  

“The thesis that has been held by us until today that the Albanian 

Orthodox population is Greek is wrong and spurned by everyone. Since it 

has taken the downhill and reached the point of exhaustion, I took the 

necessary measures and dispersed all the northern Epirus societies that took 

pity on this most extreme sick thought.”
210
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The following text was written by the President of the Hellenic 

Republic, Theodoros Pangalos at the time of the provocations of August 

1949, as it is known in the history of Albania, published in the newspaper 

“Akropolis” (ΑΚΡΟΠΟΛΗ) and republished in 1974 in the book “The 

Archive of Teodoros Pangalos”, second volume 1925-1952 p. 111-115.  

In this article, the former President of Greece of Albanian origin, 

Theodoros Pangalos, brings us valuable historical and political facts about 

important events directly related to Albania and Albanians, for their real 

contribution to the political and military life of Greece. 

The former president of Greece, the Arvanite Theodoros Pangalos, brings us 

real facts with proofs that Albanians have been despised by Greeks and their 

politicians since the beginning of the twentieth century, because just as the 

Chams have been politically driven out, from time to time, of their millennia 

homes and lands, not only after World War II, but from 1910 onwards, 

Albanians were abused and massacred by the Greeks in the province of 

Chameria. 

Once again, President Pangalos reminds us about the fact that Albanians are 

Pelasgians and predecessors of Greeks in the Balkans. 

 This text is of great historical and political significance, thus it is 

worth studying it even by today‟s historians and politicians of both countries 

in order to judge as fairly as possible the great help given by the Albanian 

people in the independence, leadership, and defense of Greece. 

 

 

 

Former Greek President Theodoros Pangalos‟ Notes 

 

 

In addition to the Albanian heroes in the Greek pantheon, the history 

of Greece has recorded many other figures of Albanian descent that are 

known for their great services they have done to Greece. In an ambience of 

hatred, where being Albanian was a danger even on the streets, a general of 

our blood appears in the field of men, who proudly defends the Albanian 

nation: “- I have known Bulgarians and Albanians for a long time. My 

relationship with them has been different, from the time of the Byzantine 

emperor Vasilios the “Bulgarian killer” until today. Of all the Greek 

governors, the greatest enemy was me. Since the time of Esat Pacha and, 

especially, Ahmet Zogu, I have been the most cordial and benevolent friend 

of Albania. It is easy to convince the competent officials on these facts by 

taking a look at the files of the Ministry of Foreign Affairs and how we will 
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see below from the development of the events of the time in question that 

almost ended up in an alliance between Greece and Albania.
211

 

As far as our Balkan neighbor is concerned, it is well known and 

evidenced by the Foreign Ministry archives, that our relations almost 

reached the level of a confederation, in 1925 and 1926. 

           I speak Albanian since I was an infant because my late mother, who 

raised me, did not speak Greek. She was the daughter of Megarida's richest 

man, Andon Birbili, at whose house in Salamis, the unforgettable Marshal 

Georgio Karaiskakis draw his last breath. 

Consequently, half of my blood is Albanian and I am proud of that. Admiral 

Kountouriotis, the three Nikolaids, grandfather, son and grandson, General 

Kontoulis, Admiral Sakelariou, the hero of the submarine “L. Kconi” V. 

Lasko and many other distinguished Greeks, are all of Albanian origin and 

the service they did to their homeland is well known. Paparigopoulos writes 

that of all the races that came to Greece, the mixture with Albanian blood 

produced an EXCELLENT AMALGAM. The Hydriots, the Spetsiots, the 

Miaoulis, the Sahturis, and the thousands of warriors of 1821 to date, attest 

the truth of Paparigopoulos' thought. 

 

In 1914, with the outbreak of World War I, I returned to Greece from France 

where I was studying and introduced myself to Eleftherios Venizelos, the 

then Prime Minister and Minister of the Army, who appointed me Chief of 

Staff of the 8th Division of Preveza. 

Venizellos told me in good faith that he had decided to suddenly occupy 

Northern Epirus (Gjirokastra, Saranda, Himara, Vlora, note: A. Llalla). “I 

am convinced that you will succeed, because you speak the language of 

Albanians,” he added. I was a major at that time. I went to Preveza and a 

few days later I received a secret order. The division was being ordered to 

occupy Northern Epirus by landing in the port of Saranda. The great 

politician particularly stressed the need to keep it strictly secret from the 

Italians. 

The operation was carried out with success and the old frontline north of 

Gjirokastra was occupied. When I went to Athens a few days later, I 

naturally had a long meeting with the Prime Minister and I was surprised 

that this demonic politician, who had only been in Greece for three years, 

fully understood the vital importance of the Albanian issue to Greece. 

Venizelos' thoughts and viewpoints were the main bases on which I built the 

politics I implemented in 1925, which, among other things, resulted in 

sending Albanian boys to Athens to study in the Naval and Cadet School. 
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 At the beginning of July 1925, relations with Albania were in crisis 

due to the issue of Chameria. The representative of Albania came to my 

office and informed me that the Greek authorities violently and disregarding 

the agreement, expel the Albanian inhabitants of that area (Chameria, note: 

A. Llalla) and send them by sea to Asia Minor and they respond to their 

objection by saying to them that they are exchangeable.  

 

I reviewed the relevant documents and was convinced that the statement of 

the Greek Foreign Ministry did not stand, as the Lausanne Agreement 

stipulated that the Muhammadan Albanians of Epirus were considered a 

minority and not exchangeable, like the Turks of Thrace, etc. For a more 

complete clarification of the issue, I called our ambassador in London, 

Kaklamonos, who had represented Greece during the drafting of the 

Lausanne Agreement, and he replied without hesitation that the Chams are 

not exchangeable and, consequently, the decision of the Ministry of Outside 

did not stand. 

I immediately called the relevant director and he said something that left me 

speechless: 

 “Formally, the Albanians are right, but the reasons of urgency and the 

national objectives force us to expel the Albanians in order to evacuate their 

villages and to settle in our homogeneous refugees who have come from Asia 

Minor. It is not worth dealing with 5-6 thousand Palo-Albanians (bad 

Albanians, note: A. Llalla), Mr. President.” 

I could barely refrain myself and did not kick the diplomat out. Meanwhile, 

according to reports by police authorities in Epirus a real drama was taking 

place; the weeping peasants parted from their homes where they had been 

born and lived for centuries and boarded ships that would take them to Asia 

Minor. I ordered them to bring them down and return them freely to their 

villages. 

 

Albanians, like all underdeveloped people, have serious weaknesses, but they 

have excellent virtues, too. This was the reason why such cordial relations 

were established between our two countries, which took the form, as we shall 

see below, almost of that of a confederation. King Ahmet Zogu, through a 

warm letter, expressed his gratitude to me, that as he said, he would never 

forget him. And indeed, until the day of his removal from the throne, every 

time an Albanian representative came to Greece, by order of Zog, he would 

come to my house and bring me the greetings of the king, calling me in 

Albanian “Big brother.” And I was then nothing more than a demobilized 

general. This is what in Albanian is called ”BESA” (a word of honor). 

If we take a quick look at the map of the Balkans, it is enough to understand 

the strategic importance of Albania. 
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To Greece, an ally as friendly as Albania is a great natural shield against 

any attacks from the North. 

When friendly relations were established, I sent as ambassador of Greece to 

Tirana General Alexandro Kontoulis, a fellow citizen of mine who knew not 

only our Albanian or the Albanian of Southern Albania, but also the idioms 

of the Ghegs. In a short period of time, Kontoulis managed to win over the 

friendship of the Albanian king, Ahmet Zogu.  

          Four agreements were signed between the two countries in a year; on 

the consular, on the citizenship, on trade and maritime cooperation, on 

extradition of criminals, etc. In addition to these agreements, secret talks had 

greatly progressed. The border between the two countries was actually 

removed and the Albanian boys, as I said above, were sent to study at the 

Cadet and Naval school. In July 1926, after long negotiations, General 

Kontoulis reached a final agreement on the issue of the Bank of Albania. 

King Zog accepted the Bank of Greece as a shareholder with 25 percent of 

the shares. 

          You must understand the great importance of this fact. It is not 

discussed at all that, if a studied and stable policy towards Albania was 

followed, Albania would be not hostile, but it could be the best, most 

precious and the only loyal friend of Greece in the Balkans. From a racial 

point of view, Albanians are neither Mongols, nor Slavs, or Turks. It is 

historically proven that they are Illyrians, descendants of the Pelasgians. 

Albanians have nothing in common with Italians, Serbs, Bulgarians, but on 

the contrary, bloodline, traditions and customs are closely related to the 

Greek people. 

         Miaoulis, Kountouriotis, Sahtouris, Odysseas Androutsos and 

thousands of other Greeks of Albanian origin fought heroically for the Greek 

independence in the 1821 uprising. 

         Hertzbert, a professor at the University of Munich and a historian, in 

his book on the history of the uprising, writes, among other things, that: “A 

few days after the raising of the flag of the uprising, in April 1821, 1,500 

Christian Albanians, residents of the villages of Derven, were mobilized 

under the command of Hatzis Meletis in Corinth against the terrible Qamil 

Bey.” The soldiers mentioned by Hertzbert were not Albanians, but our 

Albanian-speaking grandparents who lived in Vila, Kindira, Mandra, 

Elefsina. They were the grandfathers of Generals Nikolaidhi, Kontoulis, 

Roka, the author of these lines, Admiral Sakelariou, the national hero Laska, 

and many other distinguished Greeks of Albanian origin.  

       Wasn't I right when I heard the general director saying, “paloallvani” 

(bad Albanians, note by A. Llalla) to say that the Ministry of Foreign Affairs 

was a madhouse? If the general manager could speak like that, imagine how 

his subordinates would speak. No one knows what surprises the future holds 



129 

 

for us. I considered it my duty to make the above descriptions, so that the 

Greek people could learn the general picture of the problem. I do not agree 

with that part of the press that insults and despises the Albanian people. I am 

firmly convinced that the vast majority of the Albanian people do not bear 

any responsibility for the anti-Greek tendency of the communist government. 

I am sure that the vast majority of Albanians have never heard the names of 

Marx, Lenin, Stalin, etc.
212
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Theodoros Pangalos Jr. (1938 -), Former Deputy Prime 

Minister of Greece 
 

 

 

Theodoros Pangalos was born in 

1938 in Elefsina, a town inhabited by 

Arvanites. He is the grandson of the 

former president of Greece in 1925-

1926, the general of the same name, 

Theodoros Pangalos. Growing up in a 

large family that has played an important 

role in the military and political life of 

Greece, Theodoros Pangalos Junior went 

on to become one of the prominent 

figures of the Greek political life.  

After graduating from high school, he 

went on to study law and economics at 

the University of Athens. He worked as a professor at the Sorbonne 

University in Paris and at the University of Athens for several years. He was 

elected MP of the PASOK Socialist Party for the first time in 1981 for the 

Attica area. He was Deputy Minister of Trade from 1982-1984, Deputy 

Minister of Foreign Affairs from 1984-1985, auxiliary Minister of Foreign 

Affairs 1985-1989, representative of Greece in the European Council1989-

1993, Deputy Minister of Foreign Affairs 1993-1994, Minister of Transport 

and Communications1994, Minister of Foreign Affairs of Greece1996-1999, 

Minister of Culture in 2000, Deputy Prime Minister of Greece 2009-2012. 

His father, Georgios Pangalos, was a Deputy Chief of the Army Air Force, as 

well as a Deputy Chief of the General Staff of the Greek Army, and his uncle 

Thisea Pangalos was a Navy Admiral. He is married and a father of five 

children. 

Theodoros Pangalos has always stated in his interviews for the Greek press 

that he is proud of being an Arvanite. He has often been a participant in 

cultural activities organized by the “League of Arvanites of Greece”, thus 

openly supporting the cultural cause of the Arvanites in Greece. When he 

saw fit, he made statements in defense of Albanian immigrants, when the 

latter would fall prey to Greek racist sentiments. In early 2001, a prosecutor 

in Greece sought to lift the immunity of the MP Pangalos in order to stand 

trial for a lawsuit filed by residents of a village in Thessaloniki against him. 

The villagers of Nea Mihaniona sued Theodoros Pangalos for insult as they 

had previously reacted harshly against the high school grades given to an 
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Albanian student, who as supposed to be in the forefront of a parade on the 

Greek national holiday.  

I remember it very well when my friend's son, Odise Zamir Cenaj 

was declared the best school student and had to parade first as a flag bearer at 

the Greek national holiday, but many Greek students and their parents, and 

the villagers of the town of Nea Mihaniona (Νεα Μεραληωλα) objected by 

organizing a strike if the Albanian student was the first to cross in front of 

the Greek flag. "The then Greek MP of Albanian origin, Theodoros 

Pangalos, publicly said that they were idiots, dirty primitive faces.”
213

  

Shortly after Mr. Pangalos' press statement, the offended villagers of 

Nea Mihaniona filed a lawsuit. A few months later, the prosecution appealed 

to the Greek Parliament to lift the immunity of the MP Pangalos in order to 

start the proceedings of his trial. But, time showed that the MPs of the Greek 

Parliament did not vote to lift the immunity of their colleague. Subsequently, 

the charges were dropped. 

In July 1998, the Minister of Foreign Affairs of Greece, Theodoros 

Pangalos, paid a visit to Albania and during a press conference stated: “Just 

as the Greek immigrants in Germany are entitled of learning their language, 

Albanian immigrants should have this right, too, for as long as they stay in 

Greece“.
214

 

 

 

The loss of the Arbërishte (Albanian) language is like losing our 

homeland to us... 

 

 

The Anthology of Arvanitas Songs of Greece was presented, in the 

hall of the Folklore & Music Archive in Athens in October 2002. It was 

carefully prepared by the prominent Arvanite singer and musicologist, 

Thanasis Moraitis. Among the many prominent personalities of the Arvanite 

political and cultural life in Greece who appreciated the scientific book, the 

PASOK MP, the Arvanite Theodoros Pangalos made a speech too, who said 

the following about their mother tongue: 

For those of us who were born in houses where our grandmothers 

spoke Arvanitika, this language which is not what we hear some 

"harebrained" say today, that it is Greek with some other words, but on the 

contrary, it is Albanian, the pure Albanian of the XIV century, and this is 

also confirmed to us by today's Albanian emigrants who are in Missolonghi 

and tell us: "You speak the old Albanian". Therefore, this is very logical 
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from the linguistic point of view, as the language of the Albanians, who 

settled here in the XIV century, saw their language evolve into Greek and 

what came to our days were the old idioms of Albanian. To us, the loss of 

Arvanitika is like losing our homeland because it contains a culture which is 

not in conditions of oppression because Arvanites could not be oppressed by 

anyone in Greece; they ruled Greece, they were generals, prime ministers, 

presidents and owners of the capital city, again not under conditions of 

oppression, but they themselves "swallowed" their past because they were 

fanatically convinced that they were Greeks, and with the help of their 

teachers they managed to eradicate Arvanitika, which no one speaks today, 

at least people of my age and younger. Now, thankfully, we still have some 

grandparents who speak it. 

However, it is a pity that this language is lost and I believe that the work 

done by Thanasis Moraitis helps not to make Arvanitika a lost homeland. 

Language, culture, customs and traditions must come to light, because 

otherwise, if it is left in the dark, it would really be a lost homeland.”
215

. 

 

 

 

In defense of the rights of immigrants and the prohibition of racism 

in Greece 
 

 

Theodoros Pangalos, the great politician and an Arvanite would  not only 

make statements about his pride of having an Albanian origin, but would 

also host international conferences on racism in Europe several times and, in 

particular, in Greece, where he would condemn the politics and racism that 

took place against Albanian immigrants. 

In March 2003, he would use the stage of the immigration conference to 

refer to polls that reflect a high level of racism in Greece, saying: 

“The polls give us a very clear overview of racism in Greece. We 

must look at the immigration situation with a clear mind and realism. We 

opened the doors to Albanian immigrants, but in reality, we pretended not to 

see them. It took many years to consider the issue of legalization of 

immigrants, which was imposed by the existence of Albanian immigration.   

Albanians have been living in Greece for over 10 years now. They have 

given birth to children who grew up here, speak Greek and want to stay in 

Greece, but they are not granted citizenship. In our country, the theory of 

racial purity flourishes covertly. This theory is unacceptable both logically 

and aesthetically. But, to say this out loud, in front of any audience in 
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Greece, it is unpleasant. "As long as this ideology is not treated methodically 

and eliminated, Greece cannot have an immigration policy for the 

integration of all those immigrants who want to stay in Greece, which would 

be in the best interest of the country.”
216

 

 

 

The Arvanites of Athens and their contribution to 

the Greek National Renaissance 

 

Shortly before the revolution that led to the victory of Greek 

independence, in 1815 Athens was inhabited by 7,000 Christians and 3,000 

Muslims (according to Pouqueville). Out of the 7,000 Christians, 4,000 were 

Arvanites and they had come mainly from the villages around Athens. They 

were located between the well-known area of Plaka and Makrygianni.  

In 1821, on the second day of Easter, the Turks of Athens arrested 12 

Athenians because they believed that an uprising was underway. Their first 

decision was to slaughter all Christians, but the opposition of Halil Effendi, 

who was the Kadi of Athens (i.e. the judge), deprived them of this 

opportunity. On April 25, 1821, according to Dionisios Sourmeli, a warrior 

and eyewitness of the time, 1,200 Christians gathered in Menidi (Aharnai). 

They came from the Hasia tribe under the command of Meletis Vasileiou and 

Mitros Skeva, or of Menidi under the command of Anagnosti Kiourkatiotis, 

from Missolonghi under the command of John Davari, and from Athens 

under the command of Dhimo Antoniu. 

Under Melti Vasili’s command, the rebels entered Athens and 

liberated it. Today, outside the town of Phyllis one can see his statue being 

displayed to his fellow citizens showing the way of obligations and pride. In 

September 1821, 70 brave men from Hasia, under Mitro Skeva’s and 

Anastas Lek’s command fought against 500 Turks (infantry and cavalry) 

under the leadership of Omer Vrioni. In this war, the terrible pasha risked 

losing his life. Thus, he made a decision to leave Athens, saying, “If 70 

people beat me and endangered my, imagine what would happen if they were 

1,000.”  

The future capital of Greece was liberated by the Arvanites of Athens, 

a warlike tribe of Orthodox Christians with its own language and customs, a 

race that never bowed to the Turks and never made peace with them. They 

learned to live with a knife between their teeth to protect their honor and life 

and this was their priority in front of the invading Turks who knew no law 

and a word of honor. 
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The Arvanites of Attica, whom some called the “Trojan horses of 

modern Greece, some the Epiriots, and others - Albanians who came as 

settlers to Athens in the 10th and 11th centuries AD, were the ones who took 

up arms for in great war in defense of honor and homeland, (I am bringing 

about the following attributes as Koloktronis himself brought them in his 

famous speech in Pnikas). 

Loyal to the great Greek idea, eager for freedom, the Arvanites of Athens, 

like all the other Arvanites of Greece, were in the forefront of the Revolution 

of 1821 and became part of the generation of Greeks who changed the 

history of the nation forever by contributing to Greece after four centuries of 

family history. I am not a historian to bring you a well-founded historical 

opinion, but I am an Arvanite and I know the history of my family as do 

many Arvanites of Athens. The readers should not forget that in contrast to 

Athens, the outskirts of Athens were owned until late and in many cases 

continue to be owned by villages whose roots go far back and deep where the 

families themselves are well known among themselves.  

On the part of my father, John Meleti (Hatzimeletis) had the honor of being 

on Karaiskakis’ side as his deputy commander. For anyone who takes the 

trouble to ask, one will learn many stories from all the Arvanite villages 

about the local captains and heroes who fought for the freedom of their 

homeland. 

G. Vlachoioannis in a single historical anthology has detached a short story, 

at a Parliament session, at the moment when the debate was heated up; an 

old warrior of 1821 addressed the protagonists in Arvanitika in order to stop 

the quarrel. And it stopped.  

Albanian (Arbërisht) was the language spoken by Kountouriotis, 

Prime Minister of Greece, Bouboulina, Botsaris, the Souliots and many 

others. It was the language that Karaiskakis, Androutsos and many other 

fighters of the revolution for independence understood and knew.  

In the campaign of Asia Minor in 1919-1922 the Arvanites of Liosia fought 

using their flag. They did not take a step back and fell to the last. Only when 

we understand this will we understand the look of the Arvanites of Athens as 

Tasos Atanasiadis describes in the “Children of Njovit”. The catalog of the 

Arvanite heroes killed in 1922 is larger than the dead of all the villages of 

Greece combined. 

Naturally, the significant presence of Arvanites is not only in the great book 

of the honored personalities slain in Greece. They also have an important 

presence in the world of letters, in science and in the institutions of the new 

state, especially holding very high military positions, and political 

positions.....
217
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Aristeidis Kollias    (1944-2000) 
 

 

 

Aristeidis Kollias was born on July 8, 1944 in a village inhabited by 

Arvanites, in Kaskaveli-Καζθαβέιη (today Leontari-Λενληάξη) of the district 

of Thebes in Greece. He spent his childhood in his hometown with his 

grandparents who taught him the language spoken at home, Arvanitika 

(Arbërisht). 

In 1968, he graduated from the Faculty of Law, later continuing his 

work as a lawyer in Athens. A few years later he will meet Nancy, who 

became his wife and will give birth to two children, Polyxen and Panayotis. 

In 1980, Aristeidis left the profession of a lawyer to deal with historical, 

folkloric and linguistic studies of the Arvanites of Greece. In 1983, he will 

join the “League of Arvanites of Greece” Association and will be elected its 

president several times. In 1983, he will publish his first book entitled 

“Arvanites and the Origin of the Greeks”, a book on the revival of the 

awareness about the Arvanites in Greece, which will be republished nine 

more times in Greek. 

In 1985, he was the main organizer of the first concert in Greece with 

Arvanite songs, where together with Demetrios LEKKAS and Thanasis 

Moraitis, the singer, made it possible to release a CD with Arvanite songs. In 

1989, he published the book "Language of the Gods" and in 1995 Aristeidis 

founded the publishing house "Thamiras", in order to publish the works of 

Arvanite authors, but also of other Albanian authors. The same year, he will 

publish the most successful book in Greek and Albanian "Greece trapped in 

Milosevic‟s Serbs", a book that tells about the Serbian plots and inhuman 

massacres against the nations of the former Yugoslav Federation, 

predominantly the Albanians. In this book Aristeidis Kollias will warn about 

the massacre that Milosevic and his collaborators were preparing against the 

Albanian people of Kosovo. 

In 1996, Aristeidis Kollias will resign as chairman of the "League of 

Arvanites of Greece" to deal only with Pelasgian studies, and in 1997 he will 

publish the quarterly “Arvanon” magazine by himself. In this magazine he 

participated together with the Kosovo Albanians in their just war. 

With his tireless work in helping the Albanian cause of Kosovo, he 

informed the uninformed Greek public about the painful drama that the 

Albanians in Kosovo were going through. For this reason, backlash and 

“poisonous arrows” will be thrown at him.  

 On May 24, 2000, a day before the presentation of his book, 

dedicated to the famous Arbëresh, Father Antonio Belusci, entitled "Antonio 

Belusci and the magic of folk tradition", Aristeidis Kollias will be urgently 
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hospitalized at an Athens hospital, in a very bad health condition. Thus, the 

activity for the presentation of his book took place without the presence of 

the author, without the one who inspired that meeting. An incurable disease 

was advancing rapidly to take the life of a good man on the evening of 

October 11, 2000 at the Evangelismos Hospital in Athens where he groaned 

for a month. 

 Aristeidis Kollias‟ death shocked the hearts of thousands of Albanian 

immigrants working and living in Greece. It shook the souls of Arbëresh 

people wherever they were. It was a premature death that took the life of an 

Arvanite scholar, an advocate for the Albanian cause, who worked for the 

friendship and cooperation of the Balkan nations. A few days prior to his 

death he had completed his manuscript book the “Pelasgian Zeus and the 

Indo-European Deception”. In this last book of his, he brings us a lot of 

important data about the prehistoric period and mainly about the ancestors of 

the Kosovo Albanians who were known as Pelasgian Dardanians. 

 In 1995, for his work in the field of the Arvanite history and culture, 

Aristeidis Kollias was decorated with the “Ismail Qemali” award by the then 

President of the Albania, Sali Berisha and, after his death, the former 

Albanian President Rexhep Mejdani honored him with the first class 

decoration “Naim Frashëri”. 

In 2004, the Prime Minister of Kosovo Bajram Rexhepi honored him 

with an "Acknowledgment”, while the Municipality of the City of Skenderaj 

declared him an “Honorary Citizen”.  

Today in Tirana, a street bears the name of Aristeidis Kollias, as well 

as promenade in the city of Përmet. 

 

 

 
 

Aristeidis Kollias‟ books published in Albania 
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Arben Llalla and Aristeidis Kollias, August 2000 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

The Αξβαλνλ – Arvanon magazine published by Aristeidis Kollias 
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A letter that Aristeidis Kollias sent to Father Antonio Belusci, an Arberesh 
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The history of Arvanite songs and the singer Thanasis Moraitis 

 
 

"Of the other four islands (Salamis, Poros, Hydra, Spetses) I do not know 

there are any melodies or lyrics. These islands are Albanian-speaking and 

we must dealwith this important topic of our geography more seriously; 

coexistence in Greece and specifically with these Albanian-speaking 

countries, where Greek and Arvanite songs are sung. These islanders sing in 

two languages, and when Albanian speakers sing Greek songs, it is obvious 

that they do not sing them without any change from Greek speakers.”(Melpo 

Merlie).
218

 

 

 

Arvanite song is the most important part of the musical and poetic 

creativity of today's Greek people, but this truth, which cannot be doubted, 

has not been put into a collection for the Greeks of the XXI century for 

various reasons .... .!  

So, there are no Arvanite songs in Greece in the popular collections of folk 

songs of the XIX century. 

The folklorists of that time, with the vanguard N. Politi, waged their battle to 

overthrow Falmerayer's theory by trying to testify through folkloric 

materials.
219

 

It is well known that in the malicious intentions of the time the Arvanite song 

was sacrificed, disappeared and was declared non-existent. Nevertheless, the 

most important folklore facts of the Albanian people, which prove the 

uninterrupted continuity of the race, belong to the Arvanites of Greece. The 

Arvanite or Albanian fustanella (the Kilt) is the official national Greek dress, 

which was worn by the Arberesh of Croatia, Kosovo and Morea, and is a 

development of the Pelasgian dress. The Cham dancing is Arvanite. It is 

danced by all Greek folk groups today. 

Arvanites, the founders of Modern Greece are the people who carried 

the main burden of the liberation war of 1821. Powerful, invincible, and 

freedom-loving people, they washed the Greek lands with their blood, and 

paid the freedom of Greece with their sacrifices. It is natural to express 

through epic and lyrical songs and lamentations such a people with a fighting 

spirit. But, there are no Arvanite folk songs in the nineteenth-century Greek 

anthology.  
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Contemporary Arvanite intellectuals such as G. Ghikas, M. Dede, E. Liapis, 

G.M. Paidushi, N. Saltaris, who compiled the anthology of Arvanite song, in 

the last 40 years, do not include epic & lyrical songs, but only the popular 

“two-verse” songs of peaceful daily life, dating to the twentieth century, or in 

the best cases, of the nineteenth century.
220

  

The historical documents we have, they prove the principle and show 

the fact that the old Arvanite songs were mainly epic and lyrical. The 

Arvanitika was not written and did not constitute the language of education, 

but was mainly the language of the uneducated Arvanite or Albanian people 

of that time.  

Every day and historical events could be saved from being forgotten and 

preserved only through songs because there was no other way. 

P. Hioti, who wrote The “History of the Seven Islands” in 1866, proves that 

the Arvanite Souliots settled on the island of Corfu. While cleaning their 

weapons, they sang in Arbëresh about their brave acts.
221

 

However, the Arvanite songs of the Souliots are not found in any anthology. 

Two Souliot songs are found in “Bleta shqiptare (Albanian Bee)” by Thimo 

Mitkos, which was published in 1878 in Alexandria, Egypt. 

In 1891, the historian and linguist Arthur Miklofer published “Attica und 

seine Heutigeu”, which, among other things, states: “As far as I know, 

contemporary Greek folk songs have been adapted from the old love, 

freedom and kachak songs of the Arvanites.”
222

 

Thus, linguistic Hellenization took place, sacrificing the old Arvanite epic 

and lyrical songs, which was passed on to the younger generations in Greek 

version and was recognized as such. 

Prominent instrumentalists and popular singers such as Vourkos, 

Stefanopulos, Gritsi, Papasideris, and Mitakis were Arvanites. Many 

Arvanite songs were rewritten in Greek, preserving the musical form or 

arranging them with new data, mainly from 1835, when the Bavarians 

introduced the clarinet to Greece.
223

 

In this context, there was a great gap in the musical and poetic creativity of 

the Arvanites in Greece. The old Arvanite epic and lyrical songs were 

forgotten over time, as no one was interested in making the right choice, that 

is, to gather Arberian creativity and their source.  

After the release of the first CD with Arvanite songs, Aristeidis Kollias said: 

“Searching for old epic and lyrical songs is a very difficult issue, but it is 
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worth the effort to deal with them, for the further enrichment of our national 

culture”. 

During the last 20 years, thanks to the willingness and research of the 

Arvanite scholar Aristeidis Kollias, the Arvanite musician Demetrios Lekkas 

and the famous Arvanite singer Thanasis Moraitis, it became possible to 

produce two CDs with old Arvanite songs entitled “Arvanite Songs” and 

“The rose on the rock”, which are a collection some songs of the Arvanites 

of Greece and the Arbëresh of Southern Italy. Other Arvanite singers who 

have released CDs with Arvanite songs in Greece in recent years are Nikos 

Panourgias and Alekos Dimou.  

 

 

      Thanasis Moraitis 

 

Thanasis Moraitis was born and raised in the Arvanite village of 

Vaghia (Βάγηα). His grandmother did not know Greek; she spoke only the 

language of the home (Arvanitika), Arbërisht. Thanasis Moraiti's parents, his 

mother Georgia and his father Kostantinos, spoke Arbërisht and Greek. In 

elementary school, Thanasis confused Greek words with Arvanite words, so 

he had difficulties with the new Greek language he was learning.  

At fairs organized in honor of St. Athanasius and St. Haralamb, in the 

Arvanite villages adjacent to his village, Thanasis Moraitis went and listened 

to wandering musicians and singers who performed Arvanite and Greek 

songs. Many times, he would stay with his face pressed against the frosted 

window glass of the village café, which had been turned into a music center, 

and listened to traditional Arvanite songs, which he had previously heard 

from his mother Georgia and his cousins through family joys. 

At the age of 13 he found himself in the capital of Greece, Athens, following 

the fate of his parents, when Greece was at the peak of internal immigration 

around 1970. Confined in his peace, at a neighborhood of the capital, he 

began to forget his mother tongue, Arbërisht, and his people that he had left 

behind in his birthplace.   

Thanasis, a student at the Pantion University, was being disrespectful if he 

sang the songs of the “backward villages”. He took music seriously over 

time. Among other writers and musicologists, he got acquainted with the 

eminent Arvanite writer and historian Aristeidis Kollias, who, along with 

other explorers, engaged in the collection and study of Arvanite songs in 

Greece and southern Italy. His collaboration with Aristeidis Kollias and the 

proof they had gathered, augmented his love for Arvanite music and songs. 

Together with Aristeidis Kollias, they insisted on searching and studying, 

each their fields, all that rich subject matter. Thanasis Moraitis knew 
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Demetrios Lekkas since Pantion University. Demetrios Lekkas is a very 

good musician, a specialist of the dimensions of ancient music. 

They started their work and study under the guidance of their teacher Spiros 

Peristeris, so that they would not harme instead of serving the Arvanite songs 

well. Thus, after a two-year work, at the “Orfeos” theater, he held his first 

Arvanite song concert. 

Thanasis Moraitis has a degree in political science. He began his music 

career in 1983, and he was a self-taught musician. Byzantine music was 

taught to him by the protopsalt of the metropolis of Athens, Spiros Peristeris. 

He collaborated with the great Greek composer Mikis Teodorakis for the 

records and the concerts performed during the period of 1984-1987 with 

Greek songs. He also collaborated with the German actress and singer Gisela 

May for a record that was released in 1988.
224

 In April 1993, at the 

ceremonial hall of the University of Athens, he presented his compositions 

with the verses of the poet Kostantin Kavafis. In 1998, Thanasis Moraitis 

released the album, the second CD with Arvanite songs collected in Greece 

and Southern Italy entitled “The Rose on the Rock”, which was a successful 

collaboration together with Aristeidis Kollias and the musician Demetrius 

Lekkas. In March 1998, in cooperation with Demetrius Lekkas, he gave his 

second concert at the "Palasos" theater with 25 songs collected by himself in 

Greece and Southern Italy by singers who sing them in Arbëresh language. 

In addition to Thanasis Moraitis, Domna Samiou, Afroditi Manuu and the 

“Kodaly” children‟s choir sang under the direction of Michalis Patseas.  

Thanasis Moraitis has participated in the folklore festivals held in the city of 

Berat in Albania. In January 2001, he delivered eight concerts in various 

cities of Belgium and eight concerts in the cities of the Netherlands singing 

Arvanite songs where he had great success. However, Thanasis Moraitis was 

not content with the release of just two CDs of Arvanite songs. After several 

years of research and study, he managed to compile many Arvanite songs in 

a book. Today, Arvanite songs are included in a book; are saved from 

extinction, and this tedious and high valued work belongs to Thanasis 

Moraitis. On October 30, 2002, in the hall of the Folklore-Music Archive in 

Athens, the Anthology of Arvanite Songs of Greece was presented, carefully 

prepared by the prominent Arvanite singer and musicologist Thanasis 

Moraitis.
225

 This anthology contains 152 lyrics with Arvanite songs from all 

over Greece and was published after 17 years of work.
226

 After many years 

of studies, research and travel through the areas of Epirus, Florina, Konitsa, 

Thrace, Corinth, Attica and Boeotia where the Arvanites live, and their song 
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is sung in Greece, the writer, musician and singer Thanasis Moraitis brings 

us an anthology of great scientific, historical, linguistic and musical value 

containing over 152 musical materials written with texts transcribed in Greek 

and translated into Albanian. All songs are accompanied by notes on musical 

pentagrams. The theoretical preface and musical analysis was made by the 

composer Demetrius Lekkas, while the preface of the book was made by 

Markos F. Dragumis, director of the Folklore Museum of Athens, who 

writes: “Finding songs resembles the search and concern of Odysseus who 

seeks to see it all and learn it all. So does this anthology, which is the fruit of 

many years of hard work and which contains in itself not only a deep 

knowledge of the anthology of language, but also a deep musical knowledge. 

It is a work which comes to fill a big gap. Finally the Arvanite folk songs 

and music are recorded and this is the least of what exists, but, above all, its 

foundation has been laid. And that is one of the things we need to do in order 

to expand our ethno musicological horizons.”
227

 

This anthology was assisted free of charge by scholars Leonidas Ebeirikos, 

Lambros Baltsiotis and Tasos Karantis. 

The author of the Anthology of Arvanite Songs, Thanasis Moraitis for the 

historical accompaniment of Arvanite songs has used the books written by 

the authors Kosta Mpiri, Spiros Asdraha, Giannis Ghikas, Teodor 

Hatsipandas. He also studied the language books of the authors Erik Pratt 

Hamp, Miroslav Nt. Zabuotski, Georgios Babiniotis and Lukas Tsitsipis.  

Thanasis Moraitis dedicated his book to the memorial of Melpo Merlie and 

his teacher Spiros Peristeris. The purpose of this book was like a dream come 

true for the founder of the Center for the Studies of Asia Minor and the 

Melpo Merlie Folklore Museum of Music, and the revival of the lost pieces 

of the Greek popular culture. Thanasis Moraitis began his search for a 

compilation of the Arvanite songs in an anthology in 1985, when he 

delivered his first concert at the “Orfeas” theater with Arvanite songs, in 

collaboration with Aristeidis Kollias, an Arvanite scholar and Dimitri Lekas, 

an Arvanite composer. Fotoula Sofou, Georgia Moraiti and Antonis 

Kontogeorgioy also sang at this first concert. In 1998, the singer Thanasis 

Moraitis gave his second concert with the songs of the Arbëresh of Southern 

Italy and the Arvanites of Greece at the "Palas" theater in collaboration with 

Demetrios Lekkas and Niko Grapsa, who performed the musical 

arrangement and the accompanying choir. The second record with songs of 

Arbëresh from Southern Italy and Arvanite songs by Thanasis Moraitis 

entitled “The Rose on the rock” came out of this concert, where also sing 

Domna Samiou, Afroditi Manou, accompanied by the children's choir 

                                                             
227

Θαλαζηζ ΜΧΡΑΗΣΖ, Αλζνινγηα αξβαληηηθωλ ηξαγνuδηωλ ηηο Διιαδαζ, Αζελα,2002,p. 9 



146 

 

“Kodaly”", under the direction of Michalis Patseas.
228

 The publication of the 

first book of the Anthology of Arvanite Song of Greece, which was missing 

in the Arvanite history, it must be said that the Arvanite singer, musician and 

writer, Thanasis Moraitis, has brought us an important scientific evidence of 

the cultural and musical element of the ancient Albanians in the Balkans. 

This anthological work is a white omen of the nationwide enrichment of 

Arbers blood shed everywhere they are in the world. In this anthology the 

reader will learn, through the songs collected by Moraitis, about the 

important historical events, wars, love, and the lament of the Arbër nation, 

which they could not write them with pen and ink in those difficult years in 

the fight for national existence, but inherited them by means of the powerful 

folk voice. 

Many people were present at the presentation of Thanasis Moraitis‟ book, the 

PASOK MP, the Arvanite Theodoros Pangalos was among them, who 

welcomed them at the presentation of this anthology, saying: “For those of 

us who were born in houses where our grandmothers spoke Arvanitika, this 

language which is not what we hear some "harebrained" say today, that it is 

Greek with some other words, but on the contrary, it is Albanian, the pure 

Albanian of the XIV century, and this is also confirmed to us by today's 

Albanian emigrants who are in Missolonghi and tell us: "You speak the old 

Albanian". Therefore, this is very logical from the linguistic point of view, as 

the language of the Albanians, who settled here in the XIV century, saw their 

language evolve into Greek and what came to our days were the old idioms 

of Albanian. To us, the loss of Arvanitika is like losing our homeland 

because it contains a culture which is not in conditions of oppression because 

Arvanites could not be oppressed by anyone in Greece; they ruled Greece, 

they were generals, prime ministers, presidents and owners of the capital 

city, again not under conditions of oppression, but they themselves 

"swallowed" their past because they were fanatically convinced that they 

were Greeks, and with the help of their teachers they managed to eradicate 

Arvanitika, which no one knows speaks today, at least people of my age and 

younger. Now, thankfully, we still have some grandparents who speak it. 

However, it is a pity that this language is lost and I believe that the work 

done by Thanasis Moraitis helps not to make Arvanitika a lost homeland. 

"Language, culture, customs and traditions must come to light, because 

otherwise, if it is left in the dark, it would really be a lost homeland.”
229

. 
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The Singer Thanasis Moraitis 
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CHAPTER III 

 

THE CALL OF THE ARVANITES IN 1899 
 

 

The Call of the Athens‟ League of Arvanites upon its Arber 

brothers of Arberia, 1899 

 
 

(“Ζ ΠΡΟΚΖΡΤΞΖ ΣΟΤ ΑΡΒΑΝΗΣΗΚΟΤ ΤΝΓΔΜΟΤ ΣΖ ΑΘΖΝΑ 

ΣΟΤ ΑΓΔΡΦΟΤ ΑΡΒΑΝΗΣΔ ΣΖ ΑΡΒΑΝΗΣΗΑ, 1899”
230

) 

 

 

BROTHERS! We tell you and we call you brothers because even if 

our country and religion divide us, we do not cease to be brothers because all 

the Arbërs wherever they are today are descendants of the Pelasgians, who 

first came from Asia to Europe and settled in Arberia, for we are the sons of 

Alexander the Great, the first world-famous man to conquer all of Asia. 

For we are the sons of Pyrrhus, the great king and general of Arberia, 

who conquered the Romans and would become like Alexander the Great, if 

he had his circumstances, that is, to face disorderly and barbaric enemies like 

the Persians, the Medes and Indians and not like the Romans who were 

orderly and educated. For we are the sons of the great Skanderbeg, who 

fought against three sultans and guarded the freedom of Arberia until the 

moment he shut his eyes from the severe wounds he had received in the last 

battle against the enemies of his homeland, Arberia. Because, after all, we 

have the same homeland, the same blood, the same clothing and the same 

language.  

BROTHERS! All kinds of enemies came between us and divided us, 

and made strangers out of us, and scattered us, made us enemies with each 

other, and thus Arbërs are found in Austria, the Arbëresh in Italy, Arvanites 

in Greece, but the greatest glory and the greatest honor is to you, who 

endured all the evils of slavery and remained in Arberia, in our beloved and 

great homeland. However, no matter how far we are from our great 

homeland, Arberia, the rest of us, no matter how great we become in a 

foreign country as people; pachas, generals and ministers, we never forget 

our generation and our true homeland. In Austria we are called Austrians, in 
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Italy Italians and in Greece Greeks; but we are grateful to these nations who 

humble us and honor us as their brothers and entrust us with leading 

positions in governments and armies, as we serve faithfully as befits honest 

people, we always dream of that glorious and bright day that the free Arber 

nation will be raised under its own flag, its own king, its own administration, 

and its own army. Today we stand at a time when nations are being reborn. 

Look at the Greeks! They were slaves and suffered under the Ottoman rule. 

They were awoken by the voice of Rigas Fereos one day and arose, broke the 

chains of slavery, expelled the tyrant from their land and became a kingdom. 

Look at the Serbs! They rebelled and were liberated! 

Look at the Montenegrins! They never left the guns out of their hands and 

were freed! Look at the Vlachs! They fought and were liberated. 

Look at the Bulgarians! Russia fought for them and they were liberated. 

They are the only ones who were liberated with foreign blood. All the above 

nations, the Greeks, the Serbs, the Montenegrins, the Vlachs and the 

Bulgarians, were the Sultan's reayas and are free kingdoms now, each under 

its own flags, its own budgets, its own courthouses and its own armies. They 

became free and self-governing and of all these nations, but us, the Arbers 

are still asleep and our enemies surround us, squeeze us from all sides and 

want to tear us apart and tear us to pieces. Austria has its eyes fixed on our 

Arberia. It wants to devour everyone and go down to Thessaloniki. Italy 

desires our Vlora. Montenegro desires our Shkodra. Serbia, Bulgaria and 

Wallachia fight over our Bitola (alb. Manastir), for our Durrës, our Prizren 

and our Krunja, which was the capital of our Skanderbeg! We have no 

friends. They are all our enemies because they all wish us evil and our 

destruction. All the nations that the Ottomans had treaded on were more or 

less liberated. Only the Armenians, the Jews and we the Arbërs are still 

without our freedom, and worst of all, we lost our national being and 

everyone calls us Turks, while we are not Turks at all, but pure Arbërs - 

descendants of the Pelasgians and we are the first people to tread on and 

settle in Europe. We, the Arbërs were always the pillar of Turkey. Our bones 

are found in Hungary, Serbia, Montenegro, Crimea, Bulgaria, Greece, Persia, 

Arabia, and as far as the borders of India. The blood of the Arbërs flowed 

and still flows for Turkey for four hundred and some years. If it were not for 

us, Turkey would have fled Europe many years ago. And yet, Turkey does 

not even intend to give us freedom, but wants us to be its guards; to guard 

the lands until it is destroyed and us together with it. But if Turkey is a 

natural phenomenon as we see the light of the sun from east to west then it 

should go from where it came because it is a foreign nation coming from the 

depths of Asia, and settling in foreign lands, after destroying the freedoms 

and kingdoms of these countries, but why should we be destroyed together 
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with it? Why our soil should become Austrian, or divided between Austrians, 

Italians, Serbs, Bulgarians and Greeks? 

If Turkey granted us freedom, we would become a barricade against the 

Austrian and Italian storm; they would not be able to invade our lands. 

As for the Montenegrins, Serbs, Bulgarians and Greeks, we would find a 

way to defend ourselves. But, Turkey does not wish us good; it only wants 

our blood and bones. But, time goes by and our enemies around us sharpen 

their swords and want to trample us and devour our land and enslave us. The 

time has come, brothers, for all Arbërs to have an opinion. We must let go of 

the enmity that Turkey has born of us and the religious beliefs. We must put 

aside Turkey and religion. Turkey is a foreign shame and we should throw it 

away; religion is for every individual and everyone should keep it as they 

found it. It would be good to be Arbërs, or all Mohammedans or all 

Christians, however, as long as we have different faiths: Mohammedans and 

Christians and divided into different heresies: Orthodox, Papists, Muslims, 

Bektashis, Rufans, it would be good to put religions aside as they are, as men 

should have one religion, and paradise was made by God for the good and 

hell for the evil. No bad Christian will go to heaven and no good 

Muhammadan will go to hell. Hence, let us mind our tribe and our situation.  

As long as we are under Turkey it is like being locked in a burning house. If 

we stay in, we will burn too. Turkey is doomed by the circumstances to leave 

Europe. Nothing can save it. We must move away from the fire, we must 

secede from Turkey as soon as possible, so that we do not disappear with it.  

We said that we are surrounded by enemies: Austrians, Montenegrins, Serbs, 

Bulgarians and Greeks, but out of those enemies, some are dangerous and 

some are not. Italy and Austria can eat us up and devour us and wipe us off 

the face of the earth. If we fell on the claws of Italy or Austria, there would 

be no Arberia in a few years‟ time. In order to be saved, we must make a 

deal with one of our harmless enemies; Montenegrins, Serbs, Bulgarians or 

Greeks. 

Let's analyze them: Montenegrins, Serbs and Bulgarians are pieces of Russia. 

They work for Russia, and whoever joins them, falls into the mouth of 

Russia. All three, whether they like it or not, will one day become vassals of 

Russia. The only country out of all them that came out of the ashes and ruins 

of Turkey, whose livelihood is guaranteed by all Europe, is Greece.  

No one can trespass Greece‟s land. We included Greece among our enemies 

on purpose because it is an apparent thing to do. 

However, if we delve a little deeper into the essence, if we consult history a 

little, if we examine things carefully, we will see that Greece has no enmity 

with us, nor can it. History tells us that the Greeks are descendants of the 

Pelasgians, our grandfathers, that the Greeks and Arbërs in the Byzantine 

period had one religion, one kingdom and one state, that Skanderbeg spoke 
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both Arbëresh and Greek and that he could write in Greek and that today's 

Greece is a result of the work of both the Arbëresh and the Greeks. In the 

war of 1821 that Greece waged against Turkey, our race fought too, the 

Arbëresh, and Greece was liberated with our help too. Among the many 

heroes brought about by the Greek uprising, all the naval heroes, except only 

the Psarians, were Arbërs of Hydra, Spetses, Poros, and Kranidhi. Most of 

the heroes were Arvanites from Souli, Himara, Athens, Thebes, Livadia, 

Atlanta, Corinth and many areas of Morea, who speak the Arbër language to 

this day. In addition to the Christian Arvanites, there were 3,500 

Mohammedan Arvanites who fought alongside the Greeks against the 

Ottomans, and their leaders were Tafil Buzi, Goleka, Hodo, and other 

prominent Arvanite captains. It is not a lie, brothers, if we say that Arvanites 

liberated Greece! 

It is true that during the Greek Revolution of 1821, the Greeks and the 

Arvanites clashed with each other and the Muslim Arvanites killed Markos 

Botsaris, while Karaiskakis killed Musa Qafëzezi, but the Greeks did not 

fight against the Arvanites. The Greeks fought the Turks and the Turks the 

Greeks. The Souliots, the Himariots and so many other Arvanites fought the 

Arvanites as if they were Turks and not Arvanites. Shkodran Pacha, Musa 

Bey, Chelo Pitsari, Omer Vrioni, Ago Vasyari, Ahmet Dimo and so many 

others fought against the Greeks as Turks, not as Arbërs. Two great events of 

that time convinced us that the Arvanites and the Greeks thought of 

themselves as being brothers and not as being strangers to each other. One 

event is the following: When Ali Pacha placed the disarmed Kardhikiotes in 

a pasture and told the Greek captains to empty their weapons on them, the 

captains told Ali Pacha: 

 “Arm them first and then we will fight them. We will not kill them as long 

as they are unarmed!”    

And so the Greek captains did not dirty their hands with the blood of the 

Kardhiki (Καξδηθη) brothers and left this dishonest glory in the hands of the 

dirtiest being born in Arbëria, in the hands of Thanasis Vagias and his 

Lekliots! 

The second event took place on the Alamana Bridge when Athanasios 

Diakos fell into the hands of the Ottomans. Omer Pacha Vrioni, an Arvanite 

commander tried to save him in every possible way, but he could not, 

because when Kjose Mehmet Pacha learned that Omer Vrioni wanted to save 

Diakos from the hands of the Ottomans, he gave the order to put him in a 

stake and roast him like a pig as soon as possible. When Omer Vrioni found 

out about this, he cried like a child about Diakos' death. 

These two events prove that the feeling of kinship is rooted in the hearts of 

the Greek and Arvanite people. The Greek, before becoming a Greek, was 

an Arvanite, that is, a Pelasgian. Greek means: civilized Arvanites. 
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Our language - the Arberian language (alb. Arbërisht) is older than ancient 

Greek, which today is called the language of Homer. The wise linguists of 

Europe regard Greek as a perfection of Arberian. Greece without Arberia 

and Arberia without Greece are half things. When Greece and Arberia 

unite, it will become Greater Greece and Greater Arbëria.    

As we are right now, we need to rely on a neighbor's shoulders. If we stay 

with Turkey, we risk losing with it. If we go with Italy, it will swallow us, 

and after a few years we will have lost our ethnicity and become Italian, 

because its interest is that we do not remain Arbërs and rebel one day. If we 

go with Austria, we will suffer worse than with Italy. If we go with 

Montenegrins or Serbs or Bulgarians, we will one day become vassals of 

Russia. In addition, Montenegrins, Serbs and Bulgarians are foreign people 

and it is a shame for us as natives to ask for mercy from Montenegrins, Serbs 

and Bulgarians. If we want to act alone, Turkey will hit us first and no one 

will help us and secondly, even if we are liberated from Turkey, we will not 

be able to live alone, because our country is poor, we have no schools and 

above all, we do not have one religion: some of us are Muhammadans, some 

are Christians, and the Christian kingdoms around us will find a way to make 

us quarrel among ourselves and find a pretext for foreigners to interfere in 

our affairs and tear us apart. The life of such an Arberian state between the 

six Christian states, Italy, Austria, Montenegro, Serbia, Bulgaria and Greece, 

is a short and devastating life for our nation. There are no other options for 

us, brothers, but to reason with ourselves as soon as possible, to forget who 

is a Muhammadan and who is a Christian, and to rely on Greece and create 

the Greek-Arber Kingdom, like the Hungarians did with the Austrians, and 

the Swedes with the Norwegians. There are many reasons that force us to do 

this and only this: 

   1- Greece‟s soil is guaranteed and no one can breach it, and whoever 

breaches it, will leave very quickly.  

   2- Greeks are our race and we are distant brothers, as they are also the sons 

of our grandfathers, the Pelasgians.  

   3- We are dealing with Greece because we have thousands of Arvanites 

here and Arvanitika is spoken all the way to Athens. 

   4- Because the freedom of Greece is won with the blood of the Arvanites, 

and if it were not for the Arvanites of Hydra, Spetses, Poriot, Souli, Himara, 

etc., Greece could not be liberated. 

   5-Greeks and Arvanites have the same customs and the same behavior; 

they wear the same clothes-kilts; they speak our language and we speak 

theirs; and we both have our family honor; some people do not know what 

the honor of a woman means and they have their wives showing themselves 

in hotels and breweries before other peoples‟ eyes! God save Arberia from 

such a situation.  
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   6- The Greeks are few, as are we; they will never be able to make us the 

way they want us to be and Hellenize us, but we will be living our lives as 

Arbers next to them. 

   7-Indeed, Arvanitika uses Greek letters/alphabet and united with the 

Greeks we shall have our own natural letters, to write in our own letters and 

not in Vlach or Italian like the ones they invent in Bucharest and elsewhere. 

   8- We know the Greeks and they know us. We have lived with the Greeks 

for thousands of years and we still live as brothers, because our seeds, Greek 

and Arberian, are found in a place that belongs to both. Thousands of Greeks 

live inside Arberia and thousands of Arberians live inside Greece and never 

fought each other to this day. And the Greeks and the Arvanites live as 

brothers in Arberia, and the Arvanites and the Greeks live as brothers in 

Greece, because both the Greeks and Arbers live in places that belong to 

both, and that they don‟t feel as living in no man‟s land. What is Greek is 

also Arvanite and what is Arvanite is also Greek. Blood is thicker than 

water!  

 Look, brothers, how many great reasons we have to become one with the 

Greeks, while we have no reason to approach the Italians, the Austrians, the 

Vlachs, the Montenegrins, the Serbs and the Bulgarians!!!  

When we say becoming one with the Greeks, we do not mean to merge our 

religions, or our government. We neither think nor want such a union! We 

want Greece to secure our country; to develop our trade; to get enlightened 

by its knowledge.....  

We believe that Greece should have the power as a state in Greece and 

Arberia should have it in Arberia, and not to be a subordinate of Greece. We 

imply to the union only in a visible and well-understood union, having the 

same king, the same foreign minister and the same minister of war and 

Greece to fight for Arberia and Arberia for Greece. In other words, we 

should share the same friends and the same enemies. We imply that Arberia 

should haves its own army, its own gendarmerie, its own police and 

administration, its own funds, its own courthouses and educational system. 

We have such an example in Austria and Hungary, where they do not share 

the same common things as Arvanites and the Greeks do. The Austrians are 

Germans and the Hungarians an Eastern people, completely foreign.  

Let‟s do it, brothers! Let us become a Greek and Arberian Kingdom and we 

must become one, because we have one blood, one homeland, and one God! 

 

 

                               SHEHU 

                               BOTSARIS 

                               TZAVELAS 
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My viewpoint on the Call of 1899 
 

 

 

The above document, known as “THE CALL OF THE ATHENS‟ 

LEAGUE OF ARVANITES UPON ITS ARBER BROTHERS OF 

ARBERIA” is taken from the book entitled "Ζ ΠΡΟΚΖΡΤΞΖ ΣΟΤ 

ΑΡΒΑΝΗΣΟΤ". This book was published in 1996 under the auspices of the 

researcher Aristeidis Kollias who also made his own comments. The book is 

published by the “THAMIRIS (Θακπξηο)” publishing house. 

This call, for those who go deep into its analysis, raises very serious doubts, 

because the names of the authors of this historical document in all its 

contents are not mentioned anywhere, as it is called in the publication of the 

book, but we are presented with only three signatures at the end, the 

surnames Shehu, Botsaris and Tzavelas, surnames born by prominent 

Arvanite families. I believe that the use of their surnames may have been 

done deliberately to cast a shadow of doubt and to tarnish the honesty of 

these well-known Arvanite families. I suspect that this time the saying: 

“Divide and conquer” may have applied too, knowing the significance of 

these families who bore these surnames, their origin and activity in the 

province of Souli of Ioannina, a province known for its wars waged against 

the Ottomans and Ali Pacha Tepelena since 1700 until the independence of 

Greece. 

The essence of this Call is false evidence, which tells us about a spiritual and 

blood connection between Albanians and Greeks not only during the 

nineteenth century, which, in fact, never existed between these two peoples 

before the century in question. 

All this is false evidence-based being presented by means of a manifesto that 

this call justifies in the above eight points of union. 

 

1- Regarding the point where it is said: “Greece‟s soil is guaranteed 

and no one can breach it, and whoever breaches it, will leave very quickly”, 

the authors of the CALL are right because there were agreements protecting 

the interests of Greece by Russia, Great Britain, France, Germany and Italy. 

From 1824-1865, parties representing the interests of Russia, France and 

England were established in Greece. Andreas Metaxas, who has been a 

Prime Minister of Greece, was the chairman of the Russian Party; the former 

Prime Minister Ioannis Kolettis was the chairman of the French Party, while 

the former Prime Minister Alexandros Mavrokordatos was the chairman of 

the English Party. 

The Greek royal family of George I had marital relationship with the 

Russian imperial family. In 1889, Alexandra, the daughter of the King of 
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Greece, George I, married Paul, the second son of the Russian Tsar, 

Alexander II.  

Also, Greece had the support of the Kingdom of Denmark because its king, 

George I, at that time came from the royal family of Denmark. Even the 

European political and cultural class had shown admiration for the Uprising 

of 1821. 

2- The second point says: “Greeks are our race and we are distant 

brothers, as they are also the sons of our grandfathers, the Pelasgians”. The 

authors of the CALL are seriously mistaken about this point because 

according to many foreign scholars of that time, they had concluded that the 

Greeks are not Pelasgians, but Egyptian - Phoenicians and were never 

natives in the Balkans.  

3- In the third point they write: “We are dealing with Greece because 

we have thousands of Arvanites here and Arvanitika is spoken all the way to 

Athens”. When e talk about this issue we are dealing with an undeniable fact, 

because in 1899 Arvanitika was spoken even inside the royal court and the 

Arvanites constituted the majority of the population of Greece at that time. 

The royal family and Queen Olga herself in 1890 had shown interest in 

learning the Arvanitika.
231

 

4- In the fourth point they point out: “Because the freedom of Greece 

is won with the blood of the Arvanites, and if it were not for the Arvanites of 

Hydra, Spetses, Poriot, Souli, Himara, etc., Greece could not be liberated”.  

The European world at that time witnessed that Arvanites were the 

most meritorious for contributing to the liberation of Greece. Arvanite heroes 

had already become the protagonists of many folk songs. They are right 

about this point. 

5- In the fifth point they are mistaken when saying: “Greeks and 

Arvanites have the same customs and the same behavior; they wear the same 

clothes-kilts; they speak our language and we speak theirs; and we both have 

our family honor; some people do not know what the honor of a woman 

means and they have their wives showing themselves in hotels and breweries 

before other peoples‟ eyes! God save Arberia from such a situation”.  

In this point the authors try to present an embodiment between the 

two peoples in every area of life. Starting from the language issue, the 

traditional folk dress, customs, habits and they reach to the most sublime 

issue, the family honor that is known as a special feature only of the 

Arvanites. At that time, only a few Arvanite politicians spoke Greek, while 

those Greeks who spoke Arvanitika were in fact Arvanites themselves. The 

folk dress, that is the national kilt, was known not to belong to the Greek folk 

dress. It was the Greek greed for the Arvanite bravery that compelled them to 

                                                             
231Magazine, ΜΠΔΑ, Αζελα, November 1995, p. 8. 
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wear it and make it their own national dress. Thinking that by wearing the 

kilt they will carry on the virtues the Arvanites had. 

6- In the sixth point they write: “The Greeks are few, as are we; they will 

never be able to make us the way they want us to be and Hellenize us, but we 

will be living our lives as Arbers next to them.” 

The lack of a strong Arvanite political wing was reflected in so many 

consequences. There was a lack of power to oppose a false history when they 

said that the Arvanites were few, equating us with a small number of Greeks 

who in some way together with the Arvanites of Greece had achieved the 

goal around the issue of assimilation, and Arvanitike was not officially 

recognized in the kingdom of that time. 

7- The authors of the CALL regarding this point say: “Indeed, Arvanitika 

uses Greek letters/alphabet and united with the Greeks we shall have our 

own natural letters, to write with our own letters and not in Vlach or Italian 

like the ones they invent in Bucharest and elsewhere.” 

Being aware of the claims of the Greeks, the swallowing of 

everything foreign and the professional appropriation of things, the Arbers 

showed great modesty about the issue of letters, the writing of the Albanian 

language. The primary demand of the Arber intellectuals of the time was that 

the Albanian language be written neither in Arabic nor in Greek letters, but 

in the Latin alphabet, which meant non-submission to either the Greeks or 

the Ottomans. It is true that there are many books, newspapers, magazines of 

the nineteenth that the Albanian language has been written using the Modern 

Greek letters. 

8- “We know the Greeks and they know us. We have lived with the Greeks 

for thousands of years and we still live as brothers, because our seeds, Greek 

and Arberian, are found in a place that belongs to both. Thousands of Greeks 

live inside Arberia and thousands of Arberians live inside Greece and never 

fought each other to this day. And the Greeks and the Arvanites live as 

brothers in Arberia, and the Arvanites and the Greeks live as brothers in 

Greece, because both the Greek and Arbers live in places that belong to both, 

and that they don‟t feel as living in no man‟s land. What is Greek is also 

Arvanite and what is Arvanite is also Greek. Blood is thicker than 

water!” 

In this point the authors of the Call clearly show the claims of the 

Greeks for the ancient Albanian history, language and race. 

In 1861 and 1867
232

, Greece and Serbia had signed two agreements to 

expand their borders to the detriment of the territories inhabited by the 

Albanian population. In 1860, Greek politics and the church engaged a fierce 

propaganda calling all Albanian Orthodox Greeks. 

                                                             
232Shkëlzen RAÇA, Marrëdhëniet Shqiptaro-Greke, 1829-1881, Prishtinë, 1990, p. 116. 
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Their slogan was that every Orthodox living in the Ottoman Empire was 

Greek, not matter if they spoke or not the Greek language. The Greeks of 

Istanbul were the most ardent opponents of Albanian culture. Gathered in the 

association "For the spread of Greek culture", based in Athens, they had set 

up many Greek schools in Albanian cities such as: Berat, Saranda, Ioannina, 

Preveza, etc., with the aim of assimilating the Albanian Orthodox. 

In 1835, Greece had managed to set up its consulates in Ioannina, 

Vlora and Durrës which had the right to move all the way to Shkodra. The 

decision of the Royal Court of Foreign Affairs decided: Additional consular 

instructions were placed on the proposal of the secretariat: the suburbs of the 

consulate of Epirus and Albania divided into these sub-consulates: 

a. Of Epirus which has its center in Ioannina. This includes the provinces of 

Zagoria, Metsova, and Konitsa and extends in the east to the cities of 

Grevena, Paramithi and Souli, to Kalarite (Artë), in the west along the entire 

coastline of Chameria that starts from Butrint and includes Sajadha. 

b. Of Lower Albania which has its main headquarters in Vlora. This sub-

consulate includes the entire west coast to Kavaja starting from Butrint to its 

eastern borders in a part of Konitsa, and on the other side in Berat it includes 

all the surrounding beaches. 

c. Of Northern Albania with its main headquarters in Durrës. This sub-

consulate extends along the entire coastline of Kavaja and the outskirts of 

this city to the borders of the Austrian coast (Kotorr), on the borders of the 

province of Shkodra from Kavaja in the west, including the Ohrid area and 

the surrounding area to the east. This decision was signed by the Secretary of 

Foreign Affairs, Jakov Rizos at the Royal Court in Athens on November 19, 

1835. It was published in the Official Journal of the Kingdom of Greece in 

December 1835.233 

The Greek diplomatic offices in the Albanian Vilayets made 

propaganda to accomplish the "Megali Idea". In 1878, the city of Himara 

was flocked by armed people coming from Athens, who began to terrorize 

the Albanian population. At the same time, armed Greek fighters attacked the 

Albanian population. 

At the Congress of Berlin in 1878, Greece had openly demanded the 

seizure of the Ioannina Vilayet. Historical events since 1850 onwards 

showed that the Greeks demanded the disappearance of Albanians from their 

settlements in the cities of the Ioannina Vilayet by all means. It is clear that 

the Greeks did not perceive the Albanians as brothers and allies as stated by 

the authors of the Call. The Greek Church had killed and poisoned many 

teachers who had opened schools for teaching the Albanian language at that 

                                                             
233ΔθεκεξηοηεοΚπβεξλεζεωο ηνπ Βαζηιεηνπ ηεο Διιαδαο, Αξηζ.21, 1835, Αζελαηο, 30 

December, p. 91. 
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time. Around 10 thousand Greeks who had come as shepherds and farmers to 

work the lands of the Albanian Beys lived in Sothern Albania at that time. In 

Greece, however, the majority of the population spoke Albanian all the way 

up to the Royal Court. 

In conclusion, it should be pointed out that any initiative for 

cooperation or unification in a Greek-Albanian federation at that time were 

doomed to failure both in theory and practice. Greek official and unofficial 

intrigues against the existence of the Albanian nation, language and culture 

had begun in the period of King Otto when the “Megali Idea” was sought to 

be achieved. Greek politics in the late 19th century had begun to be moving 

away from the Russians and Serbs. Seeing that their position was stronger, 

Greek politics had begun to look for the way to build strong political and 

military force in the Balkans. Not only did they have blood ties with the 

Albanians, but they often managed to incite quarrels among the Albanians. 

The Greek bishops often cursed the Albanian language and the Albanian 

renaissance.  

 

 

 
 

Markos D. Noti Botsaris (1833-1900), President of the Union of Albanians 
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The “CALL of 1899” – an unrecognized thesis on the Arbers of Arberia 

 

 
 

As a scholar of the history of the Arvanites and the Albanian history, 

I reject this Call was really being drafted by a wide circle Greece‟s Arvanites 

because at the time when it is said to have been written, Greece's politics was 

in favor of the  non-existence of the Albanian nation, language and state. 

Greece has always expressed this opposition at the nineteenth-century 

international conferences. 

While reading that this Call was written by the Arvanites of the League of 

Athens and not by the Arvanites of Greece, it suggests that it was drafted by 

a close circle of Arvanites living in Athens. At the end of the 19th century, 

Arvanites, who held high positions in the Greek Kingdom, generally lived 

inside Athens. And it was precisely these Arvanites in royal duties who 

operated as Greeks and as ardent defenders of the Greek state.  

The Arvanites of Greece did not have much knowledge about the social, 

political and military life of the Albanians in the north of Arberia, such as in 

Prizren, Skopje, Bitola (Manastir), Mitrovica, Ferizaj, Gjakova, Ulcinj, 

Plava, etc. As far as the Arvanites of Greece were concerned these territories 

could be known as lands inhabited by Ottoman Muslims. Thus, it cannot be 

claimed that Greece at that time would have sacrificed itself for Albanian 

freedom in the cities mentioned above, when it is known that it had not 

liberated the Greeks and its cities in 1899 that it has today like Crete, 

Thessaly, Thessaloniki, Edessa, etc. 

If we go back to the historical events of the last years of the nineteenth 

century, we would notice that the Greek Kingdom had suffered great 

political and military losses in the Balkans. In 1897, the Greeks themselves 

had suffered a great and shameful defeat by the Ottomans. The Greeks, led 

by the “Panhellenic” society, had declared war on the Ottoman Empire to 

take the island of Crete in 1897, but the Greek forces were soon defeated, 

losing their territories in Thessaly and paying compensation to the Ottomans. 

On the other hand, the Albanians had just begun to establish their own 

political force to proclaim a broad autonomy from the Ottoman Empire. At 

the end of 1897, three thousand armed Albanians expelled the Ottoman 

authorities from Gjakova and reached as far as the city of Skopje.
 234

At the 

beginning of 1899, the meeting of the Albanians in the Assembly of Peja for 

the renewal of the demands of the Prizren League was held.
235

 That year, 

                                                             
234Historia e Shqipërisë, vol., III, Tirana, 1965, p. 240-242. 
235Quote, Gazmend SHPUZA, Në Vazhdën e Gjurmimeve…, Tirana, 1997, p. 85. K. Prifti, 

Peja Albanian League, Tirana, 1984 
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large patriotic Albanian forces gathered in Kosovo which were led by Hadzi 

Zeka, Bajram Curri, Isa Boletini, but also the emergence of Albanian 

political leaders such as Ismail Qemali, Hasan Prishtina who, a few years 

later, in 1912, would declare the independence of Albania.  

In 1890, there was also the Albanian National Movement in place for 

the opening of schools in Albanian language. Thus, in October 1891, the first 

Albanian school for girls was opened in the city of Korca. But, education in 

Albanian language had encountered major obstacles from the Greeks. The 

Patriarchate of Istanbul and the Greek Church of Athens and their bishops 

cursed the initiators of teaching in Albanian language. Many Albanian 

language teachers were poisoned or killed by people of the Greek state and 

church. 

In the years 1890-1895, the gathering of several Ottoman politicians 

for new reforms in the Ottoman Empire took place. In 1895, these politicians 

had announced a reform program of the Ottoman Empire in London, and 

these reforms would be known later as the Young Turk Uprising (Alb. 

Kryengritja e Xhonturqëve).  

In 1890, there was the Slavic National Movement of the Balkans in 

place, which demanded their borders to be as far as the city of Thessaloniki. 

Bulgaria had four dioceses from Thessaloniki to Skopje in 1894. But, Serbia 

was not left behind because they had always wanted to have access to the 

port of Thessaloniki.  

In the late nineteenth century Greece was depleted, confused, to 

activate “Megalo Idea” program (Greater Greece) by war.  

In order to achieve the "Megalo Idea" the Greeks would initially face a war 

with the Albanians, exploiting thus racial, linguistic and spiritual ties they 

had with the Arvanites of Greece, who were already included in the Greek 

Kingdom at the highest levels of its administration. In the nineteenth century, 

as I have written in previous topics, we find Arvanites in high positions in 

the Greek Kingdom in the capacity of prime ministers, ministers, admirals, 

senior military personnel, etc. 

In essence, the CALL has some points of appreciation for the 

Albanian nation and language, but there are no points of union with the 

Greeks. Thus, since 1850 onwards, Albanians and Greeks shared many 

things in common. In 1850, the Kingdom of Greece had raised claims for the 

accomplishment of the “Megalo Idea”. In its program, the Kingdom of 

Greece wanted to include all the Orthodox communities of the Balkans and 

Asia Minor. Greece sought the border with Albania as far as the Shkumbin 

River. 

In order to carry out the “Megalo Idea” plan, it would use the 

protection of Russia, which in 1853, led by Tsar Nicholas, had asked the 

Ottoman Empire to recognize the rights of the Greek Church over the Holy 
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Land of Palestine and the recognition of Russia as the protector of all 

Christian Greeks in the Ottoman territories.
236

 

 After the 1830 Treaty, which guaranteed Greece‟s independence from 

the Great Britain, France and Russia, the Greeks used their power to liberate 

their brothers who were still under Ottoman rule, pursuing the Megali Idea, 

which aimed at establishing an extended Greek Kingdom. This concept 

became the dominant goal of Greece‟s foreign policy.
237
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Why did Aristeidis Kollias publish the “CALL” precisely in 1996? 
 

 

 

The CALL OF 1899 was published by the “THAMIRIS” Publishing 

House which was founded by Aristeidis Kollias to publish books about the 

history, language and culture of the Arvanites. 

The book "Ζ ΠΡΟΚΖΡΤΞΖ ΣΟΤ ΑΡΒΑΝΗΣΗΚΟΤ ΤΝΓΔΜΟΤ" (THE 

CALL OF THE ARVANITE LEAGUE) was published by Aristeidis Kollias 

with the intention of bringing the Greek and Albanian people together at the 

end of 1990. This book was published right after the book "GREECE 

TRAPPED IN MILOSEVIC‟S SERBS" was published in 1995.
238

 In this 

book, Aristeidis Kollias tells us about the Serbian conspiracies and inhuman 

massacres against the nations of the former Yugoslav Federation, 

predominantly the Albanians. In the book “Greece Trapped in Milosevic‟s 

Serbs”", Aristeidis Kollias would warn us about the massacre that Milosevic 

and his collaborators were preparing against the Albanian people of Kosovo. 

When the war broke out in the former Yugoslavia, and in particular in 

Bosnia and Herzegovina, a fierce propaganda campaign was launched 

against Albanian immigrants working and living in Greece, which was an 

agreement between Milosevic and the Greek politicians. Thus, Serbia, 

Macedonia and Greece had common problems with the Albanians and began 

to develop a joint propaganda against them. 

Thus, Milosevic came on the scene promising the Greeks that Macedonia 

would be divided between Yugoslavia and Greece. But, Milosevic urged the 

Greeks that, after winning the war with Bosnia and Croatia, he would cleanse 

Kosovo of Albanians. The Greeks then had to create a false problem in the 

south of Albania with the Greek minority living there in order to focus the 

attention of Albania's politics and army on the south of Albania. At the same 

time, Serbia would wipe out all the Albanians from Kosovo by war because 

the politics of Albania would be concentrated on the south, where the Greeks 

would provoke chaos, and as a result, Kosovo Albanians would be 

abandoned by their mother country, Albania.  Provocations in southern 

Albania were not absent by the Greeks, e.g., in 1993, the Albanian 

government expelled a Greek priest named Christos Stamos from Gjirokastra 

and declared him persona non grata.
239

 In 1994, five minority Greeks were 

arrested and charged with actions to the detriment of the Albanian state. 

                                                             
238Αξηζηεηδε Π. ΚΟΛΛΗΑ, Ζ Διιαδα ζηελ Παγηδα ηωλ εξβωλ ηνπ Μηινζεβηηζ, 1991-1994, 

Αζελα, 1995 
239Arben P. LLALLA, Aristeidis Kollias dhe Shtypi Shqiptar, Tetovë, 2007, p. 79. 
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In April 1994, a Greek commando terrorist of the “MAVI” organization 

attacked an Albanian military unit in the village of Peshkopi in Gjirokastra, 

killing Captain Fatmir Shehu and a soldier named Arben Gjini.
240

 On August 

21, 1994, a Greek pilot named Costas Vrakas threw off his plane leaflets 

with propaganda against the former president of the Albanian state, Sali 

Berisha, in the south of Albania.
241

  

As the relations between Greece and Albania were deteriorating, the 

communists and the right wing ideology members in Greece turned against 

the Albanians; political parties, newspapers, televisions supported the Serbs 

and spoke out against the Albanians. 

At this time, Aristeidis Kollias was the only one who wrote the 

following to the Greeks: “What are you doing, you ignorant people, fighting 

your own brothers?! Albanians are our brothers, not the Serbs.” 

Perhaps the events in 1992-1994 forced Aristeidis Kollias to do something 

with good intention of bringing the Greek and Albanian people closer. Thus, 

he published the book “Greece trapped in Milosevic's Serbs” in 1995, and he 

published the “Call of the Arvanites League of Athens” a year later in 1996.   

In conclusion, it must be said that the “CALL of 1899” regardless of who 

wrote it and drafted it, it will remain a simple muffled voice since the 

nineteenth century.  

Until the end of the nineteenth century, Greece propagated as if it was 

interested in the establishment of an autonomous Albanian principality under 

the Greek monarch or of an independent Albanian principality united with 

Greece. But, in fact, all the actions of Greece, the army, paramilitary groups 

and the holy legions commanded by the Greek Orthodox Autocephalous 

Church, clearly showed that Greece was only interested in the assimilation or 

extinction of the Albanian nation and language. 
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CHAPTER IV 

 

 

EFFORTS OF THE ARVANITE INTELECTUALS IN PRESERVING 

THE ALBANIAN LANGUAGE  

 

 

 

“Whoever wants to become an archaeologist of Epirus must first become an 

albanologist”. (Vasislis Zoto-Molossos) 

 

 

 

Albanian language texts written in Greek letters by the Albanians of 

Greece, who are called Arvanites, are rare. Various scholars, when they 

discover these texts, treat them as rare and precious writings. This is because 

scholars, historians and linguists who study the Albanian script in Greece 

remain of the opinion that Arvanites wrote very little in Albanian language in 

the 19th century. However, the truth is quite different. There are dozens of 

books, newspapers and magazines published at the end of the seventeenth 

century and the beginning of the nineteenth century in Greece in Albanian 

language with Greek letters. They begin with the first book, probably in 

Greek letters, of the trilingual dictionary Romanika (Greek) - Vllahika 

(Vlach) - Alvanika (Albanian) by Teodoros Kavaliotis published in Venice 

in 1770. This dictionary has 1,170 words. Another dictionary - exercises of 

four languages Romanios (Greek) – Vlach – Bulgarian - Albanian by Daniil 

Mihail Moscopole was published in 1802. This dictionary - exercises has 

1,072 words. In 1809, the dictionary of Markos Botsaris was published who 

was from Souli of Chameria. Furthermore, the texts in Albanian language 

with Greek letters will be found today in the book New Testament, Corfu, 

1824, p.188., New Testament, Corfu, 1827 p.839., New Testament, Athens, 

1858, p. 375. Other articles in Albanian language were also published in the 

Greek press as in the “The future of the homeland” newspaper, Athens on 

December 29, 1860. It is about a speech in Albanian language given during a 

pre-election campaign in Greece. It is said that in those years, Greek 

newspapers often published texts, various poems in Albanian language, etc. 

Unfortunately, many of these texts have not been published in the recent 

years in order to study them.  

 By the middle of the 19th century, Albanian language in Greece 

would begin to have a wide range of writing by the Albanians there. Thus, 

books would be published to study the Albanian language by Arvanite 



166 

 

scholars like Panayotis Koupitoris, Anastasios Koulouriotis and other foreign 

scholars.  

Anastasios Koulouriotis, a writer and a publisher published the weekly “Ζ 

ΦΧΝΖ ΣΖ ΑΛΒΑΝΗΑ” (The Voice of Arbirisi
242

), two books in Greek 

and one in Albanian. These are the only ones that have fallen into our hands 

for now, but probably there are other books that he has published whose fate 

is unknown. 

In general, the compilers of Albanian literature have dealt very little 

with the literature of the Arvanites. They have referred more to the Arbëresh 

of Italy in the period of the National Renaissance of the nineteenth century. 

But, these ideas to ignore the Arvanite literature of the nineteenth century are 

wrong because, according to discoveries in the recent years, it turns out that 

they wrote a lot, perhaps more than the Arbëresh of the nineteenth-century 

Italy. 
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The first editions of the New Testament in Albanian 
 

 

 

One of the books in Albanian language is the New Testament, 

published for the first time in 1824 and prepared by Dr. Vangjel Meksi. It 

refers only to the part of St. Matthew. The New Testament, published in 

1824, is probably the first publication in Albanian language. It consists of 

188 pages written in Greek, and in Albanian with Greek letters.  

Next, we have the New Testament published in Corfu in 1827, under 

the auspices of the Metropolitan of the island of Euboea, Grigor Gjirokastra. 

The majority of the population in the island of Euboea is still Arvanite today.  

 The New Testament, published in 1827, in Corfu, was translated by 

Dr. Vangjel Meksi (1770-1823), who was Ali Pacha Tepelena‟s physician. 

Vangjel Meksi was born in Labova, Gjirokastra. He received his first 

education in his hometown school, while he completed high school in 

Ioannina, and then continued his university studies in medicine in Naples, 

Italy. His love for the Albanian language pushed the doctor Meksi to make 

efforts for publishing books in Albanian language, which was very difficult 

in those years, but nevertheless it was a very necessary job. In 1821, by order 

of the London (Protestant) Bible Society, he translated the New Testament 

into Albanian. Two years later, the translator Vangjel Meksi died, leaving his 

work unfinished. A few years later, in 1827 there will be another Albanian 

who will serve in the Greek Orthodox Church in Euboea. His name is Bishop 

Grigor, who would take care of the publication of the New Testament, 

translated by Vangjel Meksi from Labovite. This religious book published in 

1827 in Corfu would serve Albanians to read more in Albanian language 

rather than their rapprochement with the Christian Church, given the fact that 

at the beginning of the nineteenth century the Albanian literary movement 

began which is known in history as the period of the National Renaissance.  

This book has 839 pages and it is a voluminous book given the publications 

of that time. Many scholars claim that the New Testament, published in 

Corfu in 1827, was published in two volumes at the request of Archbishop 

Grigor, but they are wrong, because I found this book only in one complete 

volume, consisting of 839 pages divided into two parts. Grigor Gjirokastra 

was the Metropolitan of Euboea until April 1821; was imprisoned by the 

Ottoman authorities for participating in the uprising of 1821, but after 

escaping he moved to Corfu. In 1823, he edited the manuscript of the Gospel 

of Matthew, translated by Dr. Vangjel Meksi. He edited Meksi's complete 

manuscript and took care of all the printing work for the New Testament, 

the1827 edition. In September 1827, he was appointed the Metropolitan of 

Athens. He died at the beginning of 1828. Metropolitan Grigor Gjirokastra 
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tried to offer a clear and understandable language with his good knowledge 

of Albanian and his literary skills. He is the first known Albanian literary 

editor and proofreader. While only the first part was republished in 1858, I 

have found only this part published in Athens to this day. I say this with full 

conviction, because in the copy of this publication it is clearly written on the 

first page that it is about the first part which consists of 375 pages. In the 

New Testament published in Corfu in 1827, the first part ends on page 374 

and the second part of the book begins. The first part, as we said above, was 

republished in 1858 in Athens.  

But why did Dr. Vangjel Meksi and Bishop Grigor worked and took 

care of for the publication of a Christian religious book in the Albanian 

language in the beginning of 1820s, when it is known that there was a 

struggle for survival as a nation, and religion had little importance for 

Albanians at that time? 

It can be freely said that Dr. Meksi and Bishop Grigor did not work on the 

publication of the New Testament in Albanian language for money, nor 

because they had a religious duty, but simply out of love for their native 

Albanian language. Thus, they gave their contribution so that Albanian 

language would not die and the Albanians of Greece would not be 

assimilated. They were aware that the work they were doing at that time 

entailed a great risk for the very fact that the Greeks were doing their best to 

assimilate the Orthodox Albanians. Such a war still goes on in various forms 

even today.  

45 years later, the linguist Konstantinos Christoforidis would publish 

the New Testament in Albanian in the Gheg dialect with Latin letters in 

Istanbul in 1872, a perfect and clear to read publication. The work of K. 

Kristoforidis in the publication of the New Testament of 1872 is very 

praiseworthy for the reason that even though he had studied in the Greek 

school desks and belonged to the generation who wrote Albanian language in 

Greek letters, he brought us a great work written in Albanian with Latin 

letters, drawing attention to the fact that Albanian language should be written 

only in these letters. 

Today, we should not perceive as religious works the publications of 

the New Testament and the other religious books published in the 19th 

century in Albanian language, but as books with high linguistic and historical 

values because they made it possible for believers to read the prayers in their 

mother tongue. Those religious books have helped a little in the preservation 

of Albanian language and have further promoted genuine literary 

publications by completing their mission at the Congress of Manastir (Bitola) 

in November 1908 and the founding of the Albanian Orthodox 

Autocephalous Church in 1922. 
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Theodore Kavalioti‟s trilingual dictionary published in 1770 in Venice. 
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Four-language dictionary-exercises of Daniil Mihail Moscopole published in 

1802. 
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The NEW TESTAMENT, the first part in Albanian language, 1824 edition 
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The NEW TESTAMENT in Albanian language, 1827 edition 
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The NEW TESTAMENT, the first part in Albanian language, 1858 edition 
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A book in Albanian language in Greek letters published in 1861. 
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Panayotis KOUPITORIS‟ contribution (1821-1881) in the 

field of Greek and Albanian linguistics and literature  
 

  

Panayotis Koupitoris was born in 1821 on the island of Hydra,
243

 an 

island that was and still is inhabited by Arvanites. It is from this island that 

many bright figures have emerged who led Greece as heads of state, prime 

ministers, academics, etc., and who were of Albanian origin. Panayotis 

Koupitoris, after studying literature at the University of Athens, initially 

worked as a school principal in Lamie and Halkis. In 1876, he was appointed 

a teacher and, later, a principal of the Varvakion Gymnasium in Athens,
244

 

which was a first-class gymnasium in terms of teaching quality. He had a 

vast activity in the field of Greek and Albanian linguistics and literature. He 

is the author of a number of works in Greek, such as the following:  

1).“Λεμηθόλ ιαηηλνειιεληθόλ” πληαρζέλ κελ ππό Δξξίθνπ 

Οπιεξίρνπ, δηαζθεπαζζέλ δε”, Π. Κνππηηώξε, Αζήλεζη 1873. (A Latin – 

Greek Dictionary”, collaboration of Henry Oulerichou and Panayotis 

Koupitoris, Athens, 1873. This dictionary consists of 914 pages, divided into 

two parts). 

2).“Λόγνο παλεγπξηθόο πεξί ηεο θαζ΄ εκάο Δθθιεζηαζηηθήο 

Μνπζηθήο: πληαρζείο θαη΄ εληνιήλ ηνπ ελ Αζήλαηο Δθθιεζηαζηηθνύ 

Μνπζηθνύ πιιόγνπ θαη απαγγειζείο ελ ηε αηζνύζε απηνύ ηε Γ΄ 

Γεθεκβξίνπ 1874, πξώηε επεηείω ηεο ζπζηάζεωο απηνύ εκέξα”, Π. 

Κνππηηώξε, Αζελεζη, 1876. (Reason, praise in church, music: a written 

order of the church of Athens, accompaniment music. Sent to Room D, 

December 1874, the first anniversary of the founding of this day, Panayotis 

Koupitoris, Athens, 1876)! 

3).“Σξεηο Λόγνη ν Α'θαη Γ'θαηά Καηηιίλα θαη ν ππέξ Αξρίνπ ηνπ 

πνηεηνύ. Κηθέξωλνο. Μεηαθξαζζέληεο εθ ηνπ ιαηηληθνύ ράξηλ ηωλ 

καζεηώλ”, Π. Κνππηηώξε, Αζελεζη,1876. (The three reasons of A 'and D' 

Kata Katilina and for the poet Cicero. Translated by example for students in 

Latin, Panayotis Koupitoris, Athens, 1876.)! 

4). “Πεξί ηνπ ξπζκνύ ελ ηε Τκλνγξαθία ηεο Διιεληθήο Δθθιεζίαο / 

ππό Παλαγηώηνπ Γ. Κνππηηώξε, Αζελαεζ, 1878. (In the rhythm of the Greek 

church hymnography, Panayotis Koupitoris, Athens, 1878)! 

5). “Πιάηωλνο Κξίηωλ, Κείκελνλ, ζρόιηα θαη κεηάθξαζηο ράξηλ ηωλ 

εηο ηα Γπκλάζηα θνηηώληωλ λέωλ ππό”, Παλαγ. Γ. Κνππηηώξε, Αζελεζη, 
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1879. (Plato Kriton, Texts, comments and translation for young students, 

Panayotis Koupitoris, Athens, 1879.). 

Regarding Albanian studies, Panayotis Koupitoris is the author of 

several books, but we have found only the following:  

1). “Αιβαληθαί κειέηαη: Πξαγκαηεία ηζηνξηθή θαη θηινινγηθή πεξί 

ηεο γιώζζεο θαη ηνπ έζλνπο ηωλ Αιβαλώλ”, Παλαγηώηνπ Γ. Κνππηηώξε, 

Αζελαηο, 1879. (“Albanian studies: Historical and philological essay about 

the Albanian nation and language”, Panayotis Koupitoris, Athens, 1879). 

2). “Γηαηξηβή πεξί ηεο παξ' Αιβαλνίο αληωλπκίαο ηνπ ηξίηνπ 

πξνζώπνπ: Καηά ηελ δηάιεθηνλ ηωλ ελ Διιάδη Αιβαλώλ κάιηζηα ηελ ηωλ 

Τδξαίωλ”, Παλαγ. Γ. Κνππηηώξε, Αζελαηο, 1879. (“Study on the use of the 

third person pronoun among Albanians, according to the dialect of the 

Albanians in Greece, especially of the Hydriots”, Panayotis Koupitoris, 

Athens. 1879). 

He also compiled an Albanian language dictionary; a work that 

remained as a manuscript in the basements of the Academy of Sciences of 

Athens for more than a century, and has not yet been published for unknown 

reasons.  

Furthermore, Panayotis Koupitoris also published a Greek-Albanian 

dictionary which was bought by Auguste Dozon, a French consul in Ioannina 

in 1882. In 1926, his Greek-Albanian Dictionary was rebought by the 

Historical and Ethnological Enterprise of Greece. Niko Stylos, a Greek 

scholar of Albanian origin from Preveza and Chameria, found a copy of this 

dictionary and published it in Tirana in 2011. 

It is said that Koupitoris set up an evening school where the Albanian 

language was taught using the Greek alphabet. He also prepared an ABC, but 

his contribution to the issue of the Albanian language has not yet been 

sufficiently enlightened because many of the works he published have not 

come to light. The works of this Albanian of Greece, who made a great 

contribution to the development of Greek and Albanian culture, are kept 

hidden in the archives or libraries of Greece for many political reasons. 

Although Panayotis Koupitoris has contributed a lot to the development of 

Albanian literature and language, very little is said and studied about his 

figure and works in schools and books of Albanian literature.  

 Panayotis Koupitoris struggled to make the Albanian language be 

written in Greek letters in order to make the Greek-Albanian kinship ties 

more prominent. Koupitoris believed that Albanians were ancient Pelasgians 

and the Albanian language a branch, sister of ancient Greek and pre-Latin. 

Nonetheless, Albanians are Pelasgians.
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The book - “Historical and philological essay about the Albanian nation and 

language”, Panayotis Koupitoris, Athens, 1879! 
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The book – “Study on the use of the third person pronoun among Albanians, 

according to the dialect of the Albanians in Greece, especially of the 

Hydriots”, Panayotis Koupitoris, Athens, 1879! 
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Anastasios Koulouriotis a publisher, a writer and a poet (1822-1887) 
 

 

The Albanian League of Prizren held in June 1878 inspired many 

Albanians to fight by all possible means for the protection of the lands 

inhabited by indigenous Albanians and for the preservation of the national 

identity. Exactly this great assembly of the Union of Albanians inspired 

many Albanians of Greece, among them Anastasios Koulouriotis, who 

worked for the preservation of the Albanian national language, culture and 

tradition in Greece and abroad. Very little has been said or written about this 

bright figure, but in fact Anastasios Koulouriotis has a rich activity in the 

Albanian literature. Koulouriotis deserves to be ranked alongside figures 

such as De Rada, Elena Ghika, K. Kristoforidis, the Frasheri brothers, 

Chajup, Thimi Mitko, etc. He was one of the great opponents of the Greek 

Kingdom program for the accomplishment of the “Megalo Idea” which was 

designed by Ioannis Kolettis, a Hellenized Vlach who had worked as a 

doctor for Ali Pacha Tepelena‟s son.  

Anastasios Koulouriotis (1822-1887) is one of the brightest figures of 

the 19th century; a writer, a journalist, a poet and a collector of the folklore 

of the Albanians of Greece. Anastasios was born in 1822 in the Plaka district 

of Athens, a neighborhood that was founded by the Albanians of Greece and 

is still inhabited by this indigenous population, which today are known and 

called Arvanites. His family originated from the island of Salamis. This 

island was inhabited by a majority of the Albanian population. There are 

about 40 thousand Greek citizens on this island today, who speak the 

Albanian language in the family circle.  

Ioanis, Anastasios Koulouriotis‟ father, was killed in the Battle of 

Acropolis on April 24, 1827. Ioanis Koulouriotis fought alongside General 

Georgio Karaiskakis who was an Arvanite hero and was killed in the same 

battle on April 23. The name of the hero Ioanis Koulouriotis appears on the 

memorial tablet of this war for the independence of Greece.   

 At a young age, Anastasios Koulouriotis emigrated to work in North 

America, where he also completed his studies. Upon his return to Athens, he 

set up a printing house called “Ζ ΦΟΝΖ ΣΖ ΑΛΒΑΝΗΑ” (which in 

Albanian was written "Zëri i Arbëria" – the Voice of Arberia) and began 

publishing books, and the "Ζ ΦΟΝΖ ΣΖ ΑΛΒΑΝΗΑ"
246

 newspaper (the 

Voice of Albania). 

Anastasios Koulouriotis started his work as a writer in 1860. His first 

book that came into our grasp was “Greece: its past condition under King 

Otto, its present requirements and tendencies, and its future prospects, with 
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a few words about the movement in favor of Prince Alfrend's election as 

King of Greece”, and it is divided into chapters. This book was printed in 

English at Harrison Press, London 1863. Several copies of this book are 

available at the Assembly Library of the Hellenic Republic. In 1876, he 

published the book “Ζ βξεηηαληθή θαη αιινδαπή Βηβιηθή Δηαηξία: ε Βίβινο 

θαη αη εγθύθιηνη ηεο πλόδνπ θαη ηνπ Τπνπξγείνπ” (Britain and the foreign 

biblical company: the Bible, the Synod and its Ministry). After the 

publication of these books, he will publish, as we said above, the "Ζ ΦΟΝΖ 

ΣΖ ΑΛΒΑΝΗΑ" (Voice of Albania) newspaper from May 29, 1879 to 

August 23, 1880, a total of 40 issues. The newspaper was published in Greek 

and important articles were also published in Albanian with Greek letters. 

Upon the closure of the newspaper, Anastasios Koulouriotis published the 

ABC book for learning the Arberian language (Albanian) in 1882 

“ABAVATAR ARBËROR”, how to speak and write the Arberian language 

in Greece, a book in Albanian and Greek. Koulouriotis ABC book has 220 

pages; with introduction only in Greek; divided into several chapters such as: 

historical introduction of the Albanian language; pronunciation of Albanian 

letters; two-voiced words, two-letter words, three-letter words, fairy tales, 

folk verses and proverbs.  

(The time has come to study Anastasios Koulolurioti's books, as well as for 

his complete work to be published as the works of other renaissances have 

done so. Our task as scholars and historians is to discover and make public 

the historical facts about the existence of his books in Albanian language and 

Albanian folklore. It is further the task of linguists to give literary and 

linguistic evaluations regarding the works he has written). 

Koulouriotis thought that this ABC book would serve the Albanians 

of Greece to write in their mother tongue. The ABC book is written in Greek 

alphabet letters which are different from those of other alphabets of the 

Albanian language with Greek letters used by Naum Veqilharxhi, Markos 

Botsaris, Konstantinos Christoforidis, etc. 

After many difficulties in spreading the language and protecting the 

national identity from assimilation, he decided to go to the island of Salamis 

in 1882, where his family originated, in the hope that he would find space 

there to spread the teaching of the Albanian language and books. But, the 

mayor of Salamis replied: “We are trying to make these people forget this 

language, while you brought us books!” 

Although Anastasios Koulouriotis faced many obstacles, the closure of his 

newspaper; the disappointment he received on the island of his origin; he did 

not stop working on publishing other works. In 1883, he published the book 

“ΑΛΒΑΝΗΚΑ ΠΑΡΔΡΓΑ ΖΣΟΗ ΑΝΑΚΔΤΖ ΣΖ ΔΠΗΣΟΛΖ ΣΟΤ ΔΞ 

ΑΡΓΤΡΟΚΑΣΡΟΤ ΑΝΣΑΠΟΚΡΗΣΟΤ ΣΖ ΠΑΛΗΓΓΔΝΔΗΑ.” (A brief 

study of the Albanian language, which means: The letter from Gjirokastra 
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man, the collaborator of the Renaissance). A year later, in 1884, he published 

“ΑΛΒΑΝΗΚΑ ΠΑΡΔΡΓΑ ΖΣΟΗ ΛΟΓΟ ΠΔΡΗ ΤΣΑΔΧΝ 

ΤΝΓΔΜΟΤ ΗΟ ΑΛΒΑΝΟΗ ΑΓΔΛΦΟΗ”. (A brief study of the Albanian 

language, which means: A Paper that makes you a member of the ”Albanian 

Brotherhood.”). In this work he gives us some information about Albanians, 

as well as the Rules and Regulations of the "Albanian Brotherhood" 

Association of Greece. The Ruled and Regulations of this association 

provided for the preservation of the language and the national identity. This 

association was founded on June 4, 1883 in Athens, and its creator was 

Anastasios Koulouriotis.
247

 The main founders of this association were 

influential people in Greece. Dimitrios N. Botsaris was elected interim 

chairman, who came from the heroic and prominenet family of Markos 

Botsaris; vice-chairman – Ioannis Lekkas and secretary - Anastasios 

Koulouriotis. The founders of this association were influential people in the 

Greek state. They descended from families of Arvanite heroes of the uprising 

of 1821 for the independence of Greece. The association bears the date of its 

establishment on June 14, 1883, with the signatures of Dimitrios Botsaris 

(major general), Ioannis D. Lekka (Ioannis L. Gusio (major general), Tim. D. 

Botsaris (lieutenant), Dimitrios J. Lekka (lieutenant), GP Joldashi (employee 

in the Ministry of Economy), Anastas M. Tsamados (captain), Dimitrios NP 

Paris (doctor), TH. B. Theoharis (former MP), G. Papavasileos (doctor), 

Lazar A. Kriezis, Andonio Zigomala (MP) ), Georgio N. Mantsavinos 

(merchant), Zafeirio Sarulus (landowner), Alexandro Psiles (captain), NM 

Tsamados (major), P. Anargyros (former minister), Dimitrios Dunos 

(merchant), G. Maleas (former MP), Anastasios I. Koulouriotis (landowner), 

Ioannis Zinis (trader), Atanasio Ikonomi (lawyer), Kostantin Vambas 

(lawyer), Dimitri Kanakis (doctor), D.A.P. Meksi (doctor), Spiros Iliadit 

(student) , Andera Vasileos (lawyer). 

In 1883, Anastasios Koulouriotis made a trip to southern Albania to 

distribute books in Albanian. But, the work of this intellectual had already 

become a concern for the Greek government and its church. Therefore, the 

Greek consul in Gjirokastra asked the Ottoman authorities to expel 

Anastasios Koulouriotis from Albania. After his arrest, he was sent to the 

island of Corfu. Even though his life was threatened; he did not stop his 

work to spread the Albanian language.  

He was arrested in Athens in 1887, and after several months in 

prison, the Greeks, just as they had killed the Arvanite Odysseus Androutsos, 

Teodoros Hatzifilip, Naum Vekjilhardzi and many prominent Albanians, 

poisoned Anastasios J. Koulouritotis, the great renaissance writer, who 
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fought for the Albanian cause. The Greek state authorities were not content 

with just killing him. They worked on isolating the works of this writer and 

poet so as they don‟t come to light for decades. But, Albania did not forget 

its son. He has been awarded many prizes for his great contribution to the 

issue of Albanian literature. Today, one of the streets in Tirana holds the 

honorable name of “Anastasios Koulouriotis”.   

 

 
 

The ABC book for learning the Arberian language “ABAVATAR 

ARBËROR”, Anastasios Koulouriotis, 1882. 
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The book, "A brief study of the Albanian language, which means: A Paper 

that makes you a member of the “Albanian Brotherhood", Anastasios 

Koulouriotis, Athens, 1884. 
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The book, A brief work of the Albanian language, which means: Of the letter 

from the Gjirokastra man, the collaborator of the Renaissance, Anastasios 

Koulouriotis, Athens, 1883. 
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The Voice of Albania (ZËRI I SHQIPËRISË) Newspaper, September, 1879, 

first edition. 
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The Voice of Albania (ZËRI I SHQIPËRISË) Newspaper, October, 1879, 

fourth edition. 
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A pre-election speech in Albanian in 1860 

 
 

The first page of a Greek newspaper of 1860 was published in the 

“BESA” magazine in 1993. And this historical document that we find in the 

pages of the “BESA” magazine, which is an organ of the “Arvanite League 

of Greece”, was published by Petros Filipis-Aggelis, who was the mayor of 

Calivia, Attica in 1993, and at the same time a researcher of Arvanitika, 

history and folklore. Its content refers to a pre-election speech in the period 

of the elections in Greece from December 1860 to March 1861.
248

 At that 

time, according to historical documents, a climate of intimidation and 

political imprisonment prevailed in Greece. The 1861 elections in Greece 

were won by the pro-imperial government group, led by the Arvanite 

Athanas Miaoulis, who was then elected Prime Minister of this country. 

The pre-election speech of 1860 was published for the first time on 

December 29 in Greek and Albanian, on the cover of the Greek newspaper, 

“TO MEΛΛΟΝ ΣΖ ΠΑΣΡΗΓΟ” (THE FUTURE OF THE 

HOMELAND). The first issue of this political and philological newspaper of 

Athens was published on November 4, 1859 bearing the title "TO MEΛΛΟΝ 

ΣΖ ΠΑΣΡΗΓΟ", with the editor-in-chief Odyssey Jamelon (Οδπζζεαζ 

Ηακεινλ) and continued to be published using the same title until mid-1861, 

and the 161th issue was entitled “Μειινλ ηεο Διιαδνο” (The Future of 

Greece) until it closed in 1863.
249

 The discovery of this historical document 

is of great importance because it is one of the few evidence of the writings in 

Albanian language with Greek letters in the 19th century that has survived 

until today because the researchers of Albanian language writing, as we have 

said in general, have mainly dealt with the collection of the Arvanite folklore 

songs and verbal tales. 

The text of the pre-election speech clearly shows the historical facts that a 

large part of the population living in Athens and its surroundings were 

Arvanites. In the 19th century, Arvanites had a great influence on the 

development of political life in Greece. It is obvious from the pre-election 

text that the group of politicians opposed to King Otto's court and the 

provisional rebel government that ruled Greece in 1860 made great efforts to 

have the Arvanites of Attica and Boeotia on their side, people who, from 

what we have learned in the history of that time, were conservative, steadfast 

in their faithful convictions to the then king Otto. 

                                                             
248

Magazine, ΜΠΔΑ, Αζελα, November, 1993, p. 139. 
249

Magazine, ΜΠΔΑ, Αζελα, Athens, November, 1993, p. 144.  



188 

 

Efforts to turn them on their side went so far as to allow the parties to publish 

bilingual pre-election propaganda, in Greek and Albanian, with the aim of 

better informing the Arvanite population on one hand, and it may be easier 

for those candidates for MPs who were not Arvanites, but Greeks, on the 

other hand. 

We are presenting the text as it was published in the “FUTURE OF THE 

HOMELAND” newspaper In Albanian language, written in Greek letters, 

including some combinations to complete the Albanian language alphabet. 

We noticed that the author of the pre-election speech of 1860 used many 

Greek words, during the transcription. The same speech was published in 

Greek in the newspaper of that time. 

We used the 38-letter alphabet for the transcription of the 1860 pre-election 

speech. Wherever there is a semicolon it implies a question mark.
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Pr‟ polit të katundevet t‟ „Athinësë   (English below) 
 

Vllezer! 

 

Dheu ist i ljagëtë akoma ga gjakëratë të tatrevet edhe vllezrevet tuai˙ 

progjismë tiragnonë, apoktismë elleftherinë, ist sjum‟ e madhe lipon 

vllastimi ndë kai gjaku të mos jemi ikano pr‟ ellefteri. Tuti ata sitëtë çë ranë 

ndë ljuftë do të na jjapënë nemë edhe mallëkime. Na çë kemi sindagmë. Çë 

do thetë sindagmë;  

Do thetë çë gjithë polit ka to dhikioma të frondisnjë vetëmë të dhiokisetë 

mirë patridha, të mos ketë të rëndë foro, to bënjë të mire nome, të mos 

ibenjënë konaqe, të mos ibjerë korofilaqi me vurdhulë ëdhe të tjeratë. Epedhi 

çë nuk boresnjënë tuti politë të mblidhenë, pse jjanë alargu njeri ga njatri 

dhiorisnjënë antiprosopë ëdhë ata thujenë vuleftai. Ata bënjënë atë çë do të 

bëinë politë ndë mblidhesinë, ëdhe çë do bënjënë ata ist i mirë bënë. Nanni 

katalavënni mirë çë an frondisnni të dhjorisënni të mirë njërës ata çë do 

vëzndonjënë simferonë tuai, njerës çë nuk borës ndonjë ti planepsënjë mos ti 

helqjë ga meros i tia do të jenni ëleftero si u do sindagmai an nuk frondiznni 

të skepsenni mirë vetëm, ëdhe ndonjë njatrë ukesënjë iti me foverë ite me 

simfero ahera nuk do të dhioqisenni astu çë donni, do të bënenë vuleftai ata 

çë nuk do frondisnjënë pr‟ të mirë tuai, alla pr‟ simfero tirevet, ëdhe pastai 

nuk do jenni eleftero si u do sindagmai. Ahera i biri i fortit nuk do ve tahtiko, 

alla do të kseresetë pr‟ aniliko ëdhe sakat, ëdhe i biri i ftoqit do ve vetëmë; 

                                                             
250Arben P. LLALLA, Gjurmë të Letërsisë së Vjetër të Shqiptarëve të Greqisë 1860-1889, 

Tetova, 2006, p. 61. 



189 

 

ahera do vinjë apospasmai edhe do tu kërkonjë kotta pitta edhe do tu bjerë 

edhe jjakanje˙ ahera do binjë ispraktori tu sjesë kudhë edhe do tu marë ndë 

filaqi ëno i forti lje të ketë ndë tirë miljera dhrahme nuk do të gasënë, edhe të 

tjeratë tu dinni˙ ëno an dhiorisënni njerës tuai çë dinë vashannitë tuai edhe 

një baçë horofilaqit, fjalja e ka, ëdhe një e vogëlojë paraponni do të jjetë një 

e madhe prosvoli ndë politi, pse politi ahera do ve ndë vërteti antiprosopi i tia 

edhe nuk do ti thetë “ennia su do frondisën...çë piraksën pr‟ një baçë... astu 

ist‟ qeroi..,.” alla do të ve ndë vuli të thotë edhe vuleftaitë do theresënë 

ipurgonë t‟ epienjënë çë u bë do ti kërkonjënë ikanopjis edhe do të gjëkonetë 

ai çë fteksi ndë mos gjëkonetë ahera i halasën ipurgi me vulinë, edhe dinni çë 

pëson ipurgi; papsetë. Astu do ndreqenë punetë edhe nuk do bënenë adhiqi. 

Politi! Një herë ndë tre vjjet u thëret mëma jjuai, patridha, të jipnni gnomnë 

tuai edhe t‟ ekleksenni ata çë duanë patridhënë, duanë dhoksënë e patridhesë˙ 

do t‟ ekleksenni ata çë do të ruanjënë të miratë tuai, ipolipsinë tuai ndë ata do 

venni të kljanni paraponnitë tuai edhe të këqatë çë pësonni ga eksusia, ata do 

t‟ iperaspisnjënë dhikiomatatë tuai. 

Donni të sihnni sa i math istë dhikjomai juai; vëzdoni sa të mira u taksën 

kuvernnisi çë do bënjë ndë githë dhimo. taksën skolinje, taksën irinodhiqie, 

taksën ure, u taksën tuti të miratë, arën të jipnni psifonë tuai ndë ipurgi Simo 

edhe ndë dhimarqi Skufo, ëdhe pastai i haron tuti. arën të daljënë vuleftai 

njerëz çë nuk dinë kamotë edhe vashannitë ç‟ ipoferën spirti jjuai ga 

metavatikotë edhe ispraktoritë. Ata nuk dinë me çë kamo edhe djersë ndziri 

bukënë, u garkonjënë me të tjerë foro! 

Donni të sihnni çë vëljen dhikiomai jjuai; vëzdonni kuvernisinë pr‟ të 

petiqjënjë papsën dhimarhotë ëdhe dhiorisën dhimarho të tretën paredhro, 

ëno nomi thotë çë preps të dhiopisetë i pari paredhro tërgon psalidhoqerëtë e 

dhimarqisë edhe Nomarqisë pr‟ tu pllanepsënjënë i tu foverisënjënë. 

Polit! Sindagmai thotë çë istë paranomi Kuvernnisi t‟ anakatosetë me 

dhinami të sajja edhe ëpirroi nd‟ ëklogi, nuk‟ istë pune e sajja, eklogjia iste 

dhikioma i lait. E sihnni fort mirë Kuvernisi pr‟ simfero të sajja anakatosetë, 

nuk preps lipon të stinni psifo ndë ata çë u protinën, pse do ti kenni tauljetë.  

Vëzdonni mirë lipon pr‟ një ist‟ inë zot! pr‟ vllazri! pr‟ gjaku ç‟ u derth pr‟ 

elefteri! Gnomi jjuai, psifojja jjuai istë elefteria jjuai, istë vji, ipolipsi edhe 

proodhi jjuai mos e stinni ku t‟ arëni alla sillogisunni mirë pse do të skonni 

tre vjjet mirë i keqi, si do stronni astu do fljenni. 

Gjegjiunni edhe filit i Kristit rjendit çë thotë ndë vagjel, “Kërkonni edhe do 

të çjonni, binni derën edhe do tu hapënjënë, pse kus kërkon çjon edhe kuz 

pjeh i hapënjënë” si tu thoi. 
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To the citizens of the villages of Athens 

 

Brothers! 

 

The earth is still wet with the blood of your fathers and brothers; we expelled 

the tyrant; we won the freedom. It is very great though the brotherhood to 

this blood not to be worthy of freedom. All those eyes that fell in the war 

will give us fame and damnation. We who have a constitution! What does a 

constitution mean? It means that all citizens have the right to take care of 

themselves, to govern the homeland well, not to have heavy taxes, to make 

good laws, not to spend it recklessly, not to bring the gendarme stormily, etc. 

Since not all citizens can gather, because they are far from each other, they 

appoint representatives, and they are called MPs. They do what the citizens 

in the meeting would do, and what they will do, it's good to do. If you 

understood it well that, if you make sure to appoint good people, those who 

will look after your interests, people whom cannot be deceived, who do not 

withdraw from oneself, you will be free as the constitution wants you to be. 

If you do not make sure to think well by yourselves, and someone else 

threatens you with intimidation and the like, then you will not appoint as 

representative what you want, those who will not take care of your 

wellbeing, but of their own interests, will become MPs, and then you will not 

be as free as the constitution entails. Then the son of the strong will not come 

as a soldier, but will be expelled for immaturity and being crippled, and the 

son of the poor will come alone? Then the patrol will come and ask for 

chickens, pies and will fall on your necks? Then the tax collector will come 

and take you to prison, while the strong one, even if he owes thousands of 

drachmas, he will not be touched, and other things you are not aware of. 

However, if you appoint your own people, people who know your sufferings, 

and even a beating by the gendarme, for example, even a small violation will 

be a great insult to the citizen, because the citizen will then come to his true 

representative and he will not get the reply: "do not worry, I will take care of 

it ... much ado about a beating ... those were the times then ...", but he will go 

to the Assembly to say that the MPs will also call the minister to ask what 

happened. They will ask for accountability and the one who is guilty will be 

tried. If he is not tried, then the minister disrupts his relationship with the 

Assembly. And do you know what the minister suffers? He gets fired. This is 

how things will be fixed and no injustice will be done.    

Citizens! Your mother, your homeland calls upon you once in three years to 

give your opinion and choose those who love the homeland, want the glory 

of the homeland, and you will choose those who will preserve your goods, 

your honor, you will turn to them for any injustices and the evils you suffer 

from the government, they will protect your rights.   
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Want to see how big your rights are? Look how many promises the 

government makes in all municipalities; it promises schools, it promises 

peaceful trials, it promises bridges, it promises you all the good things, so 

that you give your vote to Minister Simo and the Mayor Skufo, and then they 

forget about everything. Appoint MPs who know your sufferings and worries 

from passers-by and conductors. They do not know the hardships you suffer 

to make a living. They impose on you other taxes!  

Want to see how much your right is worth? Look at the government to 

achieve their goals. They dismiss mayors and appoint a third deputy mayor, 

and the law says they must appoint the first deputy mayor. They send 

someone they appoint by themselves at the municipality and the prefecture to 

deceive or intimidate you. 

Citizens! The Constitution says that it is a violation to interfere with its 

forces. Elections are the right of the people. You see very well that the 

government intervenes for its interests, so you should not cast votes to those 

who propose, because you will face the same things. 

Look well, for one is our Lord! For brotherhood! For the blood shed for 

freedom! Your thought, your vote is your freedom; it is your life, your honor 

and your progress, do not cast it before you think well, because you will 

grant three years to bad people. You reap what you sow. 

Listen to the words of Christ who says in the gospel: “Ask and it will be 

given to you; knock and the door will be opened to you, for he who seeks 

finds and he who asks, it shall be opened”. 
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The TO MEΛΛΟΝ ΣΖ ΠΑΣΡΗΓΟ Newspaper, 29 December 1860, in 

which the pre-election speech was published in Greek and Albanian. 
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Around ten pages of Albanian manuscripts published in 1879 

 
 

 

While reading the book “Albanians and their future in Hellenism, 

with additions on Greek - Vlachs and Bulgarians”, (Οη Αιβαλνηθαη Μειινλ 

Απηωλεληω Διιεληζκω) by the Greek author Thomas A. Paschidis 

(ΘωκαοΑ. Παζρηδεο 1835-1891), published in 1879 in Athens, we found ten 

pages written in Albanian in Greek letters. It is interesting that the author, 

after writing about the Albanians, Greek - Vlachs and Bulgarians, publishes 

the views he says in Greek about Albanians, and publishes them in Albanian 

too, but in the Greek alphabet. The book, which is still unknown and 

contains ten pages in Albanian, consists of 50 pages and is dedicated to Saint 

Cosmas, the father of the spread of Hellenization in the Balkans and, in 

particular, in Albania, where allegedly he opened about 200 Greek schools 

for the assimilation of Albanians. 

The Eastern Crisis of 1875-1878, the founding of the League of 

Prizren, the emergence of Albanian nationalism, the Berlin Peace Conference 

and the creation of a Bulgarian state, alarmed Greece. Thomas A. Paschidis, 

who was a member of the Athenian educational society, attempts to 

document in this essay the racial affiliation of Greeks and Albanians and 

establish the need for the inclusion of Albanians in the kingdom of Greece. 

Paschidis considers Albanians to be the descendants of the Pelasgians and 

concludes that Albanian as a language is of Greek origin. He calls both 

people cousins, who have a real interest in a common alliance to fight any 

other enemies. Thomas Paschidis brought arguments with references to 

European travelers and geographers such as Ami Boue, Kiepert and the 

benefactors from Epirus, the Zappas brothers, Apostolos Arsakis and 

Christakis Zografos. Paschidis' book in Greek and some parts in Albanian are 

the author's claim for the unification of Greece and Albania in an alliance, 

but the true historical facts show that the Greeks worked for the 

disappearance of the Albanian element. The subsequent years show the 

massacres and genocides of the Greek army against the Albanian population 

in Greece and in the south of Albania. Also, the Law of War promulgated by 

the Kingdom of Greece in November 1940, is still active to this day. 

However, I believe that it is important that we are dealing with 

undeniable facts that the Albanian language in Greece has been widely used 

by the population and this is shown by the document discoveries, which 

enrich the great gap that previously existed in the field of the literature of the 

19
th
 century regarding the Arvanites of Greece.  
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What the ten-page text contains 
 

 

The book “Albanians and their future in Hellenism, with additions on 

Greek - Vlachs and Bulgarians”, by the Greek author Thomas A. Paschidis, 

published in 1879 in Athens, contains opinions expressed by foreign scholars 

about Albanians, as well as opinions of the author. By reading the book, the 

opinions of many foreign scholars and Paschidis are clear that Albanians are 

Pelasgians and the ancient Greeks are settlers after the Albanians in the 

Balkans. In the book, the author calls on Orthodox Albanians and Muslims to 

join the Greeks in fighting the Ottoman invaders. It is interesting that 

Thomas A. Paschidis states that Albanians are autochthonous in the Balkans 

and their lands extend as far as Bosnia. He also mentions the fact that 

Albanians live in Montenegro, Mitrovica, Novi Pazar, Prizren, Klement, 

Mirdita, Dibra, etc. Ditto, Albanians are neighbors with Bulgarians. Then, he 

also refers to the deteriorating relations between Albanians and Serbs.  

The book is divided into the following parts: “The first assembly of 

the Call”, and it continues from “Chapter I” to “Chapter V”. It talks about the 

Evangelis brothers, Kostantinos Zappas and Christakis Zografis, who were 

Albanians and had helped Greece a lot. Kostantinos Zappas and Christakis 

Zografis funded the national movement of 1871 for the opening of Albanian 

schools, but this movement failed due to the force used by the Sultan and the 

Patriarchate of Istanbul.  

In 1871, many Albanian Orthodox and Muslim intellectuals gathered 

in Istanbul for the opening of Albanian schools. The meeting was attended 

by Konstantinos Christoforidis, Pasho Vasa, Hasan Tahsini, Jani Vreto, 

Ismail Qemali, Sami Frashëri, Sulejman Pacha Toptani, Rustem Pacha 

Leskovic, and Mustafe Pacha Giritli. But, the irony with these two Albanians 

is that, in the aftermath of the failure of the Albanian national movement, 

Evangelis Zappas financed the first Greek Olympic Games that took place 

after hundreds of years of oblivion. While Christakis Zografos joined the 

Greek associations and he opened the Greek school in Istanbul in the 

beginning of 1900.  

The author also writes about the bravery of Pyrrhus who reached as 

far as Rome. He also writes about Philip, the bravery of Skanderbeg who 

defeated two sultans, the desecration of Skanderbeg's tomb by the Ottomans, 

and, among other things, he talks about Dora D‟Istria.  

The aim of the author was to unite the Albanians and the Greeks in 

one army to fight the Ottomans and to establish a common kingdom. The 

author himself does not speak Albanian, but the translation from Greek into 

Albanian was done by Giannis A. Dardha and Ilias Orodogas, who must be 

Albanians of Greece, or, as they are known by their Arvanite names. Both 
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translators have many linguistic gaps in their knowledge of the Albanian 

language and 

spelling.

 
 

The book “Albanians and their future in Helenism, with additions on Greek - 

Vlachs and Bulgarians”, by the Greek author Thomas A. Paschidis, Athens, 

1879. 
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Parts in Albanian language in Greek letters, First Assembly 
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Parts in Albanian language in Greek letters from the book of Paschidis. 
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Arvanite Poetry 
 

 

 

Arvanite oral poetry has played an important role in presenting the 

reality by making known events from everyday life as well as social 

problems. Poems with different family, agricultural, cultural, economic and 

satirical motives have influenced the increase of awareness and their 

development.  

Mostly, Arvanites have woven verses about the events related to the 

fight for freedom from various invaders, and it was quite natural to express 

the bravery they showed in those wars through poetic verses, too. But, at the 

same time, Arvanites have also expressed their concern about the unfortunate 

fate that the Albanian language was suffering. Thus, in the verses on 

language they show the collective spiritual sorrow for the inability of writing 

their own language. Therefore, they chose the path of singing in order to 

preserve it. That is why they dedicated poetry to the daily work they did, as 

well. They also dedicated many poems to agriculture and livestock. Their 

work simply became inspiration for the creation of poems expressing the 

worldview of the Arvanites.
251

  

Arvanites mocked the Greek Government in satirical verses. They 

taunted the poor work of the ministers, MPs, judges, priests, etc. The satire 

of the Arvanites had good fortune. It soon managed to be published in the 

Greek press in Albanian language from the beginning of the 19
th
 century.  

Love between a boy and a girl was often expressed in poetic verses 

evoking emotions of rapprochement between the two young people. The 

eternal fidelity and sensitivity of young people to each other is noticed in 

these poems.  

We come across the beginnings of Arvanite poetry somewhere in 13
th

 

century for the first time. According to the scholar Aristeidis Kollias, the 

“The Death of the Warrior” ballad is thought to have been written in the 

early 1400s,
252

 when the Ottomans entered Morea (modern-day Peloponnese) 

and Arvanites fought to push them back. The ballad "The Death of a 

Warrior" ballad was republished in 1986 by Giuseppe Schiro in Naples, 

MCMXXIII, at the “Traditional Song” festival held in Piana Albanezi 

without a title. But, when it was republished by the “Arvanite League of 

Greece” Association in the 2003 calendar, the authors gave it the title it has 

today. Another difference for this ballad from the records of Giuseppe Skiroi 

is the letter ë of the Albanian language alphabet. Giuseppe Skiroi uses the 
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letter ae instead of the Albania ë. And Arvanites use the letter e instead of 

the letter ë, and the letter e is written ε.
253

 

Around 20,000 Arvanites led by Captain Andrea Dorian left Corona 

Morea for southern Italy in 1534. The poem “Oh beautiful Morea” is 

dedicated to the departure of this large number of Arvanite population from 

their lands and homes. Unfortunately, the author who created this poem, 

which turned into an anthem for the entire Arbër people, is still unknown. 

But, the poem “Oh beautiful Morea” was found written in 1708, in Kieut's 

manuscripts for the first time. Demetrio Camarda, an Arbëresh philologist 

(1821-1882), would republish it in Albanian but in Greek letters in 1866, in 

his book “Appendice al Saggio di Grammatologia Comprata Sulla Lingua 

Albanese”.  

Years later, several more lines will be added to the poem “Oh 

beautiful Morea” Pietro Camodeca from Archimandra. This lament song 

dedicated to the spiritual pain of abandoning their lands was sung for the first 

time in the Arbëresh village of St. Demetrius Corona in Italy.  

The poem “Nde epara vasillopuva jone Leksandra” published in the 

ΑΠΟΛΛΧΝ magazine in 1889, remains the greatest poetic creation by an 

Arvanite of Greece, who wrote in Albanian in the Greek alphabet. The poem 

in question has about 430 lines and is dedicated to the engagement of 

Princess Alexandra of Greece to the Great Duke of Russia, Pavlo 

Alexandrovich, the son of Russian Emperor Alexander II. Although the 

author remains an enigma to this day, this poem is of great importance for 

the fact that albanological studies in Greece were in their bloomy days at the 

end of the 19
th
 century. 

In the twentieth century, Arvanite poetry began to be written more 

widely in Albanian language than in the previous centuries. This happened 

thanks to the great work done by the Arvanite intellectuals such as George 

Marougas, Aristeidis Kollias, Gieorgios Mihas, George Gerou, Vangelis 

Liapis, Tasos Arvanitis, Alkis Ghinis, etc., Arvanites who were members of 

the League of Arvanites of Greece. This association published the BESA 

magazine and the annual calendar where poems, fairy tales, proverbs and 

stories were published and are still published to this day in their native 

language, i.e. in Albanian.  

This means that the poetry of the Arvanites is written not only in 

Greek, but also in the language of the Arbri today. And this happens thanks 

to the courage and hard work of the Arvanites themselves who, although 

under the pressure of the Greek state structures, have managed to collect and 

archive their ancient culture. 
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Kristo Papadhopulos 

 

 

GLUHA JON                                [Our Language] 

 

Kemi gluhën pa gram                    [We have our gramless language] 

si na e than në mend e mbam.       [We remember it as it was told] 

Gluha vetëm flitet                          [Our language is only spoken] 

edhe sa vete ritet                            [And it is increasingly growing] 

 

Ritet edhe shtonet                          [Growing and increases] 

nuku pakësonet                               [Does not diminish] 

shtonet edhe ritet                            [Growing and increases] 

edhe sa vete flitet                           [And it is increasingly growing] 

 

Gluha kuvendonet                         [Language confers] 

edhe sa vete shtonet                      [And it is increasingly growing] 

Arvanite me kamar                        [Arvanites in abundance]      

kudo ven jan të par                        [They are the first wherever they go] 

 

Kaq vitra shkuan                           [So many years gone by] 

prindët se haruan                           [Parents did not forget it] 

gluh e Besën na lan                        [Besa and language is our legacy] 

“të mos i haroni than”                    [Never forget them, said] 

 

 

 

 

GLUHA                                          Language 

 

Arvanitat këndonin                     [Arvanites sang] 

gluhën mos e haronin                  [the language not to forget] 

Gjigjion si këndon ai plaku         [ Listen to the old man sing]      

shihe si lëviz ai gjaku                  [look at how that blood moves] 

Goj m‟ goj e mbahet jeta           [It is kept alive from mouth to mouth] 

mbahet me këng t‟ drejta            [with just songs] 

Arvaniti s‟ mund t‟ shkruan        [An Arvanite can‟t write] 

me këndimin tër i ruan.               [Preserves it by songs] 
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Brodhimas Nikolaos 

 

 KISHEM TRIMA                   THERE WERE BRAVE MEN 

 

 Kishem trima shqipetarë          [There were brave Albanians] 

 Çë në luft ishnë të parë.            [That were the first in battle] 

 Boçari dhe Xhavellina,             [Botsaris and Tzavelas] 

 Mitromara, Bubulina.               [Mitromaras and Bouboulina] 

 Ndreu Miaulli, ai ka Nidra      [Ndre Miaoulis from Hydra] 

 Sulli çë do e kujtoni në vitra   [Souli which will be remembered in years] 

 Ndë karjofill edhe ndë pall      [In rifles and mountains,] 

 Shqipetarë ishnë të parë.          [Albanians were first.] 

   

 

 

 

 

N‟ATA MIQT                              THOSE FRIENDS 

 

 N‟ata miqt e Shqiperisë                   [to those friends of Albania] 

 dhe vgjezerit e Arbërisë                   [and brothers of Arberia] 

 u dergonj të falla shuma                  [I send them my regards] 

 ka këtu ka katundi jinë.                   [From here, my village] 

 Ka një shqipetar i ndarë                  [From a separated Albanian]  

 ç„u ka gjegjurë, alla s‟ju ka parë.    [That has heard but not seen you] 

 T‟falla u dergonj me nj‟vëlla          [I send you my greetings through] 

 ç‟u ka ardhur atje lla.                      [A brother that has come there] 

 Si çë thojen Perëndia                      [As God says to me] 

 papuj im ish ka Premetia.               [My grandfather was from Permet] 

 Gramati nëk di shumë                    [His grammar is poor] 

 për të shkruanjë më shumë.            [To write more to you] 
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Vangelis P. Liapis 

 

NE ARVANITASIT                   WE, THE ARVANITES 

 

Gluha jona, vetëm thuhet,            [Our language is only spoken] 

nuk‟ e llan për t shkruhet              [was not allowed to be written] 

 

Këng porsimet shtruora             [old sayings were made songs] 

t mos ven haruora                      [so that the language is not forgotten] 

 

Nga Sokrati e Perikliu              [From Socrates and Pericles] 

xum si vete ndreqi niriu            [we learned to walk straight] 

 

E nga Aristidhi vet                    [and from Aristeidis himself] 

xum koma ç isht e drejt             [we learned which one is right] 

 

Ng‟ata bura, sa ç shkuan             [from those men that write] 

mendi in ç than, e ruon             [our mind preserves what they say] 

 

Ng‟ ato mende muorm frim,   [we drew breath and life from those minds] 

Sa na than, mir i dim                 [because they said they knew it well] 

 

Na dhan krehe, hapët mend  [They gave us courage, opened our minds] 

ng‟ ajo fort e mbam vent        [we stand fast due to them] 

 

Arvaniti, ku lluftoj                      [wherever the Arvanite fought] 

nga tuti ipari shkoj                     [He was the first at everything] 
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S‟LODHE FARE                          YOU NEVER GOT TIRED 

 

 (Për papa Andonio Bellusci)     (To Papas Antonio Bellusci) 

  

Papa Andon, re papa Andon,        [Papas Antonio, Oh Antonio] 

je një zog, çë këndon.                    [You are a singing bird] 

 

 Je një zog çë këndon,                   [You are a singing bird,] 

 afër ti njeriu gëzon.                     [One rejoices close to you] 

  

 S‟lodhe fare e tër punon,             [You never got tired and still work] 

 rrënjë tan ti e çon.                       [You continue our roots] 

  

 Tër Greqinë ti e shkon,             [You walk across all Greece] 

 Arvanitëvet çon toron.              [To raise up the Arvanites] 

  

 Og, re ti im vathi Andon,                 [Oh you, my earring Antonio] 

 kush të njohu s‟të haron.      [Whoever knew you will never forget you]     

  

 Falem nde tënë Zon,                   [We praise to thy Lord] 

 të të ket mirë Andon.                  [So that Antonio is good.] 
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Aristeidis Kollias 

 

RRENjA JONË ARBERORE       THE ROOTS OF OUR ARBER NATION 
 

Rrënjë e fortë arbërore,                          [Strong Arber roots,] 

Kush mund të të presnj?                      [Who can cut you down?] 

Kush mund të të fshjehnj?                   [Who can hide you?] 
Kush mund të të pështronj?                 [Who can humiliate you?] 

Rrënjë e fortë arbërore,                          [Strong Arber roots] 

Lulje e fleta meta more.                         [Flower and leaves.] 
 

Rrënjë e fortë arvanite,                       [Strong Arvanite roots,] 

Rrënjë e burrave të motit,                   [Roots of ancient men,] 

Rrënjë Heraklliut e Akillefit,               [Roots of Hercules and Achilles,] 
Rrënjë Aleksandroit edhe Kastriotit.   [Roots of Alexander and Kastriot] 

Rrënjë e fortë arvanite,                      [Strong Arvanite roots,] 

Nga merr shpirt e meta rrite?            [Where do you get your soul from and grow up?] 

 

Rrënjë e fortë shqiptare,                            [ Strong Albanian roots,] 

Rrënjë e Boçarit e Bubullines,                   [Roots of Botsaris and Bouboulina,] 
Rrënjë e fjales besalidhes,                          [Roots of the Covenant,] 

Rrënjë e bukurisë dhe trimereses,               [Roots of beauty and bravery] 

Rrënjë e fortë shqiptare                               [Strong Albanian roots] 

Nga ajo jeta nuk u bare                              [Life still goes on with those roots] 
 

Rrënjë e argjendtë të Greqisë,                   [Silver roots of Greece,] 

Hiu e pluhuri t‟Anatolise                          [Anatolian ash and dust] 
Të pështroi, të luftoi,                                [It humiliated you, fought you, but]                 

nuk të mundi,                                             [never defeated you] 

Nuk të shuajti nga jeta                            [It did not wipe of your life] 
Rrënjë e argjiendtë të Greqisë                    [Silver roots of Greece] 

Ajo je të Shqipërise dhe t‟Arbërisë.    [You belong to Albania and Arberia.] 

 

Rrënjë e fortë, rrënjë e argjendtë      [Strong roots, silver roots] 
Hape dhenë, e çajte gurin                 [Opened the ground, and broke the stone] 

Dhe ne diall nxore kurmin!            [And took out the carcass in the sun!] 

Nxore kllara, nxore fleta                 [Took out branches, took out leaves] 
Dhe gëzonet tuti jeta.                      [And all life rejoices.] 

 

Bekuar rrënjë e bekuar nga Mëma-Dhe,   [Blessed roots of our Motherland] 

Bekuar rrënjë nga Zoti Diall!                 [Blessed are the roots of the Lord Sun] 
Bekuar rrënjë me ujit Detit:                       [Blessed roots with sea water,] 

Lulëzo si bukuria e Afrodites!               [Blossom like the beauty of Aphrodite!] 
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The poem of 1889 in Albanian published  

in the Greek magazine “ΑΠΟΛΛΩΝ” 
 

 

 

 

The poem of 1889, written in Piraeus by an Arvanite of Greece, 

should be considered as an important creation for many reasons because no 

study of ancient Albanian literature of Greece has been published by various 

scholars to date, who are known as Arvanites. This long creation in verse is 

first published in the May 1889 issue of the “ΑΠΟΛΛΧΝ” (APOLLON) 

magazine, which was published by D.K. Sakelaropoulos in Piraeus, 

Athens.254 Writers and intellectuals of that time in Greece collaborated with 

this magazine. The poem was republished for the second time in Greek with 

comments by the Arvanite scholar Ioannos P. Ghikas in the "ΜΠΔΑ" 

(BESA) magazine in 1995, published by the “League of the Arvanites of 

Greece”.   

The poem was written on March 26, 1889 by an Arvanite, who 

remains unknown to this day. This poem is dedicated to the engagement of 

Princess Alexandra of Greece to the Great Duke of Russia, Pavlo 

Alexandrovich, the son of the Tsar of Russia, Alexander the Great Second 

and brother of Tsar Alexander III. It goes by the original title “NTE EPARA 

VASILOPOVA GIONE LEKSANDRA” (FOR OUR FIRST PRINCESS 

LEKSANDRA). 

The volume and issue of the magazine where the poem was published 

was dedicated to D. Mesala with the note: “We dedicate the fifth volume of 

Apollo to the very noble protector of letters and music lover, with deep 

respect and gratitude. The Director”! 255 

The daughter of the King of Greece, George I and Queen Olga, Princess 

Alexandra, married in 1889. Princess Alexandra's marriage to the Great 

Duke of Russia, Pavlon, lasted only two years because Princess Alexandra 

died in 1891 in Russia, at the age of 21 years. Her tomb is located in the 

Petro and Pavel shrine in St. Petersburg (formerly Leningrad), with other 

members of the Russian imperial family. 

In 1889, Paul came to Greece to take his bride, Princess Alexandra, 

and go back to Russia to get married. This event creates a good opportunity 

to an Arvanites, who remains unknown to us, to poetically express his 

feelings by starting the poem with the familiar verses: 

 

                                                             
254BESA, Athens, November 1995, p. 7. 
255Ibid. 
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 Të këndoj në shqip,                  [We sing in Albanian,] 

 në gjuhën heroike,                    [in the heroic language,] 

 që foli admiral Miauli              [that was spoken by Admiral Miaoulis] 

 Boçari dhe gjithë Suli.             [Botsaris and all of Souli.] 

 

With these first lines, the poet tells us that the language spoken by 

most of the heroes of the Greek Uprising of 1821 was Albanian. In these 

verses, the great admiral Andreas Miaoulis who was the son of Demetrius 

Boku or Voku, originally from Euboea was mentioned. In the following 

verse, Botsaris is mentioned and it is about the great brave tribe of the 

Botsaris of Souli.256 The poem of 1889 was written in Albanian or 

Arvanitika, as the Greeks call the Albanian language in Greece. To write the 

poem in Albanian, in the absence of a unified alphabet of the Albanian 

language, the author used Greek letters in those years, and I think he may 

have used the following alphabet that I have constructed based on the words 

he has expressed in his lines. To complete the Albanian alphabet with 36 

letters, the poet must have used some connections between the 24 letters of 

the Greek alphabet. There are 38 letters used in the poem.257 At the end of the 

poem there is the note: “I wrote on March 26, 1889 in Piraeus". (“Shkruajta 

ndë 26 Marsit 1889 ndë Pire”). 

At the time the poem was written, albanological studies in Greece 

were in their flourishing days.  

 

 

 

NDE EPARA     TO OUR FIRST 

VASILLOPUVA JONE   PRINCES 

LEKSANDRA    ALEXANDRA 

 

 

Të këndonnë ndë arbërishte,   [We sing in Albanian,] 

Ç’ ishtë gluhë trimërishte,   [the language of courage,] 

Ç’ eflit nafarhu Miauli,   [spoken by Admiral Miaoulis,] 

Bocari, dhe gjithë Suli.   [Botsaris and all of Souli.] 

 

 

Duav diev ndë mal,          [The sun came up on the mountain,] 

si të pa siprë ndë kal,                     [and as it saw you on horseback,] 

                                                             
256

Arben P. LLALLA, Gjurmë të Letërsisë së Vjetër të Shqiptarëve të Greqisë 1860-1889, 

Tetova, 2006, p. 39. 
257Ibid, p. 41. 
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ufsheh bërdha ndë në re,   [it hid beneath the clouds,] 

të ndritonjësh ti ndë dhe.       [So you be enlightened in the ground.] 

 

------ 

 

Kur ti vinje ka Tatojë,              [Whenever you would come from Tatous,]
*
 

Hëna dil ka Jmitojë,             [The moon would emerge from Imitos,] 

tuke shtif sit‟ e te pa,   [casting eyes and it saw you,] 

ndrito për mua ti të tha.   [Shine for me it said to you.] 

 

----- 

 

Drita je çë sperëndon,          [You are the Sun that never sets,] 

lulea e lulevet çë mblon   [flower of all flowers,] 

vendetë ka merudhi,          [covering the land from the odor,] 

kado vete e kado rri.          [wherever you go and wherever you shall stay.] 

 

----- 

 

Parnithi një krino nxuar,   [Parnis educed a lily,] 

e ka marudhia e hovë,   [and from the delicate aroma,] 

erdh një Dhuk‟ e na emuar,        [a Duke came and took it from us,] 

e ekev ndë Peterhovë.   [And took it to Petersburg.] 

 

-----  

Lulea e lulevet me fletë   [Flower of flowers with wings] 

bërdha ndë pallat jë vetë,           [inside the Palace you are alone,] 

kur hin bërdha ndë një gardh,  [when entering inside a hedge,] 

ka gjithë luletë ti sbardh.   [Of all the flowers you are that dawns.] 

 

----- 

 

Drita luan ndë diamant,      [The light tendrils among diamonds,] 

çel e shqep ndë një perlandë,     [blooms and blossoms in a pearl,] 

bërdha ndë si tënd çë luan;   [what tendrils in your eye?] 

edi vetëm‟ aj çë ruan,  [only he who preserves you knows,] 

të sglidh më të mirën‟ vajzë  [to choose the best girls of all] 

për ti shkon ndë glisht‟ unazë.  [To your finger fits a ring.] 

                                                             
* A mountain in Attica! 
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The“ΑΠΟΛΛΩΝ”- APOLLON magazine of 1889 where the poem in 

Albanian in Greek letters has been written! 
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Arvanite satire published in Albanian in the “ΣΟ ΦΩ” Greek 

newspaper in 1860 
 

 

 

In the 1989 ΜΠΔΑ magazine, the Arvanite scholar Aristeidis 

Kollias wrote for a satirical and political newspaper which was published in 

the early 1860s in Athens. The name of this newspaper was “ΣΟ ΦΧ” 

(DRITA – the LIGHT), which was almost entirely written by Sophocles 

Karidis.
258

 According to historical documents, he was considered to be a very 

smart journalist, with democratic ideas, who fought the frequent flagrant 

violations of the Greek government at that time, a government that used its 

gendarmerie, the prosecutor and the king. The consequence of the anti-

government controversy of Sophocles Karidis was the repeated attempts 

against his newspaper, which was definitely closed in November 1861. Cruel 

persecution against Karidis and his newspaper was undertaken by the then 

criminal prosecutor Muxuridhis, but whom Karidis opposed with a sharp 

satirical pen whenever he found the occasion. 

In the historical documents of the archive of the “League of Arvanites of 

Greece” we do not find the origin of Sophocles Karidis and today we are 

impressed that all the Albanian satirical poems that were published in the 

“ΣΟ ΦΧ” newspaper, he did not translate them into Greek, but published 

them in Albanian, meaning that many readers of the newspaper were 

Arvanites, hence no need for Greek. This seems strange today because 

everything was done in order to assimilate the history and the true language 

of the Albanian people in Greece at that time. 

The foreign historian of that period, G. Finley wrote: “Although for more 

than a quarter of a century it is the capital of the kingdom (Athens), one 

hears the Albanian language from children playing in the alleys in Thisio and 

at the Gate of Adrian”.
259

 (G. Finley: “History of the Greek Revolution", 

edition”Atlas" XX, p. 28). This is noticed by Finlei in the same period when 

the “ΣΟ ΦΧ” newspaper was operational and circulating. 

Reading the historical documents on satires published by Sophocles 

Karidis, we notice that he does not mention their author. In some cases he 

says that the published poem comes from the island of Spetses and in other 

case he says it comes from the island of Hydra.  

Even in the following poem “The Arvanite Ministers”, which is published on 

page 41 of the “ΣΟ ΦΧ” newspaper, which comes to us as a historical 

                                                             
258ΜΠΔΑ, Athens, June 1989, p. 527. 
259Ibid.  
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document about Albanian literature and language, Karidis does not mention 

its author. 

The poem taunts the incompetence of the government in general, but there is 

also controversy against the permanent persecutor of the “DRITA” 

newspaper, Muxuridis (Πξωηνδηθώλ Μνπηδνπξίδεο), who continues to 

persecute Karidhis and his newspaper. 

The satirical and political poem “The Arvanite Ministers” was 

republished in 1866 by the Italian Arbëresh intellectual, Demetrio Camarda 

and it is found in the publication entitled “Gramatologjia Komparata Sulla 

lingua albaneze per Demetrio Camarda. Prato 1866”, p. 86-88.
260

 

The satirical and political poems were republished again in 2003, in 

the annual calendar published by the "League of the Arvanites of Greece" 

under the auspices of George K. Gerou. 

 

 

 

Ministrat arvanitas                                   Arvanite Ministers 

 

Kemi gjasht Ipurgo    [We have six ministers] 

nuk vëlenjën një lepto.   [They are not worth e penny.] 

Kemi sum vulefti    [We have many MPs] 

nuk vëlenjën po një-di.   [They are not wirth anything.]  

Kemi edhe një Muxuridh   [We have one Muxuridhis] 

do na muxurisnj sit.   [He will besmirch our eyes.] 

Mir bën edhe Karidhi   [Karidhis says it alright] 

çë thëret vre Muxuridhi   [yelling: Oh, Muxuridhis.] 

Edhe ipurgi bën mir   [The minister is okay too] 

t‟ë dërgonj ndë Sirë   [to be sent to an Office] 

të ikënj edhe ga këtu   [to let him go away] 

pse u tha, e u bën dru.   [because he is as slim as a leaf.] 

Këto thom, edhe s‟thom më     [This is what I say, and say no more] 

Pse ndë filaqi më vë.   [Because I will be imprisoned.] 

 

 

 

 

 

 

 

 

                                                             
260Ibid, p. 528. 
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TË LIDHURA                                            ARTICULATE
*
 

 

Nani te kresmat te bedha    [Let us fast on our butt]  

prifti breke nuku ka   [the priest has no panties] 

ti japem ter ga nj qep   [let us all give him one onion] 

ti bejm priftit brek            [and make panties for the priest.] 

Nani te kresmat te bedha   [Let us fast on our butt] 

prfiti ksule nuku ka    [the priest has no hat]  

ti japem ter ga nj pule   [let us all give him one chicken] 

ti bejm priftit ksule.   [And make a hat for the priest] 

Bera lja te çjonj nj hije   [I walked up to find a shadow]  

çjova nj vajz me ca qe          [and found a girl with some oxen] 

Kuja je moi vaizezo   [Whose are you, little girl?] 

Jam i Mitro-Kaptanit   [I am of the Captain Mitro]  

çj fsin bithen te tigani   [that wipes butt to pan.] 

Moi moz jemi sigjeni   [Might we cousins be?] 

Jemi kusiri te dit    [Second cousins we are]  

sa ai cjapi me‟ ato dhit.      [As much as the Billy-goat with those goats is] 

 

 

                                                            

 

PRIFTI I KATUNDIT                     THE VILLAGE PRIEST 

 

Do japim tuti nga ni pulli                  [We will each donate a chicken] 

ti blem priftit ni ksull                         [To buy the priest a hat] 

Do japim tuti nga ni qengji                [We will each donate a lamb] 

ti blem priftit ni rryp                           [To buy the priest a belt] 

Do japim titu nga ni vit                       [We will each donate a year] 

Ti blem priftit këmish                         [To buy the priest a shirt] 

Do japim tuti nga ni ber                     [We will each donate wheat] 

të blem për klisinë ksefter                  [To buy the priest a donkey]  

Do japim tuti nga ca grurr                   [We will each donate wine] 

ti blem priftit ni gajdhur                         [To buy the priest shoes] 

 

 

 

 

 

                                                             
* Articulate are called satirical songs sung by the Arvanites on carnival days. 
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PËR DITËT E JAVËS     FOR THE WEEK DAYS 

 

E Hënë                            [ Monday]  

Dojë të lanjë të Hënënë             [Wanted to wash on Monday]  

rashë e çajta këmbënë              [I fell and broke my leg] 

E Martë                                    [Tuesday] 

Dojë të lanjë të Martënë          [Wanted to wash on Tuesday] 

mëma s‟më mbaj djalënë         [my mother didn‟t babysit the boy] 

E Mërkurë                                 [Wednesday] 

Dojë të lanjë të Mërkurë           [Wanted to wash on Wednesday] 

dosa më hëngër sapunë              [Dosa eat my soap]      

E Enjte                                       [Thursday] 

Dojë të lanjë të Enjtenë               [Wanted to wash on Thursday] 

kali buar shegljenë                       [the horse gave birth]  

E Premte                                     [Friday] 

Dojë të lanjë të Premtenë           [Wanted to wash on Friday] 

kush të mbaj të krëmtenë             [Who is to celebrate the holiday] 

E Shtunë                                        [Saturday] 

Dojë të lanjë të Shtunë                  [Wanted to wash on Saturday] 

keshë njatrë punë                            [I had other things to do] 

E Dielë                                            [Sunday] 

Të Dielë çë do Këngonjë              [On Sunday I will sing]         

nxora gunënë e pleshtonjë.             [For I will wash my cloak] 
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The League of the Arvanites of Greece 
 

 

 

The history of the “Arvanite League” is old, that is, from the 

beginning of 1897, when the engineer of mechanics, Markos D. Noti 

Botsaris, who was elected its Chairman, together with the descendants of the 

heroes of 1821 Uprising, founded the “League of the Arvanites of Athens”, 

with the aim of liberating Albania and its unification with Greece into one 

state.
261

 The members of the League of Arvanites of Athens tried several 

times to persuade the king of Greece, Georgia I, to enter into an agreement 

with the Mohammedan Arvanites of Eastern Greece and with the 

Mohammedan and Christian Arvanites of Arberia in order to unite against 

the Ottoman invaders. In 1897, the General Secretary of the League of the 

Arvanites of Athens, Leontiou K. Leontiou, published a brochure entitled 

“The Albanian Cause” which he distributed further. The King of Greece, 

George I, was also aware of this brochure.
262

  

The Arvanite League of Athens was disbanded when Albania declared its 

independence in 1912. 

Many years later, the “Arvanite League of Greece” (ΑΡΒΑΝΗΣΗΚΟ 

ΤΝΓΔΜΟ ΔΛΛΑΓΟ) was established and was approved by the Court 

of Athens, registration number 3523, in 1981.
263

 

The initiator of this League was a clever and skilful Arvanite named George 

Marougas.
264

 George Marougas was born on 29 December, 1935 in 

Elefsina. He had graduated as a mechanical engineer. In 1976, George 

Marougas himself started publishing the Arvanite magazine 

“ΓΗΑΛΟΓΟΗ”
265

, which was published 41 times and the 42nd issue remained 

unpublished due to his untimely death on February 19, 1985.
266

 George 

Marougas died under suspicious circumstances and his family does not 

understand his untimely death to this day. But it was said that George 

Marougas was poisoned in an Athens hospital where he was hospitalized for 

a surgery.   

George Marougas was a brave and hardworking man. He made several trips 

to the Arbëresh of Italy and visited Albania several times in 1980. George 

                                                             
261

Aristeidis Kollias, Arvanitasit dhe Prejardhja e Grekëve, Tirana, 2002, p. 29. 
262

Αξηζηεηδε Π. ΚΟΛΛΗΑ, Ζ ΠΡΟΚΖΡΤΞΖ ΣΟΤ ΑΡΒΑΝΗΣΗΚΟΤ ΤΝΓΔΜΟΤ ΣΖ 

ΑΘΖΝΑ ΣΟΤ ΑΓΔΡΦΟΤ ΑΡΒΑΝΗΣΔ ΣΖ ΑΡΒΑΝΗΣΗΑ, Αζελα, 1996, p. 16-17. 
263

The 1983 Calendar, ΑΡΒΑΝΗΣΔ ΠΡΩΘΤΠΟΤΡΓΟΗ ΣΖ ΔΛΛΑΓΑ, published by the 

Arvanite League of Greece. 
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Magazine, EKSKLUZIVE, Prishtina, May, 2001, p. 76. 
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wrote about the Arbëresh of Italy in his last issue of the “ΓΗΑΛΟΓΟΗ” (the 

DIALOGUE) magazine,  

Anastasia Marougas also made an effort to keep the work of George 

Marougas alive, who in April 1985 published the ΚΟΝΣΡΑ
267

 newspaper, 

which covered George's activity and the telegrams of condolences for his 

untimely death.  

During my stay in Greece, I found only a copy of the ΚΟΝΣΡΑ 

newspaper and I tried to reach George Marougas‟ family in order to get the 

archive of his publishing activity, but his family was still afraid of George‟s 

death even after 25 years. 

After George Marougas‟ death in 1985, the prominent scholar 

Aristeidis Kollias would be elected head of the Arvanite League of Greece. 

Subsequently, George Gerou, Gieorgios Mihas and George Korizis would be 

heads of the League. In 1996, Aristeidis Kollias, after being re-elected 

chairman of this association, would resign with honor to deal with studies on 

the Pelasgian and Kosovo Albanian issue. 

George Kornizis, a layer, is elected head of the Arvanite League of Greece, 

and few months later the pedagogue Gieorgios Mihas was elected, who 

continued to be its chairman until 2003. In 2003, the writer and scholar 

George Gerou is elected chairman who continued to lead the Arvanite 

League of Greece until he passed away. 

Its purpose is to do historical research on the role played by the Arvanites in 

the development of Greek history and culture. Collection of historical facts 

about the development of the Arvanite civilization, research and studies on 

Arvanitika, music, songs and dance! 

A member of the “Arvanite League of Greece" can becomes any Greek 

citizen of Arvanite origin, who is over the age of 18 and upon submitting a 

membership application to the League‟s management.
268

 Its management is 

elected once every three years and consists of nine members. 

To date, the Arvanite League of Greece has carried out many historical and 

cultural activities. The “ΜΠΔΑ (BESA)” magazine was its medium. The 

first issue of this magazine was published in August-September 1983 and it 

was shut down in 1995. This magazine published articles on the contribution 

of the Arvanites to the development of the history and culture of the Greek 

state. Due to a poor financial state, the League no longer publishes the BESA 

magazine. 

Every year, it also publishes a calendar which includes the most prominent 

figures of the Greek state that were and are Arvanites such as heads of state, 

                                                             
267Newspaper, ΚΟΝΣΡΑ, Διεπζηλα, April 1985 
268

The 2008 Calendar, ΑΡΒΑΝΗΣΗΚΟ ΤΝΓΔΜΟ ΔΛΛΑΓΟ, published by the Arvanite 

League of Greece. 
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prime ministers, academicians, painters, heroes of the Greek Uprising of 

1821, including beautiful sceneries of Albania, Arvanite folk costumes, etc. 

The calendar this League publishes each year continues to be published 

successfully to this day. 

Since 1981 until 2004, about 250 seminars, meetings and concerts were held 

in the Arbëresh language. 

The first concert took place on December 15, 1986 where thousands of 

Arvanites sang with love and pleasure the beautiful Arvanite songs sung by 

the talented collector and arranger of Arvanite song, Thanassis Moraitis, 

accompanied by his mother Georgia Moraitis and Fotoula Sofu.
269

 

A delegation of Arbëresh from Southern Italy was also invited to this 

concert, led by the well-known scholar Antonio Belushi. 

With the arrival of the first immigrants from Albania in the 1990s, the 

Arvanite League of Greece (ALG) has provided a great help in clothing, food 

and jobs for Albanian immigrants. Also, its members have participated in 

many cultural activities organized by Albanian immigrant associations in 

Greece. A valuable contribution was given by the members of the ALG 

during the Kosovo war of 1999. Thus, its leadership members such as 

Aristeidis Kollias, Gieorgios Mihas, George Korizis and many others have 

published many articles in Greek newspapers where they informed the 

general public about the persecution and killings that Milosevic's Serbian 

government inflicted on Kosovo Albanians. 

In 1999, these Arvanites would appear on Greek television channels 

denouncing, on various shows, the national tragedy of the Kosovo Albanian 

people that was happening. 

The death of the great scholar Aristeidis Kollias was a severe shock to “The 

Arvanite League of Greece” and the Arvanites themselves. Today, the 

League continues to work in difficult conditions without any help from the 

Greek state, but also without outside help from various humanitarian 

organizations that deal with the care and preservation of cultural and 

linguistic minorities in various European countries.  

The members of the Arvanite League of Greece are largely engaged in 

individual studies towards the enrichment of the Arvanite history, language 

and culture. 

                                                             
269
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The ΚΟΝΣΡΑ-KONDRA Newspaper, George Marougas‟ picture on the cover 
 

 
 

Gieorgios Mihas and Aristeidis Kollias, the two executives of the Arvanite 

League 
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ΜΠΔΑ – BESA magazine, a medium of the Arvanite League of Greece. 

Cover picture: Actress Ellie Lambeti of Attica. 
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The Greece-Albania friendship propaganda of the 1980s 
 

 

 

The warmest period of relations between Greece and Albania was in 

the early 1980s until 1989. The historical documents discovered represent 

interesting facts, i.e., several Greek intellectuals, predominantly of Albanian 

origin, threw their signatures for the establishment of the Greek-Albanian 

Friendship Association. It is worth mentioning that the signatures for this 

association belonged to many great personalities of the political and cultural 

life of Greece in 1980. Thus, there was the signature of the PASOK MP of 

Albanian origin Melina Merkur, a Minister of Culture; Mayor of Pireos, G. 

Kiriaharakos; the mayor of Thebes, K. Kurkutis, Aristeidis Kollias, as well 

as many ministers and mayors of Greece. The establishment of the 

association was also welcomed by the President of the General Federation of 

Greek Workers, Giorgos Ravdopoulos. 

On February 18, 1980, file number 560, the Athens Court officially 

recognized the establishment of the Greek-Albanian Friendship Association 

with Pandeli G. Pandeleou as president, Kostas I. Drasakis and Gioannis G. 

Glikofidis as members.
270

 

In June 1984, this association published the first issue of its magazine 

the “New Albania” (Ζ ΝΔΑ ΑΛΒΑΝΗΑ) which was published until its 

fourth issue. The first initiative of this association was the request for the 

abolition of the Law of War between Greece and Albania that was adopted 

by the Greek Parliament on 10 November, 1940, a law that was still in force. 

Surprisingly, most of the signatories to the establishment of the association 

and the petitioners for the abolition of this law, when they would become 

ministers, they would forget the association and their priority request for the 

abolition of the law of war between the two countries. Therefore, this law is 

still in force and stands on numerous friendly agreements between Greece 

and Albania which are formally signed by the governments of these two 

neighboring countries. 

The closest associates for the publication of the “New Albania” 

magazine were the Arvanites George Marougas, president of the Arvanite 

League of Greece, and an Albanian from Moscopole Kristo Zhakarli, who in 

1950 had fled from Albania to Greece, who wrote under a pseudonym the 

“Moscopole Man”. This magazine contributed greatly for the benefit of. In 

addition, it advertised books that the Greek reader should read about Albania 

and Albanians. Here we are highlighting the advertisements for the book 

entitled: "Albania - the land of the brave" by Ilias Kronis. 
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When the first issue of this magazine came out on June 1, 1984, 

Pandeli P. Pandeleou donated some copies to the Albanian embassy in 

Athens. The employees of the Albanian embassy, after reading the magazine, 

were satisfied with the articles that had been published. Therefore, the 

Albanian diplomat, Xenophon Nushi, promised that they could buy 200 

copies for each issue for two dollars each. In those years, the cost of 

publishing each issue of the “New Albania” magazine cost only $ 200. A few 

days later, the Albanian embassy in Athens, as a sign of gratitude, invited 

Pandeli P. Pandeleon to pay a 15-day visit to Albania. This visit, which 

enabled him to visit the most beautiful places in Albania, made Pandeli P. 

Pandeleoni very happy and, when he returned to Athens, he hurried to 

publish the second issue of the magazine he ran on behalf of the Greek-

Albanian Friendship Association.
271

 

Following the publication of the second issue, Pandeli P. Pandeleon 

ran to the Albanian embassy to give them the 200 pieces of the magazine as 

promised by the Albanian diplomats. However, this time the Albanian 

diplomats refused to buy the magazine, openly telling him that they could 

not buy this magazine any longer. After this unexpected surprise, Pandeli P. 

Pandeleon left the embassy disappointed and hopeless. But, he was deeply 

disappointed when the Greek Ministry of Culture refused to fund the 

magazine on the pretext that such a publication was not within the 

constitutional framework. 

The indebtedness of the association and the magazine caused the 

Greek-Albanian Friendship Association to shut down and no longer heard of 

it and the friendly Pandeli P. Pandeleon. Although it had a short life, the 

Greek-Albanian Friendship Association and the “New Albania” magazine 

entered the history of the efforts of some people to build a good and true 

friendship between the two neighboring countries. 

The establishment of the Greek-Albanian Friendship Association was 

initiated by Pandeli P. Pandeleon, an Arvanite who had no higher education. 

Born in the village of Perahora, inhabited by the Arvanites of the province of 

Corinth, he was proud of his Albanian origin and felt great love for Albania.   

He took part in the anti-fascist struggle for the liberation of Greece by 

staying in the mountains for several years. After the liberation, he was exiled 

for 20 years wandering from one island to another due to his leftist ideas. 

According to the notes of Kristo Zharkaliu, the more they beat Pandeli, the 

wiser and more determined he became, and when he was hit with a stick in 

the head, he remembered the things he had long forgotten. On the other hand, 

the Arvanite George Marougas said about Pandeli: “Pandeli had „eaten‟ more 

wood than bread in his life”. The initiator of these efforts Pandeli P. 
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Pandeleon, who died in 1999 in oblivion and in complete poverty, he had 

already left traces in the history of both countries. The history of the 

founding of the Greek-Albanian Friendship Association and the publication 

of the “New Albania” magazine seem strange to us today knowing the 

relations between Greece and Albania, relations which are often heated up by 

a fiery love and they often get cold, freeze, to further retaliation against the 

Albanian immigrants living and working in Greece recently by tearing up 

their passports and residence permits. 

 

 
 

Ζ ΝΔΑ ΑΛΒΑΝΗΑ – New Albania magazine, 1 June, 1984. no.1 
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The names of the signatories for the establishment of the Greek-Albanian 

Friendship Association, March 1980. 
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CHAPTER V 

 

 
 

THE HISTORIOGRAPHY MYTHS ABOUT THE 1821 UPRISING 

 

 

“One Greek historiography reveals historical myths; another occasionally 

acknowledges the discoveries of the former, but creates new ones even 

today.“ (Vasilis Kremidhas) 
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The four-hundred-year-old myth of Greek slavery under Ottoman 

occupation  
 

 
“Unfortunately, the two people severed their magnificent 400-year coexistence (the 
Greeks and the Ottomans; note. A. ll.), until some freeballing men rebelled in 1821, 

leading to an uprising.” (The Patriarch of Istanbul Bartholomeos)
272

 

 
 

 

 

The Ottoman period is mainly interpreted from the point of view of 

the “oppressed” nations, so the Ottoman state is presented to us only as a 

mechanism of oppression. This historiographical tradition was introduced at 

the beginning of the 19
th
 century, when the nation-states were founded, since 

the Slavic, Greek historiography and, later, copied by the Albanian one after 

1945. Influenced by the currents of romanticism and positivity, but also by 

the triumphant nationalism, all these developed it as national historiography 

presenting it to us as a scientific, academic approach, as well as in other 

forms of publications, such as textbooks, which have reproduced this false 

form since 1830 until today. The period of the Ottoman Empire has a lot of 

positivity, especially in 1600, when Islamic science was very advanced and 

the Ottomans were considered as the elite of civilization in the world, who 

had created their own way of life, music, functioning of the state, etc. The 

Ottoman Empire was very tolerant of the Orthodox, the Armenians, the Jews, 

etc., who maintained the right to life, religion, education in their own 

languages while paying the taxes prescribed by law.  

Sultan Mehmet Fatih (Mehmeti II), after conquering Istanbul, 

appointed Gennadhiu (Γελλαδηνπ) as Patriarch of the Orthodox Church, a 

loyal man to the Sultan. After granting him great privileges, he asked him to 

keep the believers away from the Western Europe and would be responsible 

for any orthodox uprising. Orthodox Romiots in particular enjoyed privileges 

such as freedom of speech, education, and self-government. The Phanariots 

monopolized some of the highest offices, such as Moldovan rulers, 

ambassadors, ministers, palace officials, and even a grand Vizier.273 

There was no violent Islamization during the Ottoman rule in the later 

Greek territory. The Ottomans did not care much about their religious beliefs 

as long as the enslaved people regularly paid their taxes. The mass 

Islamization observed in the Balkans (Bosnia, Albania, etc.) were usually 
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carried out with the desire of those who converted, and especially in order to 

have better relations with the rulers and to participate in favorable executive 

positions and in the exercise of power. 

Furthermore, the mobilization of the Janissaries, at least, the “recruitment of 

the children” was not done by force for a period of time. On the contrary, 

after this recruitment gained power in the Ottoman Empire, many parents 

tried to secure their children's careers by enlisting their children to the 

Janissaries.274  

Textbooks and those of official history claim that Greece and the 

Greeks were 400 years under the slavery of the Ottoman invaders. But, the 

question is which Greece and which Greeks? Copying from the countries of 

the Balkans and Eastern Europe, most of them used the phrase the period of 

Ottoman occupation. However, in English the most common phrase is the 

Ottoman period (1453-1828), and less often is the one of a Turkocracy.
275

 

Many countries, such as Italy, Germany, Romania, etc., predominantly use 

the term Ottoman period and less the term Turkocracy. Meanwhile, the 

Greek historiography has used more the phrase Turkish occupiers, 

Σνπξθνθξαηία, etc., a derogatory formulation for which there is no truth 

regarding that period. The denomination Turks is of a later date, while the 

Ottoman Empire was multi-ethnic.  

The Hios-Xios-Chios Island fell into the hands of the Ottomans 

without waging war in 1566, when Piali Pacha (Piyale Pasa - 1515-1578) 

marched without encountering any resistance and then the inhabitants of this 

island gained relief and privileges. Many prominent Hios physicians and 

Christian personalities were placed under the authority of Sultan Selim II.  

This island had a gymnasium and a library. The population was between 

120,000 and 180,000, ou of which 2,000-3,000 were Muslims, 2,000 

Catholics and 70 Jews, and the rest were Orthodox Christians.
276

  

There is much other evidence to suggest that the Ottomans were 

welcomed as liberators by the Romiots (Greek-speaking Romiots), while the 

Arvanites did not accept Ottoman submission and fought them fiercely since 

1534. It is known that the Arvanites migrated from the Peloponnese to 

Southern Italy, which is also expressed in the verses of the poem Oh 

MOREA. 

In 1715, the Peloponnese was under the rule of Venice. When the 

Ottomans fought against the Venetians for the conquest of the Peloponnese, 

the Romiots welcomed them and even fought on their side against the 

Venetians. This pro-Ottoman behavior of the Romiots was not the first time 
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it had happened. Such pro-Ottoman events had taken place in many parts of 

Greece since the end of the Byzantine rule. 

Since 1422 to 1718, over three centuries, eight wars took place in Greece 

between Pial and Venice. The Peloponnese was a battlefield. The greatest 

disaster came in 1683, when Venice conquered the Peloponnese. As 

Venetian forces besieged and bombed Athens, the fate of the Peloponnese 

had already been decided. Cities were destroyed, fields were abandoned, and 

trade was cut off. The population fell from 300 thousand to 100 thousand. 

Many of them fled through the mountains.277 

The Ottomans treated the Romiots well by keeping their word. Thus, 

they were pleased that the Venetians had left, as Th. P. Deligiannis would 

write: “This class came to know the self-government of the Peloponnese in 

1715, when the Venetians were expelled by the Ottomans.”
278

 

Many Romiots, who had emigrated during the Venetian conquest, 

because they could not bear their oppression, returned immediately. The 

Grand Vizier summoned them and promised them that they would return to 

their homes, their vineyards and lands which had been nationalized by the 

Venetians.
279

 

The Romiots of Athens welcomed Mehmed II in 1458, and he 

granted them tax privileges, religious rights, etc. Sultan Mehmed II came to 

Athens from Corinth. It is said that he behaved like a Greek among the 

Athenians.280 

After the Ottomans had conquered Thessaloniki in the autumn of 

1430, representatives of the monks of Agios Oros rushed to pledge their 

allegiance to Sultan Murat II, as well as to gain privileges. Until 1821, no 

Ottoman soldier stepped on Mount Agio Oros. There were only occasional 

Ottoman patrols to guard the monasteries from the insurgents during the 

period of 1821-1830.  

Often, we have occasions when the Patriarchate has emerged as a 

proponent of maintaining order in the Ottoman Empire, reaching the point 

where they fought in every national revolutionary event of enslaved 

Greeks.281 

After Thessaloniki, the Ottoman army left for Epirus. Sinan Pacha 

called upon the people of Ioannina to surrender without any resistance.This 
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would be appreciated by the Ottomans and they would enjoy privileges and 

their religious freedom. Ioannina surrendered to Sinan Pacha without a fight, 

who kept his word, and it has become a major center where many western 

countries established their diplomatic consulates since the time of the 

Ottomans. Ioannina traded with Trieste, Romania and Russia. Local self-

government institutions were independent, religions preserved their 

independence, handicrafts and livestock were developed. 

In 1449, the representatives of Arta made an agreement with Sultan 

Murat II in Thessaloniki to join the Ottoman Empire. Wheat, barley, oats, 

corn, beans, cotton, cotton yarn, cotton clothing, wine, cattle such as pigs, 

sheep, oxen, timber, etc. were exported from the Gulf of Arta and Vonitsa. A 

Greek school, two Ottoman and one Jewish school were opened in Arta. 

Preveza loaded 1,000 barrels of oil per year, as well as various types of 

grains.  

Epirus developed a lot during the Ottoman period and Ioannina became a 

major center, the capital of Epirus, Thessaly, Albania and a large part of 

Macedonia and at that time was considered a metropolis where many 

European countries opened their diplomatic missions. The villages of 

Zagoria developed, and Metsovo became an important center. In the period 

of Ali Pacha, Romiot, Italian, German, French and other scholars settled in 

Ioannina. The military school was established; the schools Epifaneio, 

Balanae, Kaplaneio, and Zosimea; the Dodoni printing house; newspapers 

and magazines and associations like Proodhros and Omonia. Thieves, 

regardless of religion or ethnicity, were ruthlessly beaten. Strong security 

enabled the merchants of Epirus to do business in all the major cities in 

Europe and beyond. One of the successes of Ali Pacha's government was that 

by keeping the wives and children of the merchants, the goods and the profit 

remained in Epirus.282 

Albert Racinet (1825–1893), in his book entitled “Le costume 

historique: cinq cents planches, trois cents en couleurs, or et argent, deux 

cent en camaïeu…” writes, among others, about Albanians: “the Vilayet of 

Ioannina includes Epirus or Southern Albania and Thessaly; Ioannina is the 

major city and the capital of Epirus. The Epirotes or Albanians, who call 

themselves Arbëresh, who were called Arvanites the Byzantines and 

Arnavuds by the Turks, are also called skipëtars (Albanians). 

The latter denomination seems to mean the man who is always armed, the 

one who uses the sword, the skiphos. Albanians, who, according to all 

appearances, are a tribe of the ancient Illyrians, are powerful and combative. 

These soldiers of Achilles, Pyrrhus and Skanderbeg have preserved the 

reputation of their ancestors. 
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The Ioannina tailors and embroiderers supply all of Greece with fine 

clothing. Sometimes their fabric is completely covered with gold 

embroidery. 

A costume of this type for men in Ioannina sells on average 1600 francs, for 

women, 1800 francs and for children, 500 francs.283 

Maritime life in the Ottoman Empire was largely in the hands of the 

Greeks of the islands. Most of the crews of the Ottoman navy consisted of 

Greeks and Albanians. From the 17th century onwards, some families set up 

large private fleets, amassing large fortunes and laying the foundations of 

Greek shipping lines during the 19th and 20th centuries. The Ottomans did 

not participate in this trade because it contradicted their sense of dignity and 

their religious belief. Most Slavs and Romanians were strongly associated 

with their simple peasant life. The Greeks of the islands and the sailors of the 

continental areas were distinguished by their special ethnic character, and 

many of them were of mixed Albanian-Greek descent.284 

 The fact that Greece and the ethnic groups living in its territory were 

satisfied during the Ottoman period is shown by a well-known event, where 

just a few years after the independence of Greece, thousands of Romiots left 

the new state and settled in the territory of the Ottoman Empire. 

Just a few years after the declaration of Greek independence, in the 

newly liberated territories, about 60,000 Romiots abandoned the liberated 

Greece to settle in the part of Greece which under the Ottoman Empire. This 

was as a result of the poverty that prevailed in independent Greece. 

According to the official national myth of 1821, that is, some slaves before 

this year, fought to be liberated, and once liberated, thousands of them began 

to return to the Ottoman Empire to become slaves again.  

The Greeks of Istanbul had a rich cultural tradition associated with 

the Byzantine Empire. In particular, their language skills gave them a special 

privilege of being dragomans, official Ottoman translators. Over the 

centuries, the office of imperial chief dragoman, always held by the Greek 

Phanariot, became practically a Foreign Ministry. Since the time of the reign 

of Selim III it acquired a real political importance because the consuls of the 

Great Powers began to play a greater role in Ottoman politics. Throughout 

the Greek war of independence (1821-1830), a dragoman of the imperial 

fleet was Greek and he led operations against the Greek insurgents.285  

Professor Zambia Agrimaki, a historian of Modern Greek literature 

writes: “Things were easier for the peasants during the Ottoman rule. Taxes 
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were somewhat lower than in the Otto‟s period. "Because of this situation, 

many people, sixty thousand cultivators left Greece.”286 

The history taught in schools was distorted. Moreover, the books 

embellish or do not omit mentioning a large number of “disturbing” events in 

official history, which, however, falsely contradict the lie of 1821.
287

 

The official rhetoric that the four-hundred-year Ottoman occupation 

banned the teaching of Greek language and that it was taught secretly 

schools by priests is a fabricated myth. This legend came out of the painting 

of the author Nikolaos Gyzis (Νηθόιανο Γύδεο, 1842-1901), made in 1886, 

about 50 years after Greece had declared independence. There were legal 

night schools for teaching Greek language because people worked in the 

fields during the day. 

But what is a historical myth? Of course, it is a historical lie. We 

must be careful though, it is not just a fact that was built from scratch, 

without having any history in the past. But, even a historical myth can be 

half-true, or a hidden truth about an event, even deception, as if saying that 

the Uprising of 1821 was an idea. And the trick is to build a secret school 

around 1960 in a monastery near Athens and present it as a secret school of 

Ottoman rule.288 

Alkis Aggelou has written a book about the legend of the secret 

school entitled “The secret school, the chronicle of a Myth”, (Σν θξπθό 

ζρνιεηό: Υξνληθό κία κύζνπ).
289

 

Therefore, the story of the Greek secret school legend, also presented 

in a painting by Nikolao Gizi in 1886 in Munich, is quite different from the 

historical truth which proves that there were legal schools in Greek language 

during the period of the Ottoman Empire. 

There was no such thing as a “secret school” simply because the 

Ottomans had allowed the construction of clergy schools as an attempt to 

help the clergy succeed themselves by “producing” more monks. The only 

thing taught in the so-called “secret schools” was reading and writing psalms 

and prayers. Nothing was taught about ancient Greece.
290

  

The island of Hios-Chios had several schools and a gymnasium in the 

Ottoman Period teaching seven hundred children from all over Greece, as 

well as from Istanbul and Izmir. Also, there was a library with about 20 

thousand books and a printing house.
291
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There were at least five well-known schools in Ioannina alone since 

1647 to 1805.
292

 

While from 1669 to 1821 there were Greek high schools in 

Moscopole (Albania today), Kostur, Siatists, Kozana, Tirnavos, Milies, 

Ioannina, Metsovo, Arta, Zagori, Peloponnese, Athens, Agios Oros, Chios, 

Patmos, Kidhonion (Turkey today), Izmir, Istanbul.
293

 

Georgios Konstantinou's dictionary (first edition 1757) mentions the 

existence of 35 high schools in 29 cities, something similar to today's high 

schools, where there is more than one teacher.294 

 At the beginning of the 19
th

 century, a Greek literary magazine 

published in Vienna wrote: “Love for education is increasingly growing 

Greece, but also the number of contributors to it is growing day by day. The 

number of schools is increasing, knowledgeable teachers are multiplying, 

and libraries are established.”
295

 

In the 18
th
 century, under the influence of the Enlightenment, national 

ideas began to form and spread among the educated. Until then, nothing 

national was taught. Educational institutions had no national character before 

the 19
th
 century either in the Ottoman Empire or in the West. Traditional 

Orthodox culture saw the Ottoman conquest as a divine punishment for the 

sins of the Christians and as a divine test they had to endure. Kosmas 

Aetolos announced the establishment of schools at the end of the 18
th

 century 

to reduce the growth of voluntary Islamism, not to preserve national 

consciousness, as it appears in his famous quote: “You are not Greeks, you 

are not pious, you are not heretics, but you are devout Orthodox Christians.”  

After all, the Ottomans had no reason to stop the education of Christians. 

Rather, they needed it, because they needed an effective ecclesiastical 

mechanism regarding the administration of Christians. The patriarchate, 

which Muhammad restored shortly after the fall, and the ecclesiastical 

hierarchy were essentially part of the Ottoman administration. There is 

evidence that the Ottoman administration cared about the education of 

Christians. The origin of the myth has been gradually formed, since the 

revolution, in the context of the new national ideology, where education is 

understood as a means of consolidating national consciousness. Thus, the 

myth justifies the intellectual retardation of the Greeks over the Westerners, 

legitimizes the revolution, and fills in the gaps of "national resistance" 

against the Ottoman rule. The church is presented as a means of preserving 

the national identity. 
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Later, the leftists present the secret school as a popular school of the time, 

and local communities, presenting each of the monastery salts in the area as a 

secret school, claim equal integration into the glorious body of national 

history.296 

Ioannis Vlachogiannis (1867-1945) who worked passionately for the 

establishment of archival scientific research in the field of history stated: “I 

have never seen any historical evidence that proves the existence of a secret 

school.”
297

 

New historiographical documents prove that the so-called secret 

schools did not exist, and there was no reason for them to exist, as education 

during the years of the Ottoman rule functioned smoothly.
298

 

The famous Greek historian Maria Efthimiu, regarding the secret 

schools, writes: “There was no secret school until 1820. The schools were 

neither secret nor illegal, because the Ottoman Empire did not deal with 

language issues, except religion, as it had a theocratic administration and was 

run by Islam. Hence - especially in the seventeenth, eighteenth and 

nineteenth centuries - Greek had an impressive number of schools, not many 

of which were of high quality. Indeed, in some cases they were well 

equipped with subjects like physics, chemistry, as well as libraries in the 

areas and the territory of present-day Greece, Asia Minor, Istanbul, 

Wallachia, and Moldova. Undoubtedly, the schools were alright; not at all in 

secret!”299 

Professor Alexis Politis, on learning the Greek language during the 

Ottoman period, stated: “Greek has been freely taught during the Ottoman 

rule since the 14th century, when the Ottomans began to control areas with 

Christian population. The Ottomans, having their own book, the Qur'an, 

knew very well that there could be no Christian church without holy books. 

And we know that they recognized Christianity as well as Judaism as an 

inferior, but legitimate religion to Muslims. Permission was required only for 

the construction of new shrines, probably for tax purposes. We do not know 

of any case where this permission was not granted. Practically this means 

that there was no village from the depths of Asia to the Balkans, where there 

was not a single educated person, a priest, who can read the Gospel and the 

books of the Divine Liturgy.”300 

Professor Andreas Papas goes even further on the issues of the Greek 

secret schools by declaring: "Never during the Turkish rule did there exist or 
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there was no reason for a “secret school” to exist, at least as it is recorded in 

the collective national unconsciousness. Whoever wanted to, they could learn 

Greek, Serbian or Bulgarian without being harassed by the invaders who, I 

repeat, were primarily interested in the peaceful collection of any kind of 

taxes for the Sultan.”301 

During the period of the Ottoman Empire, Greece had economic 

growth and became a well-known trading center. The islands of Chios, Psara 

and Hydra became international trading superpowers. The cities of 

Thessaloniki, Kozani, Ioannina, Preveza and many others got rich thanks to 

the economic reforms of Sultan Mustafa II. Craftsmen in Greece established 

their communities in Central Europe, too. The Greek Orthodox Church was 

taking part in the top administration of the Ottoman Empire. During the 

Ottoman period, there was security, order, and not poverty. Therefore, a 

good part of the modern Greeks consider May 29, 1453 as a day of salvation 

and not of conquest.302 
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This is an Albanian from Athens, Teresa Makri-Thirëza (1797-1875), with 

whom Lord Byron fell in love. This painting is known as the MAID OF 

ATHENS. 
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The myths of the 1821 Uprising 
 

 

 

So far, we have brought information about the Greek Uprising of 

1821 to the reader. But how Greek was this uprising? How many truths and 

myths does the Uprising of 1821 have? It is not possible to summarize and to 

prove all the myths of the Greek Uprising of 1821 neither in this part of the 

book, nor in another special book because there are so many myths that they 

must be published in dozens of books. Many states and nations share the 

illusion of heroism to the sanctity of their state and national personalities. 

But this does more harm to the empowerment of the state and the nation 

rather than strengthening it. 

The myths about the Uprising of 1821 are inextricably linked to the 

formation of post-revolutionary national consciousness in Greece, which has 

always been expressed and guaranteed by economic, political and religious 

order of things. The history of the uprising is also adapted to the interests of 

this class. Given that in the post-revolutionary Greek state, the church had a 

central and at times crucial role in shaping historical and national 

consciousness, the myths around the revolution bear mostly their own 

stamp.
303

 

The Uprising of 1821 was not a national uprising, much less with 

views on the founding of the Greek state and nation, when the inhabitants of 

this territory, called Greece nowadays and who belonged to the Orthodox 

faith, did not know the Greek language like the Romans, the Albanians -

Arvanites, Vlachs, etc. In fact, it was instigated by the Tsardom of Russia, 

and in particular by the Tsar, who gave consent to the establishment of the 

so-called Filiki Eteria (Society of Friends). 

In 1814, a group of old Greek merchants formed a secret society 

Filiki Eteria (Society of Friends) with a simple political goal – “Liberation of 

the motherland.” None of the conspirators had the slightest idea of the 

geographical boundaries of this motherland, or of the people who belonged 

to it. The Society was not based within the Ottoman territory, but in Odessa, 

the Russian port on the Black Sea coast.304 

The founders of the Filiki Eteria (Society of Friends) were three 

merchants, Nikolaos Skufas, Athanasios Chakalov, who were from Epirus 

and Emanuil Xanthos from Patmos. Until 1818, when the three founders 

settled in Istanbul, Filiki Eteria was an organization with no more than 30 

members, recruited mainly among the Greeks of Russia and the Danube 
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304Misha GLENNY, HISTORI E BALLKANIT, Tirana, 2007, p. 26. 
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regions. The factors leading to the proclamation of the revolution from the 

Danube dominions had to do largely with the special status of those regions 

under the Ottoman Empire that were adjacent to Russia. Moldova and 

Wallachia were ruled by Phanariots appointed by the Sultan. Although 

officially they belonged to the Ottoman Empire, its army could not enter 

those areas without Russia's prior approval. 

The few guards were unable to defend the region, and there was hope 

that Russia would not allow Ottoman troops to enter. Furthermore, 

Moldova‟s Hegemon was Mihail Sutsos, a member of the Filiki Eteria, who 

also had armed forces under his command, while the commanders of the 

military troops in Wallachia were the two members of this Society, 

Georgakis Olimpios and Ioannis Farmakis. Even though the Greek 

population was small in number, concentrated in cities, and employed mainly 

in the administration, the organizers of the uprising hoped that they would 

have the support of the local population, too. The cooperation with a Vlach 

insurgent, Vladimirescu, who at the time led a rebellion of the poor peasants, 

would also help in this context. But, none of these calculations came 

together. The local population did not approve of a movement in which the 

Phanariot hegemons participated.305 

This secret society included Kolokotronis, Bishop Germanos of 

Patras, Mavromihali, mayor of Mani, and Alexander Ypsilantis. Initially, the 

plan was to liberate Serbia, but this plan failed and Ypsilantis was 

imprisoned in Austria where he died in poverty in 1828.306 

Dimitrios Lithoksu, a Greek scholar writes: “There was no national 

uprising in the region. Neither the Romiots nor the Arvanites formed nations 

based on their culture and language, claiming political power from the 

Palace. The Bavarian government began building the “Greek” nation. 

Ultimately, the nation was created by fighting the folk cultures over time, all 

sorts of words and even those that did not sound “Greek”. “The result is that 

the Greek nation (whose national story was based on lies) suffers from an 

untreated descent, a form of spiritual cancer that destroys the healthy cells of 

a society.”
307

 

Based on the data of that period, many Greek and foreign scholars, 

historians and publicists, share the opinion that Greece became a state not 

thanks to the war of its own inhabitants that arose in 1821 like the Arvanites, 

Romiots, Vlachs, Slavs, etc. ., but thanks to the intervention of the Great 

Powers in the Battle of Navarino. 
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The event that ensured the final success of the Greek War of 

Independence was the Battle of Navarino on October 20, 1827. The defeat of 

the Ottoman fleet anchored in the Navarino Bay on the west coast of the 

Peloponnese peninsula left Ibrahim Pacha in a military situation that could 

not end in victory. The support of the British, French and Russian navies for 

the Greek uprising was a violation of the Treaty of London of July 1827, by 

which the three great powers undertook to secure a truce between the 

Ottomans and the Greeks “without interfering in the conflicts between the 

two warring parties.”308 

The writer and journalist Dimitris Epikuris writes in one of his 

studies: “The Uprising of 1821 against the Ottomans, which led to the 

creation of the Modern Greek state, could not have been achieved without 

the help of the European superpowers of the time. The naval battle of 

Navarino, which marked the creation of contemporary Greece, reflects the 

need for Europeans to use this land as their protectorate led by regimes that 

were appointed or imposed by European financial interests. Contemporary 

Greece has been victimized and exploited by the superpowers, while its role 

in the socio-political area has never been independent.”
309

 

What uprising of 1821? What freedom? Oh, please. No uprising took 

place. It is a great tale that the Greeks could not put up with the Ottomans 

any longer. They spent 400 years with the Ottoman idiots and animals and 

would live another 400 years if someone outside Greece and unrelated to 

Greece would not stand up in 1821. Not only was the project created outside 

Greece, but also the “freedom” of the Greeks from the Ottomans came with 

the destruction of the Ottoman-Egyptian fleet at Navarino. Not by the 

Greeks, of course, but by the three foreign fleets, England, France and 

Russia. 1821 was the operation of foreign secret services and was organized 

according to their plan. As I tell you.
310

 

The writer and poet Nikos Dhimou would write about the 1821 

Uprising: “The Uprising failed because the Greeks were fighting more with 

each other than with the Ottomans. Costis Papagiorgis had described it as a 

“nationwide civil war, which was called an uprising by ideological historians 

„for decoration‟. The uprising of 1821 completely failed. After the conquest 

of Ibrahim, not a single insurgent stronghold remained. We were liberated 

only by the decision of the Great Powers - by their action in the naval battle 

of Navarino. I do not know if it will ever happen - certainly not soon. Today, 

however, a book that would cover the real events of 1821 would be set on 

fire, and a teacher who would teach about them would lose his job. We will 
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mature as a nation when our textbooks contain hard truths. “When they stop, 

are silent or stop creating mythologies.”
311

 

At least, the role of the church throughout this period was dubious, 

though not negative in many cases (church care, not religion). Numerous and 

well-known examples, start from the disruptors (against unification) of the 

period of rule until the eve of 1821, with the raging war against various 

followers, friends, etc.  

The uprising that began in 1821 was actually quashed (only a few small fires 

of resistance remained, and it was a matter of time before they were to be 

quashed too), when in July 1827 the British, French and Russians decided to 

create the Greek state, after the naval battle of Navarino a few months 

later.312  

Serafim Fidanidis, a journalist and former editor of several 

newspapers, writes: “We Greeks do not live, but we are trying to live, to 

survive, as we have done in the past years, since the creation of the new 

Greek state, 180 years ago. We have sufferet a lot since then? First of all we 

killed one of our leaders who came here with laurels of international 

affirmation, who was trying to set up the New Greek state, Ioannis 

Kapodistrias. And then we got comfortable with imported leaders, first with 

Otto of Bavaria and then with Jorgo of Denmark. 

Then, we had the adventure of the “Megali Idea”, the Greece of five seas and 

two continents. The first war in 1897 against the Ottoman Empire was a 

disaster. Good that the foreign powers intervened and we did not lose again 

all of Thessaly we had taken in 1881.”
313

 

The real Greeks who took up arms for what would be the formation 

of a new, independent nation-state spoke as little ancient Greek as the 

Italians spoke Latin. They spoke and wrote in Demotic language. Pericles, 

Aeschylus, Euripides, and the ancient glory of Sparta and Athens had almost 

no meaning to them, as far as they were known, and yet they were not 

thought to have any significance in connection with the war being waged. 

Paradoxically, the Greeks preferred to refer to Rome (romaiosyne) rather 

than Greece, meaning that they saw themselves as the heirs of the 

crystallized (Byzantine) Roman Empire. They fought as Christians against 

the infidel Muslims and as Romans (Romei) against the Turkish dogs.314 

The first constitution of the Epidaurus Greece, which included the 

Eastern Peninsula of Greece, contained four ordinances; the first point was 

about who was called Greek. a.-the inhabitants of Greece who believe in 
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Christ are Greeks.
315

 The decisions of the first constitution were taken on 

November 17, 1821 and signed by the Uprising personalities and captains, 

the vast majority of whom were Arvanites. 

 The Provisional Governments of 1822, 1823, and 1827 enacted new 

laws for the inhabitants of the Eastern Greek Peninsula who acquired Greek 

nationality and the requirement for it was to have Christian faith. Greek 

citizenship and nationality was granted to any foreigner who had been in this 

territory for five years, who had held a patriotic attitude, i.e., all those who 

were born outside Greece, but who were found there before the issuance of 

these legal ordinances and who were sworn in as worthy citizens of Greek 

nationality.
316

 

Thus, according to the first constitutions, every person who was a 

resident of the territory of Greece, but also a Christian, without reference to 

Orthodoxy, lack of language and blood origin was treated. Consequently, all 

the Arvanites were called Greeks, both the natives and the Christians, but 

also any indigenous and Christian resident, regardless of whether they were 

Orthodox or Catholic, they were considered Greek. So, the Christians and 

not the Orthodox are Greeks; all the residents who believe in every Christian 

doctrine. After 1833, the falsification of all decisions and ordinances of the 

provisional governments began.  

In Andrei Z. Mamuka's book, Σα θαηά ηελ αλαγέλλεζηλ ηεο Διιάδνο, 

Σόκνο Α-B, published in Piraeus, Athens in 1838; the term Christian has 

been replaced by Orthodox Christian.  

Although Greece had declared independence in 1830, this small state, 

which included the Peloponnese and several islands in the Aegean Sea, was 

guaranteed by Great Britain, France, and Russia.
317
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The myths of the 25
th

 March National Holiday 
 

 

 

Every March 25, Greece organizes a military parade and parade of 

students from schools where girls in miniskirts stand out. This kind of 

organization in honor of the national holiday of the Uprising of 1821 has no 

relatedness, no respect for the heroes, nor as a memorial to honor the heroic 

past, but simply this state wishes to display the greatness of the Greek army 

and the culture of the new generation. Such an organization underestimates 

the ideal of freedom for what is called the Revolution of 1821 for liberation, 

but which was in fact a tax-reduction uprising and the looting of Ottoman 

merchant ships. 

The marking of March 25 as a national holiday was announced on 

March 15, 1838 by the Minister of Education and Religion, Georgios 

Glarakis on the basis of the Royal Decree no. 980, which declared this day as 

the national holiday of the beginning of the Greek War of Independence in 

1821. The minister's announcement and the royal decree were never 

published in the official journal as is usually the case, but in the last page of 

the ΦΖΜΖ (FIMI) newspaper on March 19, 1838, no. 106. 

There were many disputes prior to adopting the decree of 1838 for marking 

March 25 as a national holiday, which continued even after the 

officialization of this great day for the Greek people until 1875, when we 

have the first military parade in its honor, continuing to the present day. 

What is called the national holiday of March 25 has nothing to do 

with the independence of Greece because there is no exact date of their 

independence, no document with the signatures of those who have declared 

independence; as in the case of the declaration of independence of Albania 

on November 28, 1912. 

Greece marks March 25 as a national and religious holiday, but what 

does this date really have to do with the Greeks and Greece? 

Regarding the myth of the beginning of the Uprising on March 25, 

1821, Thanos Veremis, a Greek professor at the University of Athens writes: 

“This is a harmless national myth. It started in Kalamata, not in Kalavrita. 

The truth is that it started in many places at the same time, and why does it 

refer to Kalavrita? Because the French philologist Pouqueville, a consul in 

Patras, brought out this myth by asking where it happened! They told him in 

Kalavrita, and so he said it started there. Regardless that it was said that 

Kolokotronis was there - which he was not - or that the bishop of Patras 
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Germanos raised the flag at Agia Lavra, which is not true, as he was in Agio. 

“So, these have become traditions out of misunderstandings.”318  

 Kalavrita was liberated on March 21, 1821, a settlement inhabited 

only by Albanians-Arvanites at that time, and Tripoli was liberated in 

September of the same year. Alexander Mavrokordatos, who was born in 

Istanbul in the Phanariot neighborhood, declared Greek independence on 

January 1, 1822, and the Declaration of Independence of the Greek Nation 

was published on January 15, but this independence was not recognized by 

Theodore Kolokotronis and the quarrels between them continued until 

January 18, 1823. Nafplios, inhabited by Albanians, was finally established 

as the center of the Greek Government until 1834, when King Otto 

proclaimed Athens its capital. The first president of Greece, Ioannis 

Kapodistrias, originally from Gjirokastra, but who had served as Foreign 

Minister of the Russian Empire, was also elected in Nafplios. King Otto 

arrived in Nafplio on January 25, 1833. 

 Until the proclamation of Athens as the capital, there was a lot of 

internal unrest in that part which, some powerful states such as France, 

England, Russia, Germany, etc., recognized as an independent state of 

Greece. But, March 25 has never had any meaningful significance for the 

new Greek nation that was being born.  

March 25 as the Independence Day of Greece is made so much more 

conspiratorial that the bishop of Patras, Germanos (March 25, 1771 - May 

30, 1826) was born exactly on this date. Could this be related to the birthday 

of this senior clergyman of the Greek Orthodox Church and not to the 

independence? Anything is possible when it is known that many nation-

states fanatically cultivate illusions about the uniqueness and sanctity of their 

ancestors. 

Kosma Vidhos, a well-known journalist wrote about the March 25 

myth: “Around two centuries later we are here and again celebrating this 

greatness, overloaded with national myths (what nation does not have its 

own myths?). A fight that for most of us sums up what we once learned in 

school. Not that the illusions which they grew up with us were not helpful, 

because they taught us to love, through admiration, the place that had come 

to us and its people. But it is good to grow up and mature and to seek the 

truth behind myths. If a myth cultivates and strengthens the national 

mentality, the truth contributes to the development of a mature citizen. There 

are now dozens of publications, products of a serious scientific study, which 

shed light on the dark aspects of our history. 

 No matter if we are for or against parades, not only are we entitled to 

historical truth, but it is our obligation to seek it. Not to be the ones we were 
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taught to be, but to learn what we really are; and to look for the real reasons 

in order to be proud!”319 

In bourgeois historiography, March 25 is the day when the Orthodox 

Church celebrates the evangelization, (The Holiday of the Evangelization of 

Virgin Mary is March 25, nine months before Christmas, note. A. Ll.), and it 

is recorded as the Day of the Uprising of 1821. According to official history 

records, the beginning of the uprising was marked by "raising the flag" in St. 

Lavra by the bishop of Patras, Germanos. This is another lie in the state 

official historiography as everyone even "state" historians admit that the 

uprising began earlier. 

This myth was created after the uprising, around 1840, and spread widely 

after 1854. It served the same purpose it served and continues to serve the 

myth of March 25th. The legend of this date had to be complemented by 

another legend. And so it was. The second was created based on the first 

legend. Just like the myth about the “Secret Schools” that was expressed in 

the painting of N. Gyzis, so was the myth of St. Lavra helped by the famous 

painting named “Raising the flag of the uprising in St. Lavra” by Th. 

Vryzakis, which was created in 1851 and is hung in all schools to reinforce 

lying to unfortunate children. 

This note for 1821 should also be summarized: The three myths about March 

25, Saint Lavra and the role of the bishop of Patras, Germanos in the service 

of destroying the rebellion and distorting its true content. In less than 200 

years after the uprising, our children still canonize that 1821 was not a 

rebellion by the people, but the will of God who appointed a despot like 

Germanos to declare the uprising in a church site (St. Lavra Monastery) in a 

special day, the Annunciation of the Virgin Mary, to connect the tale of the 

commander-in-chief in the “War of the nation.”320 

So, March 25, is the greatest day for Greece. It is the anniversary of 

the proclamation of the revolution for liberation from Turkey. This is what 

they tell all the kids when they sit on the school benches. The giant Greeks 

rebelled after 400 years of slavery and gained their freedom. No, gentlemen! 

That is not the truth. And if the Greeks and Greece today are the story of 

Plaka, it is because they have not learned the truth and do not know the harsh 

reality.
321

 

But, it has occurred that the leaders of Greece mark this national 

holiday not on March 25, but on April 25, after many years of being 

established and celebrated as a major national holiday. In 1871, this national 

holiday was not marked on March 25, but on April 25. The reason for this 
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strange postponement was very simple: the official anniversary had to 

coincide with the return of the remains of Patriarch Gregory V from Odessa 

and their solemn placement in the Metropolitan Church of Athens. It was not 

only a spectacular move, but also deeply symbolic.
322

 

The move to shift the biggest national holiday does not show the 

spiritual connection of the Greek leaders to the heroes of the 1821 Uprising, 

but the respect for the arrival of the remains of Patriarch Gregory V (1746-

1821) who is a dark figure in history for the independence of Greece. He was 

a close associate of the Sultan and was hanged as a result of his failure to 

stop the Uprising of 1821. Nonetheless, the delivery of the remains of 

Patriarch Gregory V from Odessa to Athens forced Greece, for the first time, 

to celebrate its national holiday on April 25, 1871. 

Dimitris Fyssas, a publicist and writer, in one of his studies, debunks 

the myths of the Uprising and March 25 in one of his studies based on the 

following facts he studied: 

1). It is a myth because the Uprising was being prepared in the secret 

schools for years. 

There were no secret schools, but hundreds of visible ones. The revolution 

was prepared by the Society of Friends and carried out by farmers, 

merchants, ship-owners, sailors, priests, Phyllo-Greeks, thieves, gunsmiths, 

small merchants, illuminists, etc.  

2). It is a myth because the bishop of Patras, Germanos, blessed the 

rebels at the Monastery of Agia Lavra (St. Lavra) on March 25, 1821. 

According to the memoirs of Bishop Germanos, he blessed the 

uprising the following month in Patras (in April, note: A. Ll.).    

3). It is a myth that the uprising started on March 25, 1821 in Morea 

and Rumeli. 

The uprising began on 22 February in Moldova, designed as an all-

Balkan anti-Ottoman uprising based on the Riga line: “Bulgarians and 

Arvanites, Serbs and Romiots, Arabs and white people, having a common 

momentum.”  

4). Ypsilant's first revolutionary call entitled “The Fight for Faith and 

Homeland” is a myth, which indicates that the Orthodox Church precedes the 

opinion of the fighters. 

Ypsilant's call does not speak for the church, but for the faith and 

divine help in the line of Masons, and says no word about the church.    

5). It is a myth that every flag of the insurgents had the cross on it.  

The cross was there in some cases, but it was not there at all in many cases, 

and in some other cases it was there representing varioss symbols like: 

                                                             
322www.efsyn.gr, 26. 04. 2020 



247 

 

skulls, regenerated palms, birds, anchors, ancient gods, arrows, stars, snakes, 

ancient or new sayings, etc.  

6). It is a myth that the Orthodox Church supported the uprising since 

its outset.  

Patriarch Gregory V and the Synod decided to excommunicate 

Ypsilant, Sutsi and their friends since its outset, just as they had previously 

mass excommunicated the Morea thieves, (The Kachaks, the Tsubes dhe 

Klephts, note: A.Ll), and Riga Velestinli (who was baptized and then was 

eliminated as “fereo”), and many others. 

7). It is a myth that the Sultan killed Patriarch Gregory V in 

retaliation for the uprising. 

He was hanged as an Ottoman official incapable of stopping the 

uprising.  

8). It is a myth that the blue and white flag of Greece symbolizes the 

sky and the sea. 

Blue and white are the colors of Bavaria where Otto, the first king of 

the newly created state, came from. 

9). It is a myth that the survival of the Greek language and 

consciousness has been preserved because of the Greek Orthodox Church. 

The language was preserved and developed orally, while the Greek 

Orthodox Church kept a spider script, incomprehensible and sweet. The new 

Greek consciousness was created by the Enlightenment against the church 

which hated the words Greek, the Greeks, Greece. 

10). The twofold celebration of March 25 that symbolizes the eternal 

coexistence of secular Greece with the Orthodox Church is a myth. 

Until 1838, the national holiday of Greece was the New Year 

(because the first constitution was adopted on January 1, 1822), while March 

25 was created only in 1838, proving the ecclesiastical sovereignty in the 

new state and the entry into force of the above myths which, as we all see, 

have been extremely successful to date.
323

 

The decree issued on 15/27 March 1838, which was not published in 

the Official Journal, but in the press of the time, was fully suited to the socio-

political purposes of that time and mainly in the attempt to identify the 

national with religious consciousness.324 

In summarizing the many opinions based on the facts and documents 

of the time: the secret schools are a myth invented by scholars of the uprising 

as a “useful mistake that was exploited politically and ideologically.” Just 

like the Royal Decree of 1838 which set March 25 as the date of the 

beginning of the Uprising of 1821. A “mistake” that was consolidated a few 
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years later to support the Great Idea that characterized the Greeks in the 

nineteenth century! 

March 25 is a twofold celebration for the Greeks. It is both a national and 

religious holiday. They celebrate their “liberation from the Ottomans after 

400 years of slavery”, but also the Annunciation. On that day, Archangel 

Gabriel conveyed the message of the Lord to Virgin Mary that she would 

give birth to her Son. This event is called the Annunciation. 

  

 

 
 

The last page of the ΦΖΜΖ (FIMI) newspaper of March 19, 1838, no.106, 

where the Royal Decree declaring March 25 a National Holiday of Greece as 

published. 
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What the 1821 Uprising was about and what was the tragic fate of 

its leaders 
 

 

 

The uprising of 1821 was generally a movement initiated by the 

Albanians under the leadership of Ali Pasha Tepelena before 1821, when he 

had begun not to pay taxes to the Sultan thinking of a final secession from 

the Ottoman Empire. The idea of non-payment of taxes to the Ottoman 

Empire had already spread and on March 14, 1821 we have the murder of 

Ottoman tax collectors in Kalavrita. Such killings spread to Greece; 

plundering of caravans by the Kachaks; attacks on the homes of the rich and 

the administration had already become a common practice. These actions 

were supported and exploited by foreign diplomats and their countries. The 

Uprising of 1821 was entirely Albanian and this is evidenced by the fact that 

most of them were Albanians.  The commanders of Ali Pasha's army who 

had trained them in the Cavalry Military School (νπθαξί εξάη-Süvari 

Saray) such as Odysseus Androutsos, Georgios Karaiskaki, Lambro, Foto, 

Zguri Tsavelas, Noti and Markos Botsaris, Athanasios Diakos, Dhuvunioti, 

Georgios Drakos, Lampros Veikos, Tousas Zervas, Gioannis Koutsounikas, 

Thanasis Fotomaras, Gioti Drakli, etc. came from Epirus to help the 

insurgents.  

The uprising of 1821 was successful in the islands and in Central 

Greece and in the Peloponnese, because the numerous forces of the Ottoman 

army had long been concentrated in Epirus facing the forces of Ali Pacha 

Tepelena. Probably, those who planned the start of an uprising to create a 

new Greece, together with the leaders of the Association of Friends, chose to 

start the uprising in the first months of 1821 to take advantage of this 

situation that had been going on in Epirus for several years. This greatly 

helped the uprising to succeed in Central Greece. While on the islands, the 

rebels were aided by the British, French and Russian navies.  

            The language spoken by the insurgents was Greek, Albanian and 

Vlach, so we can not say that the Uprising of 1821 was Greek. In his 

memoirs, N. Kasamulis, where he describes in detail an incident in Hydra, 

the Albanian Kountouriotis records the proverb he uttered in fluent Albanian 

“come with me” he says: “He went on a horseback, returned on a 

donkeyback”.”  

K. Metaksas in his memoirs, referring to a speech of Markos Botsaris 

addressed to his Souliots, emphasizes: “He spoke to them in their language, 

Albanian and his words were full of enthusiasm.”
325
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Nikos Dimou would write: “Those who do not like Albanians should 

know that many of our brave leaders and captains were Arvanites who did 

not even know Greek. And when Mavrokordatos, (Alexandros 

Mavrokordatos, Prime Minister of Greece 1833-1834, note: A. Ll.) addressed 

the crew of the Greek fleet, he needed an interpreter because they did not 

understand a word (The historian Kostandinos Paparrigopoulos 1815-1891 

writes.).”
326

 

Professor Andreas Papas, in one of his studies writes: “Diverse 

nations, inhabitants of a wide geographical area, whose national 

consciousness by many was in the formation stage, took part in the armed 

war against the Ottomans. As much as the “Call” (a patriotic anthem) of 

Riga, with its reports about the crowd of slaves of the Ottoman sub-nations, 

as well as the origin of many protagonists of the uprising (Arvanites of 

Hydra and Spetses, the Souliots, the Vlachs, the Slavic speakers, etc.), 

confirm the “certain reason”.327 

The myths about the Uprising of 1821 are inextricably linked to the 

formation of post-revolutionary national consciousness in Greece, which has 

always been expressed and guaranteed by economic, political and religious 

order of things. The history of the uprising is also adapted to the interests of 

this class. The things that did not suit them; that were silenced or changed 

properly! Given that in the post-revolutionary Greek state, the church had a 

central and at times crucial role in shaping historical and national 

consciousness, the myths around the revolution bear mostly their own 

stamp.328 

 The uprising was not orthodox-based, as is taught from books in 

Greek schools, but it was a generally Christian uprising, as we said above, 

and many Muslim Albanians joined it, too. But, if in the subsequent years it 

had not been presented as an Orthodox uprising, there would probably have 

not been a Greek state today. 

 The vast majority of the leaders of the 1821 Uprising are still heroes 

today, where every year the Greek political class and schoolchildren place 

wreaths of flowers on the numerous statues that are placed in the squares of 

Greece, but are never told that these heroes were Albanians and spoke 

Albanian. The irony of the myth continues to grow further saying that these 

insurgents gained Greek national conscience after being killed, without 

reading any book in Greek and without knowing that they were struggling to 

lose their Albanian language, culture and traditions. 
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What were their motives to rebel in 1821? Why did they do it?  

“Did they do it for the Christ, their faith in the Holy Spirit and 

freedom of their homeland?” Were their motives national or religious, or 

both, as more prevalent since the creation of the state onwards? Or were they 

a society / class, as some left-wing theorists argued later? 

None of the above! The sole objective of the uprising was to target the 

property (fields, jewelry, etc.) of the protected Muslim families in the 

Peloponnese at that time, given that the Ottoman army was busy with Ali 

Pasha in Epirus. If we go back to the texts (memoirs, etc.) left to us by the 

“fighters” of 1821 or to the chronicles written by foreign officers and by the 

Philo-Greeks, we will find extraordinary descriptions proving that the sole 

purpose of the uprising was the spoils of war.
329

 

 Many European volunteers came to help the Uprising of 1821, but 

there were also paid ones. Some of them were influenced by the lessons 

learned during schooling, where they had read books about ancient Greece, 

inspirational poems, thinking they would find the ancient Greeks, but were 

disappointed because they faced a different population, i.e., with a Balkan 

mixture of people: Albanians, Romiots, Vlachs, Arabs, Slavs, etc. They 

could not utter a word of ancient Greek, nor the Modern Greek language. We 

learn that they were disappointed by the reality they encountered in Greece 

in 1821 from the notes of these volunteers. 

 A certain number of the volunteers spoke some words in ancient 

Greek that came to their mind, but no one understood them. They expected to 

see Greeks dressed in cloaks, but they were all dressed in oriental style, 

sitting cross-legged and smoking pipes, no doubt just like the Ottomans.
330

 

Giuseppe Pecchio, a Milanese and a Greek philosopher (1785-1835) 

visited Nafplio and had a meeting with representatives of the Greek 

government. Regarding this meeting he writes: “Sitting, or rather lying on 

pillows which formed a circle around the room. Their dress, their sloping 

posture, the calmness of their posture, made me think I was in front of a sofa. 

Vice President Botasi from Spetses, sitting with his legs crossed, rolled his 

beads, oriental beads. The other members, in half-Greek and half-Ottoman 

costumes, smoked a pipe, or played with similar beads.”331 

The descriptions of foreign visitors after meeting with the 

representatives of the insurgent government of 1821, clearly testify to the 

preservation of the Ottoman customs of the insurgents who fought against 

the Ottoman Empire. These were the first things that surprised the foreigners 
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from France, Italy, England, etc., who believed that these rebels who fought 

for the freedom of Greece were actually descendants of Pericles, 

Themistocles and Aristotle, in whom the Western world that they were 

reviving the lost homeland of the gods and demigods. 

Such findings of foreign volunteers about the dressing style and the 

Ottoman customs by the insurgents are also reflected in the paintings of 

foreigners who had visited Greece in the twentieth century. Such was Ioannis 

Stamu Logothetis, leader of the Livadia uprising, a member of the Society of 

Friends since 1819. Ioanis Logothetis was a member of the National 

Assembly in 1821, 1826 and governor of Aegina in 1824. The French painter 

and archaeologist Louis Dupre visited Greece in 1819, and published the 

portrait of Logothetis in Ottoman dress, smoking hookah in Paris in 1825.332   

            Many of these German, British and French volunteers came to fight 

for the freedom of Greece, but they were often robbed by thieves. They came 

to give their lives for Greece, but for which Greece? The ancient Greece they 

imagined did not exist; there were just a few ruins where the surrounding 

inhabitants often extracted stones and marble to build their houses or sell 

them. 

Between 1822 and 1825, it became clear how difficult was for the 

Greeks to establish an independent state. The liberated areas were plunged 

into the mire of civil war. The illusions of the Greek immigrants and all those 

Philohellenes who were increasingly coming from Britain, France, Germany, 

Italy, and the United States were often badly crushed by clashes between 

rival factions.333 

The other foreigners, who arrived in Greece during the uprising and 

afterwards, were mainly so-called pro-Greek volunteers. They were retired 

officers, liberals or followers, unsuccessful or lucky, who ran wherever guns 

were heard, in South America or Spain, Italy or Greece, to do their service 

under any banner, even the crescent of sultan Mahmut or Mehmet Ali of 

Egypt, hoping they would build a career and rapid fortune in those war 

operations. 

         Volunteers and envoys from foreign countries, returning to their 

hometowns, shared experiences of their Greek adventures, with texts of all 

kinds, memoranda, correspondence, and even stories of the uprising during 

their time in a country devastated by war. Some of these were printed out and 

circulated with extraordinary speed even within 1821. The authors titled their 

travel notes as: “Diary”, “Memories”, “Exhibition”, “Adventure”, “Story”, 
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“Notebook”, “Observations”, ”Travels”, “Letters”, “News”, “Memory”, 

etc.”334 

 Furthermore, on the basis of these notes taken by the foreign 

adventurers were selected some of those in order to create the myth of the 

Uprising of 1821; the heroes “eager for freedom and the Orthodox religion” 

and carried out the education of generations for 200 years.  

It is interesting to note that the Assembly of Independent Greece had 

its seat in the large two-story mosque on Nafplios from 1825 to 1828, which 

was called the Mosque of Aga Pacha built in 1730. This mosque is still 

surviving revenge from being demolished by the orthodox nation-state and is 

located in Syntagma Square between the Archaeological Museum and the 

National Bank. The Greek newspaper of the time Γεληθή Δθεκεξίο ηεο 

Διιάδνο, (Greek General Gazette) regarding the converted mosque into the 

Assembly of independent Greece wrote “The brightest and most beautiful 

building in Greece today”.335 The government also had its offices in this 

mosque for some time. 

          It is said that the great hall of this mosque was also used as a 

courtroom for the trial of Teodoros Kolokotronis and Dimitrios Plapoutas 

took in 1824. The madrasa adjacent to the mosque was used as a jail, while 

the rooms where the students once studied the Holy Qur'an were used as 

cells for the prisoners of the Uprising of 1821. We refer here to the prisoners 

who had made their contribution to the freedom of Greece, not to the 

Ottoman prisoners. King Otto and Queen Amalia had organized large 

banquets and dance balls in the mosque. 

          Today, the building of the Aga Pasha mosque is used as a lecture, 

conference and concert hall of the municipality of Nafplios, while the first 

floor is an art gallery. 

In order to assess the leaders of the Uprising of 1821 it is necessary to 

look at their past according to the leadership responsibilities and not 

according to the myth embellishment we read in the history books. Did these 

heroes who took up arms really love freedom, the state or did they want to be 

running the state? These were Kachaks, Tsubas who really loved freedom, 

and, as we see from the records of the time they lived in, they wanted to be 

running the state. A state for everyone: Albanians, Romiots, Vlachs, or 

maybe the state that Ali Pasha Tepelena planned and launched?  

But, the Great Powers such as Britain, France, Russia, etc., who had 

invested to destroy the Ottoman Empire over the years, would not allow 

these freedom-loving people to be running the state. (The Navarino event 
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was the completion of what was planned for the intervention of European 

forces for the independence of Greece. It goes without saying that the Greek 

tribute was high, a tribute they  have paid for about 200 years now, dividing 

Greece into 30 per cent for the  British interests, 30 per cent for Russian 

interests, 30 per cent for the European interests and the remaining 10 per cent 

for the Greek citizens. Many of these heroes were fall guys in the quarrel 

between the Great Powers and their interests, which exploited them until 

they were cast away as worthless. 

This is clearly evidenced by the tragic end of these heroes who 

started the war and gave their blood for the freedom of Greece. General 

Teodoros Kolokotronis was imprisoned twice, at Nafplios and Palamidi, and 

after many years in prison was pardoned by King Otto in 1835. Laskarina 

Bouboulina was imprisoned, exiled to the island of Spetses, where she was 

assassinated in treachery by the Kuchi tribe, and the assassin was never 

convicted. The leader of the French Party, Mando Mavrogenus was 

persecuted by Prime Minister Ioannis Kolettis. He died in poverty exiled on 

the island of Mykonos. General Nikita Turkoleka, aka Nikitaras Turkofagos, 

was imprisoned by King Otto in Aegina in 1839. During his imprisonment, 

he was severely tortured to the extent that he lost his sight.  

A few years later, he was released from prison and died begging for 

food on the streets of Piraeus, being entitled to beg only on Fridays at the 

Evangelistria Church. His only wish was to be buried next to his dearest 

person, his uncle Teodoros Kolokotronis. Odysseus Androutsos was arrested 

on the orders of Ioannis Kolettis, who was a Vlach. They murdered him 

inside the prison and throw his body on the rocks of the Acropolis. To 

diminish his authority, rumors spread that he tried to escape. Subsequent 

testimonies showed that Ioannis Kolettis had paid off Giannis Gouras in gold 

to commit the murder and he was never convicted. Georgio Karaiskakis was 

sentenced to three months in prison on charges of collaborating with Omer 

Vrioni, an Albanian, but these allegations were not substantiated and he was 

released from prison. He was killed in the Battle of Kerasin behind his back, 

probably by the hand of his men paid by the foreign leaders of the uprising. 

General Dimitrios Plapouta was imprisoned and sentenced to death 

by King Otto on charges of high treason. A few years later he was pardoned 

and released from prison. 

Nikolaos Kriezotis was a leader of the uprising; enjoyed high 

government positions, but his arrest was requested in 1847. He was 

imprisoned in Halkidha, but after some time his comrades released him. He 

fled to Istanbul, where he found refuge with Ottoman officers who had once 

fought in the battles for the liberation of Greece. He died in Bursa, Turkey. 

Kriezoti's fate is as tragic as it is sad when you imagine that his enemy 
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sheltered him from being persecuted by those whom he bestowed freedom 

and power. 

Many other leaders shared the fate of these senior leaders, being accused of 

alleged national treason, attempted assassination of the king, etc. But, who 

would these heroes of the Uprising of 1821 betray, their homeland, the cause 

for freedom? All these heroes who were imprisoned and killed after the 

recognition of the independence of Greece by the Great Powers were 

Arvanites who were from settlements that were historically inhabited by the 

Albanians of Greece. None of them was Greek of Ancient Greece, they did 

not utter a word of Greek, they did not even share Greek customs, but they 

spoke only Albanian. Their clothing, their way of life, traditions and customs 

were Albanian. 
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Racism against national minorities in Greece 
 

 

 

From foreign and Greek scientific and historical documents, which 

are impartial, it is obvious that the history of modern Greece has been built 

on myths. Without the help of Russia, France, Great Britain and Germany 

Greece would not have been established as a state. This means that, the 

Greece of yesterday and today, without the help of the great powers and the 

international organizations would not exist. Also, the strengthening of 

Greece as a state took place after it joined NATO and the EU. It is not in 

vain that they call it the “pet child”, but also the “Mistress of the West” and 

the “Wife of the East”. Having this favorable position of fondling, Greece 

has made attempts several times to expand its borders at the expense of its 

neighbors even after the Peace Conference and the founding of the League of 

Nations, when peace was established (1919-1920 ), but also in contracting, 

assimilation and genocide of ethnic and historical national minorities living 

throughout the centuries. Today, Greece legally claims that its citizens of 

about 10 million inhabitants are 100 per cent worthy Greeks, heirs of ancient 

and modern Greece. So in Greece, according to its constitution and laws, 

there is no Albanian, Roma, Turkish, Bulgarian, Macedonian, Vlach, Slavic, 

Pomak, Egyptian and Roma minority. 

Today's Greece after the fall of Byzantium has always been inhabited 

by Albanians, Jews, Turks, Romiots (centuries ago Greeks preferred to be 

called Romiots rather than Hellenes or Greeks), Macedonians, Bulgarians, 

Vlachs, Egyptians, Roma, Slavs, who, after being selected, they formed the 

modern Greek state with a deceptive mythological history. The fact that in 

Greece Albanian, Romani, Turkish, Hebrew, Macedonian, Bulgarian, etc., 

are spoken in family circles, clearly shows that there is still an unassimilated 

population, no matter how harsh has been and still is the state oppression. 

Jews mostly lived in the city of Thessaloniki, where there used to be 

their largest cemetery in Europe with over 500,000 graves.
336

 But, this was 

demolished by the Greeks and they built the “Aristotle” University of 

Thessaloniki using the marble tombstones, where thousands of young people 

study today. In addition, during World War II, most of the Jews were handed 

over to the Germans by the Greeks so that they would be sent to 

concentration camps. Out of the approximately 56,000 Jews in Thessaloniki 

in 1941, when the Germans invaded, a few months later, 54,050
337

 were sent 
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to concentration camps, or over 96 percent of this minority population. 

Today, the Jewish community in Greece is not officially recognized and 

there is only a small cemetery in Thessaloniki, which is maintained by the 

state of Israel. 

In the early 1970s, the cemeteries of Albanians, Bulgarians and 

Romanians were demolished in Thessaloniki. These cemeteries had been the 

property of these communities. 

The Bulgarian minority has been assimilated. Only somewhere in the 

Seres area live several hundred Bulgarian-speaking elders.  

Greece has gradually reduced the Turkish minority. The Turks who 

once lived in Thessaloniki have almost disappeared. They mostly do ordinary 

work in the self-employment sector selling tea, sahlep and pretzels in carts. 

These Greek citizens with Turkish origin, who speak their mother tongue, 

live in huts on the street corners of the city's old quarters and are under 

constant pressure from the Greek state structures to leave Thessaloniki. 

The Turks living in Euro-Thrace, on the island of Rhodes, are known 

as Greeks belonging to Islamic religion and not as a Turkish minority. This 

population of Islamic religion which is Turkish managed to be represented 

with three MPs in the Assembly of the Hellenic Republic in the early 1990s, 

but they have always been known as Muslims representing the Greek 

political parties PASOK or DR-New Democracy. This population is 

constantly under pressure to emigrate abroad, to Turkey, Italy, Germany, 

etc., to abandon their homes. The Greek state deliberately leaves them 

without any investments and in poverty, creating the impression as if they 

were in Afghanistan, Syria or Iraq. There are Greek families whose mother 

tongue is Turkish in many other places in Greece, which I myself met in 

Epirus, Halkidha, near Athens. I have noticed that the local government 

despises these few families by calling them juftos - Egyptians (Gúphtos), but 

in fact they were Turks. (One cannot determine ethnicity by skin color; it is 

determined by the language spoken within the family circle, inherited from 

parents and grandparents.). 

Vlachs in Greece are the pettiest minority in terms of power, but 

whose linguistic and cultural rights are not recognized. They are known as 

Greek Vlachs (wllino-vllahon). The Vlach population in many cases has 

seized the properties of Albanians and Macedonians, as they were forcibly 

expelled from their lands. From the conversations in Epirus with Vlachs who 

were trying to preserve their ethnicity, I was told that they were always under 

the surveillance of the Greek security and police forces. They were often 

mistreated by exercising force on them. 

After expelling thousands of Albanians from their lands in Chameria, 

the Greeks began the expulsion of Macedonians living in the border area of 

Florina, Edessa, Thessaloniki and Kilkis. In the name of the civil war (1946-
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1949) and in order to achieve power between the right-wing forces that were 

unreservedly assisted by Great Britain and the USA against the leftist forces, 

massacres began in the villages where the Macedonian minority lived. As a 

result, thousands of Macedonians were displaced from their homes and 

initially sheltered in Albania, the former Yugoslavia and the former 

communist countries.  

The Greek civil war (1946-1949) had tragic consequences for the 

Macedonian minority, which suffered the fate of the Albanians in Chameria, 

the denial of returning to their lands, for the return of their real estate assets. 

It is ironic that the Albanian minority in Chameria was massacred and 

expelled in genocide on accusations of collaborating with the German 

occupiers. On the other hand, the Macedonian minority was massacred and 

expelled on accusations of collaborating with the Greek Democratic Army 

led by Greek communists. 

The Macedonians of Greece are the national minority that made efforts to 

revive and preserve their identity after 1990. This minority also made efforts 

to establish their orthodox church in Florina, but the priest and his family 

were abused and spent some time in prison. This is how this attempt of this 

minority failed. During my research in Thessaloniki and Florina I met Greek 

citizens who belonged to the Macedonian minority. I saw empty villages in 

which the Macedonian minority once lived, but they had already left without 

turning their heads back. This was a very sad thing to see. 

At the end of 1912 and the beginning of 1913, when it took Epirus, 

Greece has systematically expelled the Albanians, but also from other parts 

such as Kostur and Florina where they lived in. It was generally the 

Albanians of the Islamic religion, but also the Orthodox Albanians that 

refused to declare their Greek nationality, the ones who were massacred or 

expelled from their homes to live in distant Greek cities and to be assimilated 

more quickly. The expelled Albanians, who were Greek citizens, were 

initially stripped of their Greek citizenship and declared missing, and without 

any address. Furthermore, they appropriated their wealth and gave it to 

others. Orthodox immigrants from Asia Minor settled in the seized lands. 

Albanians, whose wealth was appropriated by the Greek state, are divided 

into two categories:  

a). Albanians, whose wealth was unjustly appropriated by the 

Lausanne Agreement as an exchangeable Islamic population with the 

Orthodox. 

b). The Cham Albanian population that the Greeks called them 

collaborators with the German occupiers. 

By the Law Decree of 1923-1932, Greece appropriated all the assets 

of Albanians of Islamic religion under the pretext of the Lausanne 

Agreement as an exchangeable population between Muslim Turks and 
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Orthodox Greeks. This idea found support in the Circular of the Greek 

Ministry of Agriculture, dated October 1, 1922, which ordered the general 

administration of Epirus to settle refugee families in the properties of 

Albanian Muslims (AYE/A/5 (9)) (Governor General of Epirus, Greek 

Foreign Ministry, Ioannina, March 2, 1923.) Special offices were set up to 

nationalize the property of Albanian Muslims in the major centers of 

Chameria, such as Filat, Paramithi and Margelic (Conference de Lausanne 

sur les Affaires of the Prache Orient, 1922-1923).
338

 

In the beginning of 1926 in Geneva, the President of Greece 

Theodoros Pangalos made an official statement before the League of Nations 

by which Greece recognized the Albanian minority and no longer called the 

Muslim Albanians living in its territory as Turkish population. He, among 

other things, stated: “Albania's independence and status quo are of great 

interest to Greece, because its policy is the basis for maintaining peace in 

the Balkans ... 

The thesis that has been held by us until today that the Albanian 

Orthodox population is Greek is wrong and spurned by everyone. Since it 

has taken the downhill and reached the point of exhaustion, I took the 

necessary measures and dispersed all the northern Epirus societies that took 

pity on this most extreme sick thought.”
339

 

Thus, out of the “Greek-Turkish” issue, a topic is already being 

developed that has to do with Greek-Albanian relations, which will affect the 

next period to a very large extent. The presence of Cham Muslims in Epirus 

was a special case and a strong negotiating document that the Albanian 

government intended to use in order to achieve a satisfactory normalization 

of its economic goals regarding the property issue. 

But, the issue of Albanians in Chameria would not be resolved even 

though Greek diplomats and politicians promised. In the following years, the 

Greek state deprived of the right to agricultural land all the people without 

Greek nationality in the name of the agrarian reform 1925-1927
340

. The 

Italians, the French, the Germans, the Turks who owned property in Greece, 

were indemnified, only the Albanians were not. World War II would begin in 

a few years‟ time. With the capitulation of Germany, the Greeks resumed the 

massacres of the Albanian population in Chameria. 

The Cham Albanians who were expelled in 1944-1945, the Greek 

state called them collaborators of the Germans and collectively deprived 

them of Greek citizenship and appropriated their properties. By some 

primitive laws, Greece denied any human rights to all those Greek citizens 
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who had not accepted Greek nationality to ever return to Greece, even as 

visitors.  

During 1972-1982, the Greek governments enacted laws that allowed 

any Greek citizen expelled to return and receive back their properties or get 

indemnified. The Cham Albanians and the Aegean Macedonians were 

excluded from these laws, as the law stipulated that the pardoned person 

must have Greek nationality and have held a Greek national position in exile. 

During my research I met several Greek citizens of Albanian origin in 

Epirus. I met a Greek near Igumenitsa and he spoke to me in Albanian in 

1991. During the conversation he said to me that his parents were of 

Albanian origin from Chameria. There are many Greeks who have married 

girls from Albania in the province of Chameria. Many of these Greeks of 

Albanian origins, in order to preserve their origin, married Albanian women 

who immigrated in the early 1990s. The village of Aidonta was once called 

Ftini and is located in the Prefecture of Preveza, Chameria. The well-known 

researcher Nikos Stylos is from this village, who has been living in Germany 

for many years now. He affirms his Albanian origin and speaks the Albanian 

language very well. Nikos Stylos has written about the Greek racism against 

children originating from Albanian families and attended Greek school in the 

period 1950-1960. He said for an Albanian newspaper: “The teacher would 

hit us with a stick every time we spoke Albanian, one stick for one word.”
341

 

The Parents of the children originating from Albanian families were 

always called to school by teachers for their children's progress. They were 

advised not to speak Albanian, but only Greek in front of the children. 

Although under such pressure, the Chams who survived the massacres of 

Zerva's army preserved the Albanian language. Most of the Albanians from 

Chameria who belonged to the Orthodox religion, after the expulsion of the 

Chams of the Islamic religion, left for the cities away from the province of 

Chameria. In 1995, I met an Orthodox Cham in the city of Thessaloniki who 

had come to Thessaloniki after 1950 and he had an uncle in Albania in the 

city of Elbasan. He was a Muslim, but he had converted to Orthodox.  

 This is just some evidence that shows that there are still Albanians in 

Chameria who have survived the storms of time and state pressure with great 

sacrifices only by being Albanian. 

By denying the existence of Turkish, Albanian, Roma, Macedonian, 

Bulgarian, Jewish, Roma, Egyptian, and Pomak national minorities, Greece 

urges the neighboring countries to meet the conditions for the protection of 

human rights, especially of the Greek minority living in some lost villages at 

the foot of a dry mountain in southern Albania. While the state itself, which 

claims to be democratic, has several times been at the center of criticism by 
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various international organizations for human rights violations, all the way to 

racial and religious discrimination. The issue of human rights protection in 

Greece is being implemented by the Greek state at a low level. 

Even a few Greek non-governmental organizations that call for the 

protection of human rights are not very active when it comes to the 

protection of minority rights in Greece, who are not officially recognized by 

the state. Greece does not exercise state racism only against minorities, but 

also against its citizens who are ethnic Greek and of another religion such as: 

the Catholics, Jehovas, atheists, Protestants, Hebrews, who are few in 

number and are brutally oppressed by the majority of the orthodox believers. 
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AFTERWORD 
 

 

 

In Greece, academicians, historians, scholars, writers, poets, etc., use 

the term revolution - H Δπαλάζηαζε instead of the term uprising - Ζ 

εμέγεξζε for the Uprising of 1821. This is a wrong term because it was an 

uprising, not a revolution. The term revolution is used by using arms to 

achieve changes within the state, as in the case of the French Revolution in 

1789-99, the June Revolution in Albania in 1924, and the Young Turk 

Revolution in 1908. Thus, revolution is a term used to forcibly change the 

social, political and economic order, bringing to surface a new class for 

problem solving within a state or a kingdom. While the term uprising is used 

when the people rise up to overthrow a foreign oppressive regime, to liberate 

themselves, to gain freedom and independence from the invaders. So, what 

happened in Morea, Nafplio and some other areas of present-day Greece in 

1821, an uprising or a revolution? It was an uprising because the Arvanites, 

the Romiots, the Vlachs, etc., stood up to the Ottoman Empire with the aim 

of creating an independent Greek state. But, why do the Greeks not call it the 

uprising, but the revolution of 1821? 

According to the Greek history myth, the Greeks rebelled to gain 

independence and establish their own state. But, the truth is that the terms 

Greek and nation were unknown in the Balkans at that time. The national 

consciousness of any community under Ottoman rule did not exist. As 

evidenced by foreign and Greek documents, it was the Arvanites who 

initiated and led the Uprising of 1821. How could illiterate people, farmers, 

and outlaws (alb. Kaçakë) think so profoundly about the founding of the 

Greek state and nation when they couldn‟t speak Greek or heard of what a 

state was!? This is shown by the fact that the insurgents of 1821 did not 

present themselves as a regular army; having a general headquarters, but they 

presented themselves as groups created by the tribal sect or by the villages. 

Hence, the uprising was quickly quashed by the Ottoman army in many 

areas, suffering human casualties, crop damage and displacement. This is 

also shown by the relocation of the government for some time from Nafplios 

to ships, offshore. 

 The Great Powers such as Russia, Great Britain and France had 

decided to destroy the part of the Ottoman Empire ruling in the Balkans for 

their own economic gain and so they chose the lower class of society, the 

peasants and the „outlaws‟, the vast majority of whom were Albanians as 

their collaborators. Those orthodox believers who were educated throughout 

Europe, recognizing the background behind the game of the Great Powers, 

remained passive at the beginning of the uprising. 
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At the end of the 18
th

 century and early 19
th

 century, priests collected 

fragments of the Orthodox religious memories and imaginatively constructed 

the story of the uninterrupted descent of the New Greek nation emerging 

from the mixture of different populations of the Ottoman Empire, such as 

Albanians, Romiots, Slavs, Vlachs, etc. Before these religious fragments 

were summarized into several books, the orthodox of the Ottoman Empire 

living in the part which is now called Greece, had no historical memory that 

they were descendants of the ancient Greeks. The only exceptions were the 

Arvanites who fanatically preserved the deeds of Gjergj Kastriot Skanderbeg 

in their memories. But, history shows that the Orthodox believers 

demolished the ancient temples in order to erase the history before their 

arrival. Foreign poets, writers and historians helped write the consistency of 

the story about the New Greek nation that was being born in the 19
th
 century 

who insisted that these should be called Greeks because they are the 

descendants of Themistocles, Socrates, Alexander the Great, etc. Many open-

minded people of the Greek society have always spoken out about the 

deception regarding the legacy of the ancient Greeks compared to the 

modern ones. 

 Following the establishment of the Greek state, the fabrication of 

facts began as in the verses of Riga Ferrerios when he said “Christians and 

Turks, rise up against the tyrant ...”, but they changed it into “Greeks, rise up 

against the tyrant ...”, also the word romiot or grekos was replaced by the 

word hellenic, to relate the fact of the modern Greeks with the Greeks of 

ancient Greece. But, many Greek and foreign scholars do not share this view 

with the fabricators. 

Nikos Dimou, a Greek writer and poet in 2009 says: “We spoke 

Albanian and called ourselves Romans (romaikos, romioi), but then the 

historian Winckelmann, the writers Goethe and Viktor Hugo, the painter 

Eugène Delacroix, all said to us: 'No, you are Greeks, the direct descendants 

of Plato and Socrates,” and that was it. “If a small and poor nation has such 

a burden on its shoulders, it will never recover.” It was a German‟s fault in 

relation with Greek pride in this matter. It was Johann Joachim 

Winckelmann, an eighteenth-century German art historian whose dream of 

ancient Greece populated by handsome, tall, blond, wise men representing 

perfection was used to shape the Greek being of our time.342 

Antoni Liakos, a historian, on the erasure of the Ottoman traces on 

the Acropolis, would state: “That myth required excavations on the 

Acropolis during the 19th century to erase the Ottoman traces, clear the 

country and make it the hearth of classicism.  Erechtheion had been a harem 
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and the Parthenon a mosque. "However, Greek excavations into the past 

have always been a kind of fantasy.”
343

 

Giannis Lazaris writes about why they are called Greeks today: 

“Greeks did not exist even as a name. And there were no Greeks during the 

Ottoman period, of course. The inhabitants of the area of Greece were 

citizens of the Ottoman Empire, Romiots, i.e. Christians where some of 

whom spoke Romeika (who are abusively called Greeks today) and many 

other Arvanites, Vlachs, Turks, etc.”
344

 

As it appears from the findings of many scholars, historians, 

publicists, Greek and foreign journalists, but also ours, most of the Greek 

historiography, which where it sees that the ethnic criterion does not suit 

them, hides or deletes it, in order to build the “national narrative” that no 

longer serves the long-term future of Greece without any criteria. 

The history of the Arvanites within the Greek state in general is 

mostly with events of suffering for their existence as Greek citizens with 

Albanian roots. The Arvanite political and intellectual elites did not work to 

strengthen their identity, let alone politicize it. This privileged group of 

Arvanites did not work or express any brotherly feelings for the Albanians, 

especially those of the Islamic religion, who were often massacred to the 

extent of genocide. There are some exceptions in the 19
th

 century. The 

intellectuals of letters such as Panayotis Koupitoris, Petros Fourikis (1878-

1936), Tasos Neroutsos (1826-1892) expressed their love for the Albanian 

language through their work. A special example is Anastasios Koulouriotis 

who clearly worked for the Albanian nation and language and for what is 

known as patriotism. He considered it necessary that Arvanites should 

officially use the Albanian language. 

Moreover, one of the politicians and leaders of the Greek state, who tried to 

work for good and sincere Greek-Albanian neighborhood relations, was 

General Theodoros Pangalos. As mentioned above, he recognized the 

Albanian national minority in Chameria and took measures to dissolve the 

extremist anti-Albanian movements and associations of northern Epirus that 

fought for the annexation of southern Albania. The other Arvanite leaders 

who have held Greek leadership positions have only implemented its 

policies. 

The Arvanites who became prime ministers, ministers, admirals, 

academicians, etc., in the 19
th
 century and the beginning of the 20

th
 century 

took care of the Greek state; they operated as Greeks in the period when the 

Albanians still did not have a political structure in place, let alone their own 

state. At the time when the movement of the Albanian renaissance began to 
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appear, which was the impetus for the formation of the Albanian state, 

Greece had about 20 years of existence and the declaration of the fragile 

independence of Albania, it celebrated about 100 years of existence as an 

independent state. Perhaps this reason has prevented the Arvanites, who were 

already worthy citizens of independent Greece, from being heavily involved 

in the Albanian national movement. The Arvanites who were in leading 

positions in Greece, the privileged, worked for the assimilation or for 

autonomy of the Albanians within the Kingdom of Greece. The Greek 

Orthodox clergy also played a key role in assimilating the Arvanites and 

inciting the hatred of Greek citizens against the Albanians. The Greek state 

and the church had declared an open war on the Albanian language, the 

language of the soul and heart of the Arvanites.  

In addition, there are many reasons why the Arvanites shrank towards 

assimilation or even losing their feelings from their blood and language 

compatriots. a) The fact that the Arvanites belonged to the Orthodox religion 

of the Greek rite, made them easily closer to the Romiots and subsequently 

accepting the common Greek name. b) The numerous clashes with the 

Arvanites of the Islamic religion and incitement of hatred by the Orthodox 

Church towards them. c) The Books by Greek authors written after the 

founding of independent Greece with hatred of the Albanian language and 

those who defended the Albanian identity. d) The systematic state violence 

until the elimination of those Arvanites who worked for rapprochement with 

the Muslim Arvanites and subsequently with independent Albania. e) The 

group of Arvanite intellectuals who chose their career and integration in 

political and social life to show that they are not immigrants or national 

minorities in the Greek state; by participating in every process of the 

establishment and progress of the new Greece, by taking key positions as 

heads of state, prime ministers, ministers, MPs, archbishops, academicians, 

admirals, generals, etc. Always as worthy citizens, fanatic believers of 

orthodoxy! But never forgetting that they are Arvanites, natives from 

antiquity, who have traditions, customs and language of the soul unlike the 

other citizens of Greece! 

There has never been a legal status for the recognition of the 

Arvanites and their language. Even when recorded before 1950 in official 

statistics and as speakers of languages other than Greek, the Arvanites were 

mentioned as such, but the figures were significantly minimized.  

The years go by, but the Albanian language spoken by the Arvanites 

of Greece, the beautiful Albanian traditions and customs are being forgotten 

and lost. 

Possibly, the last generation that speaks the language and preserves the 

characteristics of the Arvanites is disappearing. Thus, it is a great 

responsibility of all Albanian cultural institutions to preserve and record the 



267 

 

cultural data of the Arbëresh wherever they are today, away from the heart of 

mother Albania, so that future generations know their wider civilization and 

the contribution they have made to the establishment and development of 

other states and nations, where they lived and still live together with them. 

Everyone, lovers and villains, must understand that no harm comes to 

anyone from legitimate self-knowledge and pride in preserving the 

traditional values of the Albanian culture and language of the Arvanites. 

All of us, the good and the bad, must understand that no harm comes 

from legitimate self-knowledge and pride in preserving the traditional values 

of the Albanian culture and language of the Arvanites.  

The Greek state should take more care of preserving the language and culture 

of the Arvanites in Greece, because without preserving the Arvanite element, 

Greece can have no history of its state. And I believe that Arvanites and their 

culture would have a future with the help of the Greek state itself, but as 

events have already unfolded, this help will have to be sought persistently by 

the Arvanites themselves. 

Arvanites in Greece are a strong and unwavering base that shows the 

close connection that has been, is and should be between Greece and 

Albania. Arvanites are an indicator of the high and pure values that the 

Albanians have proudly preserved over the centuries. They are an excellent 

chapter in the history of modern Greece that has provoked much controversy 

and great debate within the state that they founded.  

The book you have in your hands has not told everything about 

Arvanites, but perhaps it is a guide to the memory of the fact that Arvanites 

were, are and will be in that part of their ancient land known as Greece.  

If I had the opportunity to work in a group for a more profound book 

about Arvanites, I would have brought even more data, but the time when 

this book was written was difficult. I believe I have fulfilled an obligation to 

my Arvanite brothers; a gratitude for the help in securing the necessary 

knowledge during the period when I lived in Greece. 

No matter how much the Greek institutions try to bury in the mud of 

oblivion the values and contribution of the Arvanites, still someone will dig 

the out passionately.  

 Although many Arvanite intellectuals who tried to save their 

compatriots from assimilation have been killed, today other writers and 

scholars such as: George Gerou, Gieorgios Mihas, George Korizis, Kosta 

Kazakis, Thanasis Moraitis, are following in their footsteps. Niko Stylos, 

Taso Karandi-the Arvanite, etc. They still continue to work so that the 

Albanian language does not disappear, and not to be a lost homeland for the 

Arvanites of Greece.  

Regarding the question of why there were no Albanian schools in the 

period of the Ottoman Empire, it was an unfortunate thing for the Albanian 
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language because it was not a religious-ecclesiastical language like Serbian, 

Romanian, Bulgarian and Greek, which enjoyed a privileged status. And the 

above states were created with the motto of Orthodoxy holding the cross and 

weapons, having the protection of the Russian Empire, France, Great Britain, 

etc. Schools in these languages operated within the patriarchal religious 

institution, which provided financial support from the taxes of their religious 

believers. Serbian and Bulgarian patriarchs were part of the Ottoman Empire 

administration. By not being a part of the ecclesiastical prayers, the Albanian 

language created a gap to prepare its own teachers. If we look back we will 

notice that most of those who took the first steps to open the Albanian 

schools or even to create dictionaries, Albanian language ABCs, were those 

Albanians who had graduated from schools of pedagogy in other languages 

such as Greek, Romanian, etc. Many of these teachers paid the opening of 

the Albanian schools with their lives. 

According to the 1856 Decree on Reforms in the Ottoman Empire, 

every community was entitled to establish public schools. The Ottoman 

Empire allowed them to be funded from outside powers like Austro-

Hungary, Russia and Serbia. A subsequent school law of 1869 also provided 

that teaching instruction could be organized in the local languages.345  

Meanwhile, Albanian historiography continues to be enriched with 

tales of Albanian and foreign historians saying that only Albanians were 

deprived of learning the Albanian language by the Ottoman Empire. But, the 

truth is that Albanians were privileged people in this empire, having about 40 

great viziers, not to mention the pachas or governors. And it is clear that the 

Albanian language was more powerful in use during the Ottoman Empire 

rather than after 1908, when the Young Turks (alb. Xhonturqit) came to 

power.  

The time has come for the historians in general, those who build and 

support myths, in this case the historiography of Greece, to analyze 

misunderstandings and erroneous realities, freeing themselves from the past 

which has many discrepancies between scientific history and what they teach 

in public schools. The history taught in Greek public schools is overloaded 

with myths and legends, with emotional narratives, with orally inherited 

tales, which have served the Greek nation as true stories. While scientific 

history is always serious. It is stripped of one-sided national and religious 

emotions. 

Thus, scientific historiography solves inherited problems and 

misunderstandings. A historian who tells and defends the truth with sound 

scientific foundations, always produces responsible work that resists every 
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 p. 188. 
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legend and myth. While the story reproduced with myths several times and 

offered to students in public schools remains far behind, in the dark, not 

allowing the development of friendships between ethnicities, and beliefs 

within a state and beyond. 

On the other, legends and myths serve the political elites who provide 

them with successful careers using the to return to the glorious era theory 

about something that has never happened, but is an era built on myths, by 

raising the glorious dead out of their tombs and showing versions that have 

never happened. This is done to exploit them for their own political needs, 

for short-term benefits. As Anthony Smith (1939-2016) says: “Let us use the 

nation in the face of new challenges and political needs.”  

There are many contexts of writing the history of modern Greece, 

written by a variety of historians, who in order to gain ranks, political 

positions or even material benefit, have written history books not exactly as 

the events actually occurred, but as the interest of the individual, ideology or 

the state required it. Therefore, I think it is about time to review the official 

history of the founding of the Modern Greece, of the Uprising of 1821 and 

much wider, using the Ottoman sources of the time for a new interpretation, 

as close to the truth as possible. There are still thousands of documents, 

books and manuscripts found in public and private libraries that have never 

been used for this period. Understandably, the historians who will deal with 

the new interpretation must know the sources well before proceeding, in 

order not to have a reprint of the old theory. The new interpretation would 

help the younger generation to know and see the others through the eyes of a 

good neighbor, not through the eyes of a hateful enemy. The days of teaching 

school history where the younger generation was educated on mobilization 

and sacrifice to defend the nation-state-religion, ready to realize the dream of 

the Megali Idea, the expansion of territories at the expense of other countries 

are gone. I believe that the expansion of territories for the Balkan countries is 

over. This should be clear to historians, politicians, as well as people who 

want to have a future by knowing their neighbor, and who can neither be 

driven out, nor drive us out. 

Obviously, the projects for a new interpretation of history, written 

scientifically, are hard and difficult, because they do not serve the folk 

mythology, and, consequently, neither the political and religious class in 

unified nation-states, as it is the case of Greece, which recognizes no national 

minority, where the state is one with the Orthodox religion. 

History plays an important role because it has been used and should be used 

as a discipline which can shape the supporting conditions and acceptance 

based on a common understanding of the past. The Balkan countries, whose 

stories are overloaded with myths and legends, need this more than anyone 

else. 



270 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



271 

 

ANNEX 
 

 

From Gieorgios Mihas, January 2020 

 

“The Greeks must finally face the truth that the relations between the 

two countries are as follows: 

On the part of the New Greek state, we did everything to defend the motto 

“one nation, one leader, one religion”! To defend this “sacred” motto, we 

retaliated against all those who were Muslims regardless of their nationality, 

i.e., we expelled the Albanian-speaking and Vlach-speaking people, as well 

as Greek-speaking Muslims and persecuted them “like a bad disease.” 

Finally, we prohibited the teaching of any language other than Greek and 

then proved that we are even worse than the Ottomans, who allowed 

Christianity and the functioning of the Greek language teaching. 

As far as the Albanians - Alvanus are concerned here are some of the things 

we did to you. 

1.) We exterminated all the unarmed Muslim men, men, women, children 

from Logadhia of the Peloponnese immediately after the victory of the 

revolution (April 1, 1821). 

2.) We persecuted the Muslim Lals and Bardhunis of Morea from their 

ancestral homes. 

3.) We slaughtered and exterminated all Muslim men, women, children of 

Tripoli. 

4.) We exterminated all the unarmed Albanians who were inside the Agio 

Spiridhona of Piraeus, who had assembled and were ready to leave. 

5.) We left the 25,000 soldiers and 1,000 officers serving in Thessaloniki 

(who were held captive after the city was handed over to the Greek army by 

their Albanian commander) to die from miserable conditions in Macroniro. 

6.) We expelled all Muslim Chams from their ancestral homes. 

In contrast to the New Greek state, the Albanian state is the only state in the 

Balkans that has not carried out ethnic cleansing, but Catholics, Muslims, 

Orthodox, Alvanis, Greeks, Slavs, Vlachs coexist in it. The Greek-speaking 

minority and their language teaching have never been prohibited by anyone. 

We, the Greeks say it and it is true that Albanians hate and fear us. But, this 

hatred and fear is certainly true because it is nourished by the deeds and 

goals we have for the lands of this country. Indeed, who can find justification 

and find the meaning of this expression: “Look at them, they are called 

Alvanus, I will make my clothes out of their skin.” 

The above is the lyrics of the song sung by the infantry at a parade in Athens. 

I believe that this was sufficient enough to sever diplomatic relations 

between the two countries.” 
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Magazines and newsapapers in Albanian  
 

 

Magazines:  

 

ALBANICA, Prishtina 

EKSKLUZIVE, Prishtina 

URA, Prishtina 

LIDHJA, Cosenza 

PRESTIGE, Thessaloniki  

VLERA, Tetova 

ILIRIA, Germany 

 

 

Newspapers: 

 

ALBANIA, Tirana 

SHQIP, Tirana 

SHQIPTARJA, Tirana 

GAZETA SHQIPTARE, Tirana 

SOT, Tirana 

MAPO, Tirana 

DITA, Tirana 

KOMBËTARE, Tirana 
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KOHA JONË, Tirana 
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KOHA DITORE, Prishtina 
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FJALA, Prishtina 

FAKTI, Skopje 

LAJM, Skopje 

Gazeta & TELEREVISTA, Athinë 

GAZETA e Athinës, Athens 

TRIBUNA, Atens 

Rilindja 21, Athens 

GLOSSA-GLUHA, Athens 

DIELLI, New York 

NY TIMES, New York 

The Journal Junior – Minneapolis 

Krahu i Shqiponjës, Chicago 
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Magazines and newspapers in Greek 
 

Απόιιωλ, Αζελα 

Ζκεξνιόγηνλ Βξεηνύ, Αζελα 

Αζελαηο, Αζελα 

Αθξόπνιηο Φηινινγηθή, Αζελα 

Αηηηθόλ Μνπζείνλ, Αζελα 

Γειηίνλ ηεο Δζηίαο, Αζελα 

Δζηία, Αζελα 

Εαθύλζηνο Αλζώλ, Αζελα 

Παλδώξα, Αζελα 

Παξλαζζόο, Αζελα 

Μέιηζζα ηωλ Αζελώλ, Αζελα 

αββαηηαία Δπηζεώξεζηο, Αζελα 

ΑΡΒΑΝΟΝ, Αζελα 

ΜΠΔΑ, Αζελα 

ΖΜΔΡΟΛΟΓΗΟ 1983-2008, Αξβαληηηθνζ πλδεζκνο Διιαδαζ,Αζελα 

Ζκεξνινγην ηεο Μεγαιεο Διιαδνο, Αζελα 

Δζληθνλ Ζκεξνινγηνλ Βξεηνπ, Αζελα 

ΠΑΝΓΩΡΑ, Αζελα 

Μεγάιε Διιεληθή Δγθπθινπαίδεηα, 

Παηξηδνyλνζηα, EΘΝΟ, Αζελα 

IΣΟΡΗΚΑ, ΔΛΔΤΘΔΡΟΣΤΠΗΑ, Αζελα 

Μαθεδνληθνλ Ζκεξνινγηνλ, Αζελα 

ΜΑΚΔΓΟΝΗΑ, Θεζζαινληθε 

ΓΔΛΣΗΟΝ ΣΖ ΥΡΗΣΗΑΝΗΚΖ ΑΡΥΑΗΟΛΟΓΗΚΖ ΔΣΑΗΡΔΗΑ, Σνκνο 

ΚA, Αζελα 

ΓΔΛΣΗΟΝ ΣΖ ΥΡΗΣΗΑΝΗΚΖ ΑΡΥΑΗΟΛΟΓΗΚΖ ΔΣΑΗΡΔΗΑ, Σνκνο 

ΚΒ, Αζελα 

Ζ ΚΑΘΖΜΔΡΗΝΖ, Αζελα 

ΔΛΔΤΘΔΡΟΣΤΠΗΑ, Αζελα 

EΘΝΟ, Αζελα 

TO BHMA, Αζελα 

ΣΑ ΝΔΑ, Αζελα 

ΠΡΩΣΟ ΘΔΜΑ, Αζελα 

ΚΟΝΣΡΑ ΝΔWS, Αζελα 

Ζ ΦΟΝΖ ΣΖ ΑΛΒΑΝΗΑ, Αζελα 

ΝΔΑ ΔΦΖΜΔΡΗΓΑ, Αζελα 

Ζ ΔΦΖΜΔΡΗΓΑ ΣΩΝ ΤΝΣΑΚΣΩΝ, Αζελα  

Ηζηνξηα, ηνπ ειιεληθνπ εζλνπο, Α.Δ, Αζελα 
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Ζ Νεα Αιβαληα, Αζελα 

Ηζηνξηα, ηνπ Διιεληθνπ Δζλνπο, Α.Δ, Αζελα 

Ζ ΠΑΡΓΑ, Αζελα 

ΥΡΟΝΗΚΑ, ΗΣΟΡΗΑ ΚΑΗ ΠΟΛΗΣΗΜΟΤ, Ν. ΖΜΑΘΗΑ 

ΘΡΗΑΗΟ, Αηηηθεζ 
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